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Since 2003, when we first announced publicly that we would begin searching for land in southern 
Wisconsin on which to build a center for Zen Buddhist practice, many volunteers have been working 
diligently to found this new monastery called Korinji. Especially since our ground-breaking in 2009, I 
have had no words sufficient to express gratitude for what our volunteers and donors have 
accomplished.

Now in 2015, we have reached a crucial point. Our seventy-by-thirty foot zendo, the heart of Korinji, is 
essentially finished. We've transformed densely forested ravines into monastery grounds with drives, 
parking areas and trails. We've drilled a well, and cleared the site of our future residence. It only 
remains for us to build that residence – just a small house, really – and Korinji can begin functioning as 
a living Zen monastery, with trainees practicing there full time and with the capacity to host public 
events throughout the year.

However, as we enter into a concentrated fund raising push to accomplish this last stage of 
construction, I'd like to take a moment to speak about why Korinji is so important. It may be that some 
of you have not considered this deeply. Even to myself, the true significance of Korinji is something 
that has only slowly become clear, and I've rarely spoken about it except in a general sense.

Specifically, then, I'd like to explain Korinji's importance in three ways: its general importance for the 
world, its importance for Zen in the West, and finally its importance for me personally.

Regarding Korinji's importance for the world today, let me say the following: 

It seems increasingly apparent that the next centuries of human existence will be at least as challenging 
as any we've faced in the past. Not only are we likely to be challenged by environmental change and 
degradation, but also by increasing population, conflict over resources, and all the problems that come 
with our unsustainable way of living. It truly seems that we have reached, or soon will reach, several 
crossroads at which the continuity of our civilization will be tested. 

And yet, in such times, we are not seeing many viable expressions of spirituality arising which could 
aid us to face these challenges. Instead, we are witnessing everywhere the growth of fundamentalist, 
absolutist and anti-fact spirituality. It seems these reactionary expressions of religion seek not to unite 
the world's peoples to face future challenges together, drawing upon all the wisdom of accumulated 
human knowledge. Instead, they appear to nostalgically wish for a return to some imaginary, static past 
in which knowledge is limited, change denied, and intolerance sanctioned.

For this reason, it is more crucial than ever that islands of open, free and tolerant spirituality remain in 
the world. Zen is one such spirituality, founded as it is upon an experience of our intrinsic human 
wisdom, rather than upon a divisive theology. Spiritual practice in Zen fosters healthy intellectual 
doubt, inquiry and growth: it has no conflict with other fields of knowledge like science, and seeks not 
to define or stifle knowledge but rather to meaningfully contribute to discussions of how knowledge 
may be most wisely applied in the world. Finally, the hallmark of true spirituality in Zen is compassion 
for others, not a demand for their conversion to dogmatic belief.



As we face whatever the future brings, if we are not equipped with useful spiritual practices which 
strengthen us, then it seems we will surely adopt less useful ones which weaken, stupefy and divide us. 
Zen is one spirituality which can support and give meaning to human life, no matter how dire 
circumstances become or how completely our current civilization may change over time. In fact, it is 
interesting that there is nothing in Zen which limits any necessary direction humanity may need to take. 
This is because Zen is not tied to pre-modern tribal or ethnic worldview, or end-of-the-world prophetic 
fulfillment. Zen is a spirituality grounded where we are, here and now, and so it constantly seeks a 
skillful path forward by which the deepest human potential may be realized. The future, whatever it 
may be, thus holds no obstacle challenging Zen's essential premise.

This, then, is the general reason that Korinji is so important for the world: life is hard, and will continue 
to be so. Korinji can be one place, however, where a useful spirituality, a spirituality of wisdom and 
compassionate tolerance, may thrive. For however long Korinji exists, it could serve to widely plant 
such seeds, and so help to ensure that something of our better nature – our deepest inner wisdom, born 
out of centuries of spiritual inquiry – will continue to flourish.

Now, regarding Korinji's importance specifically for Zen in the West:

In step with the world, we may say that the Zen tradition has also reached a crucial juncture. Though 
the Buddhist teachings including Zen are now widely spread, they face many challenges. The impact of 
society's trends are felt in an especially keen way by Zen, however, due to the nature of Zen practice. 

To clarify, here I do not mean societal trends of secularization or other such things that dogmatic 
religions fear. People, after all, are as hungry for spiritual fulfillment as ever, and carry within them the 
same basic existential questioning that led to the creation of religions in the first place. The problem is 
not with secularization, but with the inability of many religious institutions to remain relevant. 

However, what I mean is that in the most developed countries, our modern lifestyle – mostly sedentary, 
non-physical, overly conceptual, increasingly filled with busyness, divorced from embodied activity – 
is antithetical to the intensely physical nature of Zen practice. Zen practice requires one to engage 
mind, body and energetic system in a whole manner. To be frank, many people today are ill-equipped 
for this in a way that was not the norm in past centuries. Because of how many of us are raised and live 
today, we lack very fundamental qualities which might help us to lead sane and balanced lives. In short: 
we are often somewhat soft, self-absorbed, distracted by technology, and increasingly dis-connected 
from our bodies and from the Earth. Exhaustion, tension, neuroses and illness are the fruits of such 
lives. 

This is a real challenge, though we may take it positively and say it is a reason that Zen practice is more 
useful and needed than ever. But how to make practice work in such times? Certainly, to cut off 
pointless activities and enter an immersive Zen monastic life – focused solely on practice and engaging 
the whole being within it – could be a path for some. Korinji will of course offer this for persons so 
inclined. However, we should recognize that most people will never take such a  path. Therefore, as 
laypersons living and practicing in the world, it will at least be absolutely necessary from time to time 
to enter into periods of intensive retreat. The insights from such focused training may then be brought 
back into daily practice within the world, and in such a way practitioners could still progress and begin 
to establish a more sane way of living.

This, then, is another reason Korinji is so important: while it will certainly be a useful place for a few 



persons wishing to engage in full-time practice (and who will thus be trained to carry our lineage and 
transmit it to the future), it will also be a place where anyone may come to experience a different way 
of being, and to undertake the periods of intensively focused practice which practicing “Zen in daily 
life” requires.

Of course the other Zen centers of our lineage which exist in more urban areas, such as Daiyuzenji, and 
the many practice groups where Zen students join together to support one another, are also of crucial 
importance in this model, standing as they do on the “front lines” and serving as gates to Zen practice 
which are accessible to anyone.

To be honest, without such places as Korinji I am afraid that the Zen teachings will die altogether: not 
in appearance, perhaps, but in true substance. Zen divorced of physical attainment and embodied 
realization is merely a conceptual exercise and cannot really help anyone, let alone fulfill Zen's promise 
of being a path by which complete liberation may unfold within one lifetime. Yet, while I do not wish 
to criticize anyone, it is clear that many modern Zen practitioners do not display in their bodies and 
demeanor the signs of attainment, or the vitality of energetic functioning which is the hallmark of Zen. 
Truly, the criticisms of the Edo-period Soto Zen priest Suzuki Shozan – who railed against Zen priests 
of his day who, he said, cultivated appearances of extreme gentleness, goodness and decorum but 
lacked the basic raw energy to even exclaim “Damn it!” in response to some happening – apply even 
more so today to Zen in the West.

It is therefore to maintain a place where a profound, rigorous and physically vital Zen practice is 
preserved that Korinji is being built. In this way, the growth of our lineage in the West, with its unique 
teachings for entering Zen through the body and bringing about the embodied fruition of Zen 
enlightenment, may in the end be crucial not only for us: it may be crucial for all of modern Zen.

Finally, I would like to mention why Korinji is important to me in a deeply personal way:

Our late teachers, Omori Roshi, Tanouye Roshi and Toyoda Sensei, as well as those still with us such 
as Hosokawa Roshi, labored for decades and with great sacrifice to transmit our lineage to the West. 
Their dream was not just to ensure the continuation of Zen, but also its renewed relevance and creative 
evolution. It was for this reason that Seki Seisetsu Roshi expressed his dying wish to Omori Roshi, 
shortly after the end of the war in the Pacific: “Teach the spirit of Universal Brotherhood”. 

With such a spirit, Omori Roshi and Tanouye Roshi eventually founded Chozen-ji in Hawaii, a temple 
which served as the bridge by which our lineage reached both the mainland USA and Europe. Their 
work, along with that of Toyoda Sensei, Hosokawa Roshi, So'zan Roshi and many others, thus led 
directly to our line taking root here.

Another thing many people do not know, however, is that our late teacher Toyoda Sensei himself 
dreamed of founding a new Rinzai Zen monastery in the heart of the North America. He envisioned this 
to be a place where the next stages of our lineage's evolution could unfold. He spoke often of this 
dream over the years, saying however that since it was actually a project for a whole lifetime (which he 
did not have) it would not be completed unless we – his students – did so. Preliminary planning for this 
new monastery, to be called Kozenji, was actually begun by Toyoda Sensei and Tanouye Roshi. Toyoda 
Sensei's primary wish was that it should differ from Chozen-ji by functioning as a formal sodo, a place 
where Zen priests could be trained in the traditional manner. Tragically, Toyoda Sensei died before 
much of that dream could be accomplished. 



Still, as far as I can tell, in the West today there are more Rinzai Zen dharma successors belonging to 
Omori Roshi's lineage than all other Rinzai lines combined. I imagine all of these heirs must keenly 
feel a responsibility to continue the work expressed by Seisetsu Roshi's dying wish, and to ensure the 
survival of a true, vital Zen. Despite many shortcomings, I too have now somehow become one of these 
heirs, and so feel a duty to contribute to this work. I also feel a duty to fulfill Toyoda Sensei's 
intentions. As he once said, a great treasure of Japanese culture is shugyo: the understanding of life as 
an opportunity to undertake deep spiritual and physical training, in order to refine oneself and benefit 
others. As a place where shugyo remains the primary concern, Korinji will serve to safeguard that 
treasure and plant it more deeply in our soil.

This, then, is the way that Korinji is important to me personally. We carry the dreams of our teachers. 
The spirit of Universal Brotherhood must be renewed in each generation, but now responsibility for 
that work has fallen on us as Toyoda Sensei predicted. I therefore feel inspired to spare no effort, and to 
devote my life to Korinji's establishment. My commitment as Korinji's first abbot is of course to reside 
and work there when it is completed, to expend my life's energy to develop and protect it, and one day 
to leave my ashes there. All of this is nothing special and is no more than what we might expect from 
the abbot of any Zen monastery. I would like to do this for all the reasons I have mentioned. 

However, it is also one way I can personally repay something of the great debt owed to our teachers. 
The primary way for any of us to requite such a debt and benefit many beings is, of course, to bring the 
Zen teachings to fruition within our own bodies. But in order to give such an opportunity to many, 
Korinji is crucially important and serves to make real Toyoda Sensei's dream in that regard.

With Universal Brotherhood, then, perhaps I've returned full circle to the most general – indeed, 
universal – way in which Korinji could be important to the world. I hope my words have sufficiently 
expressed not only why Korinji is precious and must be completed, but also the commitment many of 
us have made: to preserve the precious Zen teachings handed down to us. 

Dogen, the great founder of Soto Zen, once said that he would have no regrets if his effort to build a 
new monastery failed – even should only a single pillar be completed – if only people in future 
generations would know that someone once had such an aspiration. He said this because the merit of 
even attempting to do such a thing is inconceivably vast, and can only bring benefit for the future. 

Of course there is no telling what effects our actions in life may ultimately have, or what great things 
the seeds we plant may bring. Contributing to Korinji, however, we may know that we are helping to 
bring something truly noble and useful into the world. How fortunate I feel to have that chance! What 
more in life could one hope for?

With these things in mind, I ask all of you to support Korinji, and so to become one of its founders with 
us. Please give in whatever way you are able, and participate in whatever way you can. 

Thank you all for your continued work and support, which continues to fill me with both gratitude and 
awe.
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