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Introduction

The Teachings of Jesus and Muhammad on Morality and Law:
The Heart of Legitimacy

Legitimacy is about those normative standards of right and
wrong that are shaped by religion and expressed in morality and
law. Christians and Muslims make up more than half of the
world’s population, and they all look to the word of God for
their standards of legitimacy. For Christians Jesus was the
word of God made flesh, while Muslims believe the Qur’an,
dictated by the Prophet Muhammad, is the word of God made book.
For these believers the teachings of Jesus and Muhammad on
morality and law are at the heart of legitimacy.

Standards of legitimacy can vary dramatically from place to
place.! In Islamist regimes changing one’s religion (apostasy)
and criticizing religion (blasphemy) are capital crimes, while
in Western democracies the freedoms of religion and expression
are fundamental rights. Much of the hate and violence in the
world can be attributed to conflicting religious beliefs and
standards of legitimacy. The premise of this book is that a
comparative study of the teachings of Jesus and Muhammad can
help reconcile religious conflict by revealing that most
contentious interfaith issues are more cultural, political and
secular than religious.

This book compares those teachings of Jesus chosen by
Thomas Jefferson as ‘“the most sublime moral code ever designed
by man”? with similar teachings of Muhammad. While Jefferson
admired Jesus he was critical of the Christian religion. As a
man of faith and a child of the Enlightenment he emphasized
reason and morality over the mysteries of religious revelations
and church doctrines. Jefferson understood the power of
religion and believed that the moral teachings of Jesus provided
the foundation for universal human rights and justice.

Jefferson knew that religion could both support and
threaten democracy, human rights and the secular rule of law,
and that true justice required civil or human rights to protect
minorities from a tyranny of the majority. Jefferson’s motives
as a libertarian might be challenged since he was a slaveholder,
but as the author of the Declaration of Independence and the
First Amendment to the U.S. Constitution no one can deny his
influence 1n shaping our libertarian national values.
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Culture shapes religion, and the secular libertarian values
of the Enlightenment reshaped Western religions. In this
context libertarian values refer to those liberal i1deals of
democracy, human rights and equality under secular law, which
are distinguished from those neo-libertarian ideals that make
narcissism, greed and unrestrained ambition virtues and justify
the wealthy and powerful exploiting the poor. Neither Jesus nor
Muhammad addressed democracy, human rights or the secular rule
of law since they were not relevant to their time and place, so
that Christians and Muslims must use reason to adapt their
ancient teachings to modern times, and that means balancing
individual freedom with the need to provide for the common good.

Religion: The Search for Truth through Revelation and Reason
Religion includes both mystical and moral beliefs.
Mystical beliefs define our relationship with God and are based
on divine revelations beyond human knowledge and reason, while
moral beliefs govern our relationships with other people and are
based on revelations shaped by reason. Revelation is based on
the word of God as revealed through scripture, while reason is
based on human knowledge. While most modern people of faith
consider both revelation and reason iIn their search for truth,
religious fundamentalists rely entirely on revelation.

Concepts of justice differ based on the degree to which
revelation or reason shapes standards of legitimacy and whether
individual rights are balanced with responsibilities for the
common good. True justice requires that rights are balanced
with responsibilities and that revelation Is subject to the test
of reason. The Enlightenment used reason to challenge ancient
religious standards of legitimacy that were based on revelations
that ignored libertarian values, and that is a continuing issue
at the heart of legitimacy in making the teachings of Jesus and
Muhammad relevant to our time and place.

Balancing individual rights with the responsibility to
provide for the common good requires putting love over law. The

greatest commandment is taken from the Hebrew Bible and combines
the command to love God with the command to love our neighbors
as ourselves, and Jesus defined our neighbors to include
unbelievers iIn the story of the good Samaritan. A distinguished
group of Muslim scholars has embraced the greatest commandment
as their own and offered it as a common word of faith for Jews,
Christians and Muslims alike.?

A common word of love for God and neighbor can balance
individual rights with providing for the common good and also

11



promote religious reconciliation in a world of increasing
religious diversity, but it will require that fundamentalist
believers use reason to interpret the revelations of their holy
scriptures and accept and respect those of other faiths rather
than seeking to convert them. Loving others means accepting
their religious differences, but the history of Christianity and
Islam is replete with examples of religious coercion and
condemnation In the name of God.

The libertarian ideals of the Enlightenment transformed
Judaism and Christianity in the West but had little effect on
the tribal cultures of the Islamic East. Western religions have
embraced religious and political freedom while in Islamist
regimes religious law denies such freedoms. Blasphemy and
apostasy continue to be punished as crimes and some regimes
condone barbaric tribal practices such as female circumcision
and honor killings under Islamic law.*

Legitimacy includes both voluntary moral standards and
coercive laws. Human rights cannot exist unless religious
standards of legitimacy are voluntary and coercive laws are made
only by elected legislators; and i1f religious laws are imposed
on unbelievers in a theocratic democracy, there can be no real
freedom. In libertarian democracies believers are free to
assert the moral supremacy of God’s law over man’s law through
political debate and elections, and they can even resort to
peaceful civil disobedience without undermining the supremacy of
the secular rule of law, as was demonstrated by Dr. Martin
Luther King.

Some Islamist leaders have said that God i1s the only
legislator and invoked divine sanction to iImpose coercive laws
that deny fundamental freedoms and equality under the law,
citing the supremacy of revelation over reason In matters of
legitimacy and law. Muslims In emerging democracies must choose
whether their laws will continue to be based on revelation
(Sharia) or made by elected representatives subject to
fundamental human rights to ensure equal justice under law.®

Similarities and Differences in Christianity and Islam

The sayings of Jesus are taken from the four gospel
accounts of the New Testament and the Gospel of Thomas. None
are objective historical accounts of the life and teachings of
Jesus. Each was written long after the death of Jesus to
different faith communities in the early church, and each
reflected different perspectives of the emerging Christian
faith.
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The sayings of the Prophet Muhammad are taken from the
Qur’an and hadith. The Qur’an is considered by Muslims to be
the sacred and immutable word of God revealed to the Prophet
Muhammad, while the hadith is more analogous to the Christian
Gospels, being stories about the life and teachings of Muhammad.

There are similarities in the teachings of Jesus and
Muhammad, but even more similarities In the Qur’an and the
Hebrew Bible, both of which emphasize strict obedience to holy
laws as God’s standard of righteousness. Jesus taught that
God’s standard of righteousness required putting love over law
as mandated in the greatest commandment to love God and
neighbor--even unbelieving neighbors. And while neither Jesus
nor Muhammad mentioned human rights, the primacy of love over
law enables religion to escape the oppression of antiquated holy
laws and embrace more libertarian values based on loving others.

The Qur~an emphasizes salvation and condemnation at death
(the Last Day), with believers who have done good works to be
rewarded with eternal bliss in heaven while unbelievers are
condemned to suffer eternal misery in hell. (see Selected
provisions of the Qur’an on Belief and unbelief/rewards and
punishment in the Appendices) Jesus taught that the peace and
joy of salvation begins in this world with the sharing of God’s
forgiveness, love and mercy with others, including unbelievers.

The Qur’an asserts that fighting one’s enemies is God’s
will and a supreme virtue of faith. (see Selected provisions of
the Qur”’an on The Law of War and the morality of violence)
Jesus did not address the legitimacy of warfighting (the Just
War Tradition came later) but instead taught love for enemies
and reconciliation with adversaries.

The Qur’an states that Jews and Christians are people of
the Book and describes Jesus as a messenger of God like Muhammad
who never claimed to be a son or coequal with God, and then
condemns as unbelievers those Christians who believe that Jesus
was God’s son, and all who do not accept the Qur’an as the full
and final word of God. (see Selected provisions of the Qur’an on

Jews, Jesus and Christians in Islam in the Appendices)

Many of the similarities and differences in the teachings
of Jesus and Muhammad can be attributed to their historical
settings. The first part of Muhammad’s ministry (c. 610-622
C.E.) in Mecca was similar to that of Jesus in 1°' century
Palestine. Muhammad and his followers lived under the ruling
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Quraysh tribe, and like Jesus under Roman rule, Muhammad avoided
matters of politics and war. But in the second half of his
ministry (c. 622 to 632 C.E.), Muhammad, like Moses, asserted
the divine right to rule and led his followers across a lawless
desert to Medina, where Muhammad became a holy warrior like
Joshua, who was the successor to Moses.

Since those ancient times theocratic regimes have used
religion and holy laws to prohibit sin by limiting freedom; but
history has shown that oppressive theocracies have done more
harm than good. In libertarian democracies believers embrace
religious freedom with the separation of church and state. They
rely on reason and moral persuasion to counter immorality and on
democratically made laws to provide law and order and to balance
individual rights with responsibility for the common good.

The teachings of Moses, Muhammad and Jesus did not address
freedom, democracy and human rights because they weren’t options
for their time and place. While Moses and Muhammad used sacred
law to provide law and order and to promote the common good iIn
their ancient environments, Jesus lived under Roman rule and
never sought nor exercised worldly power. Instead he promoted
forgiveness and sacrificial love and condemned envy, greed,
anger and hatred as moral matters of the heart. The emphasis of
Jesus on the moral obligations of faith rather than coercive
holy laws opened the way for libertarian democracy to blend
faith with freedom and rights with responsibilities.

The challenge for Jews, Christians and Muslims today is to
use reason to iInterpret revelation and adapt the truths of their
ancient scriptures to modern issues. The greatest commandment
to love God and neighbor coupled with the reason of the
Enlightenment enabled religions in the Western world to embrace
democracy, human rights and the secular rule of law, and Islamic
cultures in the East can do the same today.

Structure and Purpose

The first four chapters of this book include the teachings
of Jesus from The Jefferson Bible and reference is made to
related teachings from the other Gospel accounts, including the
Gospel of Thomas. These teachings of Jesus are followed by
related teachings of Muhammad from the Qur’an and hadith. 1In
the first chapter the teachings from Mark are arranged by theme
to provide eighteen lessons suitable for an interfaith study.

The remaining five chapters are the rest of the story and
include all other teachings of Jesus from the Gospel accounts
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but without comparable teachings from the Qur’an and hadith.
Commentary is provided on all teachings of Jesus and Muhammad,
and topics are cross-referenced. Some teachings of Jesus that
were not selected by Jefferson have been included to ensure
coherence, and are noted as such. Appendices provide an
alphabetized list of topics, an index relating Gospel verses to
topics, and selected provisions of the Qur’an and Selected
Provisions of Jewish (Mosaic) Law arranged by category.

The words of Jesus in the four canonical gospels are taken
from The New International Version (NIV) of the New Testament.®
The Gospel of Thomas is taken from The Five Gospels, as are the
SV rankings for the sayings of Jesus. These rankings were
determined by the weighted voting of a group of scholars known
as The Jesus Seminar, and range from SV1 (almost certainly said
by Jesus) to SV4 (almost certainly not said by Jesus). They do
not represent the prevailing view of biblical scholarship but
illustrate how modern scholarly opinion and reason can challenge
traditional interpretations of the teachings of Jesus.’

The Gospels are in chronological order, beginning with the
Gospel of Mark as the earliest of the gospels. Topic headings
introduce each teaching, followed by the teaching, notes on
parallel and related teachings in other Gospel accounts, and
commentary. Next are comparable teachings from the Qur’an and
hadith followed by commentary, concluding with joint commentary
on the teachings of Jesus and Muhammad. Parallel teachings of
Jesus from other Gospel accounts are usually not repeated, but
topics of related teachings are cross-referenced and underlined.

Many New Testament scholars, including those of The Jesus
Seminar, have confirmed the prescience of Thomas Jefferson iIn
his choice of the moral teachings of Jesus in his Bible. They
emphasize the supremacy of love over law and of reason over
revelation when they conflict; and the teachings of Jesus debunk
fundamentalist religions that assert that God”’s absolute truth
is set forth in an inerrant and infallible holy book.2

The purpose of this book is to help Jews, Christians and
Muslims better understand how their concepts of legitimacy have
been shaped by the teachings of Moses, Jesus and Muhammad, and
how the greatest commandment iIs a common word of love and faith
that can help bring people of faith together as they seek peace
in a world beset by religious prejudice, hatred and violence.®

Rudolph C. Barnes, Jr.
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Chapter 1: Introduction to the Gospel of Mark

Mark is thought to be the fTirst of the four gospels written
(around 70 C.E.), but Paul’s letters were written between 48 and
62 C.E. Paul’s letters were instructions to early Christian
churches rather than the story of Jesus or a compilation of his
teachings. They were a mix of Paul’s Pharisaic theology and his
understanding of the teachings of Jesus, and they likely
influenced all the gospel writers, including Mark.

Paul wrote before the Roman war (66-70 C.E.) which ended
with the destruction of the temple at Jerusalem; all the gospel
accounts were written after 70 C.E. and reflected understandings
of the gospel message shaped by the relationship of the early
church with the larger Jewish community and Roman authorities.
Those relationships changed dramatically after the Roman war, so
that the gospel accounts may not give us an accurate picture of
the pre-war setting in which Jesus actually lived and taught.

Mark i1s the fTirst of three gospels known as the Synoptics
(with one eye), since they are clearly related and corroborate
one another. But each of the writers--Mark, Matthew, and Luke--
was different: each had a different purpose and bias in their
writings. Mark was the first and perhaps least embellished of
the gospel accounts, but he was influenced by contemporary
beliefs in magic and mythology, the natural result of a
primitive understanding of science and medicine.?°

John Mark, like Luke, was not a disciple, but was thought
to have written the Gospel of Mark for Peter while in Rome.
This gave Mark a high priority for inclusion in the new
Christian Bible which was assembled by Marcion and other early
church leaders in 150 C.E. from the many gospel accounts then in
circulation.' As the shortest of the gospels, there are fewer
teachings of Jesus reported in Mark than in the other gospels.

The plan followed by Mark, while the least systematic of
the Synoptics, is considered historically highly probable. It
describes Jesus as a man who was first warmly received by the
public, but then rejected because his teachings were radical and
did not comport with Jewish expectations of a messiah. They
were expecting a political and military leader on the order of
Moses, Joshua or David, and Jesus did not fit that profile.'?

The teachings of Jesus from Mark are arranged thematically

and include suggested questions to aid iIn a structured interfaith
study of the teachings of Jesus and Muhammad.
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Lesson #1:
* Jesus came to call sinners, not the righteous

Jesus called Levi (Matthew) the tax collector, and then
joined Levi and others at his home for dinner. When the
Pharisees saw Jesus eating with tax collectors and sinners, they
questioned why he chose to eat with such unacceptable people.

On hearing this, Jesus said to them, It is not the healthy who
need a doctor, but the sick.[SV2] I have not come to call the
righteous, but sinners.[SV3](Mk 2:17)

Notes: See Mt 9:10-13; Lk 5:29-32; Lk 19:10; I Tim 1:15 (Source:
MK) .

Commentary on the teaching of Jesus: When Jesus said: | have not
come to call the righteous, but sinners, he was speaking to Jews
who considered the righteous as those who obeyed Mosaic Law and
sinners as the disobedient. His audience would have considered
the healthy to be the obedient or ritually pure/clean Jew and
the sick to be those who were disobedient or impure/unclean (see
clean and unclean, and for those many Jewish dietary laws and
ceremonial and purification laws that defined religious purity
see the Appendix on Selected Provisions of Jewish (Mosaic) Law).
The message of Jesus was one of love over law, so that those in
his audience who thought they had achieved righteousness by
obedience to religious purity laws would have missed his point.
Jesus began his ministry with the call for repentance (Mk 1:15)
followed by the call to discipleship (Mk 1:17); both were based
on the call of Jesus to follow me to attain salvation. As a
standard of righteousness Jesus emphasized that we love God by
loving others (see the greatest commandment and the new command)
rather than by following the religious rules and rituals of
Mosaic Law, including the atonement ritual of blood sacrifice
that was at the heart of Jewish temple worship. In Matthew"s
version of the above saying, Jesus tells the Pharisees: It is
not the healthy who need the doctor, but the sick.[SV2] But go
and learn what this means: "l desire mercy, not sacrifice.”
[Sv4] For 1 have not come to call the righteous, but
sinners.[SV3](Mt 9:10-13; Ho 6:6; Am 5:21) Jesus echoed the
prophets Hosea and Amos in asserting that God preferred our
mercy, compassion or love for others, over the rituals of blood
sacrifice to demonstrate our love for God and cleanse us from
sin; and this theme was evident when Jesus later admonished the
Pharisees for emphasizing religious rules when they criticized
him for picking grain on the Sabbath (see Mt 12:7 in civil
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disobedience: love over law). Jesus also refuted a prevalent
Jewish view that God rewarded the righteous (those obedient to
the Law) with health and prosperity and punished disobedient
sinners with poverty and suffering. This view saw health and
wealth as evidence of one’s righteousness, with misery and
suffering as evidence of one’s sin. Jesus reversed this worldly
order of merit In the Beatitudes where those who suffered were
said to be blessed, and in Luke’s account those who were thought
to be blessed with worldly wealth, health and prosperity were
doomed to suffer. Jesus taught that sin was separation from the
love of God, and that love for the world’s wealth and power was
sinful since it blinded people to the transforming power of the
love of God and eternal life (see riches and salvation and the
danger of riches). Jesus taught that our suffering was not
God"s will in blindness as punishment for sin; he explained that
God causes the sun to rise on the evil and the good, and sends
rain on the righteous and the unrighteous. [SV2] (Mt 5:45; see
love your enemies). As for salvation, Jesus used the mystical
metaphor of God’s kingdom to describe a spiritual condition of
peace that provided release from the bondage of sin and death
(see the kingdom of God: parable of the mustard seed, the unseen

kingdom of God and born again of the spirit). Jesus taught that
we bring judgment upon ourselves based on how we treat others,
especially the least of those among us (see the last judgment).
Jesus sought those sinners and outcasts of Jewish society, such
as tax collectors and prostitutes, who were ignored or rejected
by self-righteous Jews (see Zacchaeus and the adulterous woman).
Jesus deplored self-righteousness, best illustrated in the
parable of the Pharisee and the publican, and in John’s Gospel
he used the paradox of bringing sight and blindness to criticize
the Pharisees for their hypocrisy and sanctimony. There was
irony in Jesus telling the sanctimonious Pharisees that he came
to save sinners, not the righteous, since the sanctimonious were
blind to their sin and In need of repentance and salvation (see
the seven woes). Jesus emphasized humility and leaders as
servants and the relationship between sin, forgiveness and love:
Those who have been forgiven much have a greater capability to
love others than those who have been forgiven little (see also
give and you will receive and lost and found: the lost sheep).
(Barnes)

Related teaching of Muhammad:

Hadith Qudsi

“0O son of Adam, 1 shall go on forgiving you so long as you pray
to Me and aspire for My forgiveness, whatever may be your
defaults. O son of Adam, 1 do not care even if your sins should
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pile up to the sky; and should you beg pardon of Me, 1 would
forgive you. O son Adam, if you come to me with an earthful of
sins and meet Me, not associating anything with Me (in worship),
I would come to you with an earthful of forgiveness.” (Tirmidhi)
“IT 1 had created a humanity in which no one would sin and say
astaghfir Allah (that i1s, | take pardon unto God), 1 would
destroy that humanity and create another humanity which would be
able to say astaghfir Allah.”

Hadith

“By Him Who holds my soul, if ye did not sin, verily would Allah
do away with you, and bring forth a people who sin and would ask
forgiveness of Allah, and to them would He forgive.” (Muslim, p.
58 in TTW)

Commentary on the teaching of Muhammad: These amazing hadith
mean that one of the Divine Names, al-Ghafur, the Ever-
Forgiving, would be annulled if there were no sinners for God to
forgive. And since the Divine Names are aspects of the Divine
Nature, none of them can just be written off. There is thus a
remarkable correspondence between this esoteric hadith and Mark
2:17 when 1t is understood that Jesus is being ironic with
respect to the sanctimonious Pharisees. Also related to this is
the hadith, “When God wishes well unto His servant, He causes
him to see the faults of his soul” (p. 81, TTW). And with
respect to calling people to repentance, “God is the Protecting
Friend of those who believe. He bringeth them out of darkness
into light. As for those who disbelieve, their patrons are
false deities. They bring them out of light into darkness.”
(Q2:257)

Regarding sanctimony, a hadith states, “God looks not at your
figures, nor at your outward appearance, but He looks at your
hearts and deeds.” (Muslim) The Qur’an states: “It is not
piety, that you turn your faces to the East and to the West.
True piety is [that of] the one who believes in God and the Last
Day and the angels and the Book and the prophets, and who gives
of his substance, however cherished to kinsmen and orphans and
the needy and the traveler and beggars, and for slaves, and who
observes prayer and pays the alms, and those who fulfill their
covenant when they have engaged In a covenant, those who endure
with fortitude misfortune, hardship, and peril are the ones who
are truthful, and these are the ones who are fearful.” (Q 2:177)
With regard to sanctimony among Jews, the Qur’an states:

“Say: “0O you of Jewry, if you claim that you are the [favored]
friends of God, to the exclusion of other people, then long for
death, if you are truthful’,” and “Say: “Assuredly the death
from which you flee will indeed encounter you; then you will be
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returned to the Knower of the Unseen and the visible, and He
will inform you of what you used to do”.” (Q 62:6 and 8).
(Ansary)

Joint Commentary on Jesus and Muhammad: Both Jesus and Muhammad
taught of a God of mercy and forgiveness and urged sinners and
hypocrites to repent and do God’s will. Jesus condemned the
sins of self-righteousness and the love of worldly wealth and
power as obstacles to repentance and the transforming power of
God’s love that overcomes the bondage of sin and death and
provides new spiritual life. Jesus emphasized that we love God
by sharing God’s love and mercy with others, not by following
religious rules and rituals. While not all Jews of Jesus” day
emphasized obedience to the religious rules and rituals of
Mosaic Law as the standard of righteousness, the gospel accounts
indicate that to be the prevalent view of Jewish religious
leaders at the time. In a similar fashion to Moses, Muhammad
emphasized the need to believe and obey the dictates of the
Qur~an, which includes stories of Abraham, Moses and Noah, along
with the requirement to do good works; and Muhammad taught that
God rewarded righteous believers with eternal life in paradise
and condemned unbelieving sinners to eternal suffering in the
fires of hell. While Muhammad taught that Jews and Christians
were People of the Book, he considered most to be unbelievers
and hypocrites (see Appendix on Selected provisions of the
Qur’an, belief and unbelief, pp 472-475). (Barnes & Nates)

Suggested questions for discussion:

1. Who are sinners?

2. Who are the righteous?

3. What was the call of Jesus and the message of Muhammad?

4. What is the nature of repentance, forgiveness and salvation?
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Lesson #2:
* The family of God: the true kinsmen of Jesus

Reports of crowds following Jesus and his performance of
miracles throughout Galilee alarmed his family, who set out to
take charge of him, saying, ""He is out of his mind."(Mk 3:21)
When his mother and brothers arrived where Jesus was staying
they sent someone to let him know they had come for him. When
told that his mother and brothers were waiting outside for him,
Jesus said:

33Who are my mother and my brothers? he asked. 3*Then he looked
at those seated in a circle around him and said, Here are my
mother and my brothers. 3**Whoever does God"s will is my brother,
and sister, and mother.[SV3](Mk 3:33-35)

Notes: See Mt 12:46-50; Lk 8:19-21; 11:27,28; Th 99:1-3
(Sources: Mk, Th).

Commentary on the teaching of Jesus: With his family nearby,
Jesus taught that doing God’s will was the standard for
spiritual kinship with him in the family of God. Matthew, Luke
and Thomas have almost identical sayings by Jesus that are rated
SV3 and SV2 by skeptical scholars, reflecting the likelihood
that this saying originated with Jesus. The message is clear: A
spiritual relationship with Jesus is not based on blood ties or
mystical beliefs In his divinity, but on doing God’s will; and
doing God’s will is summarized in the greatest commandment as
loving God and neighbor as oneself, and one’s neighbor includes
those of other faiths (see the story of the good Samaritan).
Elsewhere Jesus taught that we must love our enemies and the
least of those among us (see love for enemies; laws and love:
new standard higher than the old; love over law: civil
disobedience; love, forgiveness, and sinners; and the last
judgment). Jesus expected his followers to do God’s will, even
if It meant giving up their vocation and leaving their family
(see the call to discipleship, renouncing family and possessions
and the cost of discipleship). Jesus supported family
responsibilities so long as they did not limit love for others
(see marriage, divorce, and human sexuality) but foretold that
his radical teachings would divide families (see dissension, not

peace) even as the rewards were worth the cost (Mt 19:27-30).
This teaching raises other family issues that relate to the
virgin birth of Jesus and nativity accounts that proclaim him to
be the Messiah and God”’s Son. Luke reports that Mary was told
by the angel Gabriel that her son would be God’s chosen Son (Lk
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1:26-38), but here Mary and her other sons thought that Jesus
was ““out of his mind” to begin such a ministry, and none of the
friends and neighbors of Jesus seemed to know that he was
destined to be the Messiah, since he was rejected in his
hometown synagogue when he announced his divine mission (see
liberation, rejection of Jesus and a prophet is without honor in

his hometown). The blessedness of Mary is questioned in a
passage from Luke’s Gospel: %A woman in a crowd had called out,
"Blessed is the mother who gave you birth and nursed you.™
*8Jesus replied, Blessed rather are those that hear the word of
God and obey 1t.[SV3](Lk 11:27,28; see also Th 79:1-3). The
Gospel of Thomas iIncludes the most shocking statement linked to
parentage of Jesus: Jesus said, Whoever knows the father and the
mother will be called the child of a whore.[SV4](Th 105). The
Gospel of John also reports the friends and family of Jesus
doubting him as the Messiah (Jn 6:41-43; 7:2-5; see bread of
life). In any event, questions about Jesus® birth and parentage
do not diminish his authority as the Word of God. All the
Gospels report the ministry of Jesus beginning when the Holy
Spirit descended upon him like a dove In the River Jordan (Mk
1:9-11; Mt 3:13-17; Lk 3:21,22; Jn 1:32-34), which was both an
incarnation event for Jesus and a paradigm for our spiritual
rebirth (see born again of the Spirit). The coming of the Holy
Spirit (JUn 24:25,26) demonstrated the power of the Spirit over
the flesh and the commitment to follow Jesus as the word of God
more important than worldly status and following religious rules
and rituals (see the lineage of Jesus; the truth will make you
free; faith and eternal life; love, the Holy Spirit and the gift

of peace, and worship in spirit and truth). (Barnes)

Related teachings of the Qur’an:

Qur’an (3:103) (49:10)

And hold fast to God’s bond [literally rope], together, and do
not scatter; remember God"s grace upon you when you were
enemies, and He brought your hearts together so that by His
grace you became brothers; and you were upon the brink of a pit
of fire; but He delivered you from it. So God makes clear to you
His signs that you might be guided. (3:103)

The believers are indeed brothers. Therefore [always] make peace
between your brethren, and fear God, so that perhaps you might
receive mercy. (49:10)

Related teaching of Muhammad:

Hadith

“No man 1s a true believer unless he desireth for his brother
that which he desireth for himself.” (Abu Dawud)
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“A Muslim is a brother of another Muslim. So he should not
oppress him nor should he hand him over to (his satan or to his
self which is inclined to evil). Whoever fulfills the needs of
his brother, God will Ffulfill his needs; whoever removes the
troubles of his brother, God will remove one of his troubles on
the Day of Resurrection; and whoever covers up the fault of a
Muslim, God will cover up his fault on the Day of Resurrection.”
(Bukhari and Muslim)

“No one of you becomes true believer until he likes for his
brother what he likes for himself.” (Bukhari and Muslim)

“A Muslim is brother to a Muslim. He should neither deceive him
nor accuse him of lying, nor leave him without assistance.
Everything belonging to a Muslim is inviolable for a Muslim; his
honor, his blood and property. Piety is here (and he pointed to
his chest thrice). Despising one’s Muslim brother is enough evil
for a person.” (Tirmidhi)

“God will cover up on the Day of Judgment the defect (faults) of
the one who covers up the faults of the others in this world.”
(Muslim)

“When a man loves his brother (for God’s sake) he should tell
him that loves him.” (Tirmidi and Abu Dawud)

“He who removes from a believer one of his difficulties of this
world, God will remove one of his troubles on the Day of
Judgment; and he who finds relief for a hard-pressed person, God
will make things easy for him on the Day of Judgment; he who
covers up (the faults) of a Muslim, God will cover up (his
faults) in this world and in the Hereafter. God supports His
slave as long as the slave is supportive of his brother; and he
who treads the path In search of knowledge, God makes that path
easy, leading to Paradise for him. The people who assemble in a
house from the houses of God, reciting the Book of God, learning
it and teaching, there descends upon them the tranquility, and
mercy covers them, the angels flock around them, and God
mentions them in the presence of those near Him; and he who lags
behind In doing good deeds, his high descent will not make him
go ahead.” (Muslim)

Commentary on the Qur’an and Hadith: The occasion for the
revelation of (3:103) was an emerging battle between the “Aws
and Khazraj, two tribes of Madina whom the Prophet had united in
peace and renamed the Ansar, or “Helpers.” The tribes were
reminded of their tribal feuds of the past and were about to
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engage in battle once again when this verse was revealed. Al-
Tustari maintains that the esoteric meaning of the verse refers
to adhering to our covenant with God to profess His Oneness
(tawhid), giving us a “rope” in the sense that whoever clings to
it will reach God. The other Quranic verses and hadith are
largely self-explanatory. (Ansary)

Joint Commentary on Jesus and Muhammad: Jesus referred to God as
his Father and taught that all who did God’s will were his
spiritual kin and members of the universal family of God,
without regard to their religion. Jesus was a Jew who never
promoted any religion, not even his own, and he summarized God’s
will In the greatest commandment to love God and neighbor; and
in the story of the good Samaritan Jesus defined our neighbors
to include apostate unbelievers. Muhammad taught that Muslims
should be kind to strangers, meaning unbelievers, and
acknowledged Jews, Christians and Muslims to be People of the
Book; but he taught that Allah had no family or son and that
anyone who believed that God had a son was an unbeliever and
blasphemer. Muhammad also considered most Jews and Christians
to be unbelievers since they rejected the Qur’an as the last and
immutable word of God, and Muhammad repeatedly said that all
such unbelievers were condemned by God to eternal punishment in
hell when they died (see Appendix on selected provisions of the
Qur’an, belief and unbelief, rewards and punishment, pp 469-
484). Loving one’s unbelieving neighbor is difficult for
fundamentalist and exclusivist believers whose holy books state
that unbelievers are condemned to eternal damnation. Most Jews
and Christians are not fundamentalists and do not believe that
God condemns unbelievers, but most Muslims consider the Qur’an
to be the perfect and immutable word of God and i1t includes
language that condemns the unbeliever. Even so, Muslim scholars
have offered the greatest commandment to love God and neighbor
as a common word of faith for Jews, Christians and Muslims
alike, but until religious fundamentalists and exclusivists can
love their unbelieving neighbors as they love God, religious
reconciliation will remain elusive. (Barnes & Nates)

Suggested questions for discussion:

1. How does this teaching relate to religious exclusivity?
2. What is God’s will?

3. What does it mean to be a spiritual brother or sister of

Jesus (the Son of God and Son of Man), and to be a member of the
family of God and to be a child of God?
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Lesson #3:
* The greatest commandment

When asked by a teacher of the law which of the
commandments was the most important, Jesus replied with the
traditional priority to love God, and then made it clear that we
love God by loving our neighbors as ourselves:

28One of the teachers of the law came and heard them debating.
Noticing that Jesus had given them a good answer, he asked him,
"Of all the commandments, which iIs the most important?"

29 - - ~

"The most important one,”™ answered Jesus, "is this: "Hear, O
Israel, the Lord our God, the Lord is one. 3*°Love the Lord your
God with all your heart and with all your soul and with all your

- - 31 _ _ <
mind and with all your strength.® The second i1s this: "Love
your neighbor as yourself.® There is no commandment greater than
these."[SV3]

32"Well said, teacher,'™ the man replied. "You are right In saying

that God is one and there is no other but him. 33To love him
with all your heart, with all your understanding and with all
your strength, and to love your neighbor as yourself is more
important than all burnt offerings and sacrifices.” (Mk 12:28-
33)

Notes: See Mt 22:34-40; Lk 10:25-29; Jn 15:12,13,17; Th 25:1,2
(Source: MK).

Commentary on the teaching of Jesus: In response to a teacher of
the law who asked Jesus which was the most important of the
commandments, Jesus answered that the most iImportant one was ..to
love the Lord your God with all your heart and with all your
soul and with all your mind and with all your strength. The
second is this: Love your neighbor as yourself. There is no
commandment greater than these. (Mk 12:29-31) When the teacher
of the law agreed with Jesus and noted that these two
commandments were more important than all burnt offerings and
sacrifices, Jesus saw that he had answered wisely and told him:
You are not far from the kingdom of God.[SV3](Mk 12:34)

Mosaic Law emphasized ritual purity and the atonement of sin
through blood sacrifices (see Index of Selected Provisions of
Jewish Law iIn the Appendices), and most Jews of Jesus’s day
believed that obedience of Mosaic Law was God”’s standard of
righteousness. Jesus emphasized love over law as God’s standard
of righteousness (see Jesus came to save sinners, not the
righteous), but he was not the first to teach mercy, not

25



sacrifice as God”’s will. Paul, who was also a teacher of the
law, emphasized the priority of love over law when he wrote to
the Romans that all the laws ..are summed up In this one rule:
“Love your neighbor as yourself.” Love does no harm to its
neighbor. Therefore love is the fulfillment of the law (Rom
13:8-10; see also Ga 5:14; Rm 3:19-28; 7:4-6; Ep 2:14,15). See
also laws and love: the new standard higher than the old,
worship in spirit and truth, and the law. The first of the two
commandments given by Jesus was the Shema, which was considered
the most important of all commandments (Dt 6:1-9). But even
though Jesus was asked which was the single most important
commandment of all he did not stop with the Shema, but tied the
supreme commandment to love God with the lesser commandment to
love one’s neighbor as oneself. Equating the love of God with
loving others was revolutionary, even subversive, since it
minimized the importance of obeying the many other laws of the
Torah. Moses taught that all of the more than 600 laws of the
Torah (see Jewish Laws in the Appendices) must be obeyed, and
that obedience would result in God’s rewards while disobedience
would result in grievous punishments (see Dt 10:12,13; 28:1-68;
29:9-11; 30:15-18; 31:10-13). The commandment to love your
neighbor as yourself was part of God"s instructions to Moses
(see Lv 19:18) and familiar to the Jews of Jesus” day. While
the context of Lv 19:18 suggests that neighbor referred to other
Hebrews, Lv 19:33,34 extends that love to ..aliens living with
you in your land. Even so, the commandment to love one’s alien
neighbor did not prevent Ezra from requiring Jews to divorce
their non-Jewish wives and abandon their non-Jewish children for
the sake of religious purity. (see Ezra 9,10).

In the greatest commandment the mystical concept of how we
relate to God as Spirit and the moral concept of how we relate
to other people are both defined by love. These commandments on
faith and morality conflate the love of God with the love of
one’s neighbors, who include the least, the last and the lost-
even our enemies (see the last judgment and love for enemies).
In Luke’s story of the good Samaritan, an apostate Samaritan was
portrayed as the neighbor of a wounded Jew. In advocating love
for all people Jesus transcended the ethnic limitations of
Mosaic Law, which mandated ethnic cleansing of non-Jews from the
Holy Land (see Dt 20:16-18 and Joshua 6) and prohibited social
relations and intermarriage with non-Jews (see Ezra 9:1-12;
10:10-44 and Nehemiah 13). Jesus advocated sacrificial love for
all people, and criticized family loyalties when they were
obstacles to loving others (see renouncing family and
possessions). Matthew’s version of the greatest commandment
reported Jesus saying, All the Law and Prophets hang on these
two commandments (Mt 22:40). In John’s Gospel the new command
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to love one another was the greatest commandment of that gospel
(see also love, the Holy Spirit, and the gift of peace and vine
of love). In short, we love God by loving our neighbors, making
love the heart of legitimacy. It is ironic that the moral
imperative to love others is in the form of a command since it
is a voluntary matter of the heart and cannot be commanded; but
while the transforming power of God”’s love is not a reward for
obedience to holy law, it is reciprocal in nature. The way to
experience the unseen kingdom of God i1s through God’s
forgiveness and love, and that must be given in order to be
received.

The greatest commandment makes sacrificial love the moral
imperative of the teachings of Jesus and the alter ego of God.
According to the Evangelist John, God i1s love, and Those who
say, "I love God,"™ and hate their brothers or sisters are liars
(1 John 4:16,20; see also anger and reconciliation).

The meaning of love as taught and exemplified by Jesus and that
is co-equal with God is different than the kind of love
popularized in contemporary culture. The love In the greatest
commandment and the new command is an altruistic and sacrificial
love that is directed to others, while love In common parlance
most often relates to something that we want to gratify our
personal desires and appetites. The love that is from God and
that is God is a transforming power that must be given in order
to be received, while the popular concept of love is self-
centered and is more often the province of Satan than of God.

In the Gospel of Thomas, Jesus said: Love your friends like your
own soul,[SV3] protect them like the pupil of your eye.[SV4](Th
25:1,2) Echoing the Delphic oracle, The Gospel of Thomas has
Jesus teach that we must find and know ourselves iIn order to
avoid death and find new spiritual life (Th 111:3). We cannot
love others unless we Tirst come to know and love ourselves,
even as sinners, and that requires forgiving ourselves just as
we are expected to forgive others. (Barnes)

It is a scribe who asked the questions in Mk 12:28-33. It
appears that this ““certain scribe” was a sincere seeker of God’s
kingdom, unlike others in the gospel accounts; “both Matthew and
Luke make the encounter into an adversarial one.” In Mark’s
account the scribe’s response delighted Jesus, who said, You are
not far from the kingdom of God. “From the scribe’s excited
loving approval, Jesus can see iInto his heart.. One more step,
and he will find that he has been inside the kingdom of God all
along.” (See Stephen Mitchell, The Gospel of Jesus by Stephen
Mitchell, pages 248-249) (Nates)
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Commentary on the Qur’an and Hadith: A Common Word has already
established Quranic and hadith parallels with these verses, e.g.
So invoke the Name of thy Lord and devote thyself to Him with a
complete devotion (73:8), and “None of you has faith until you
love for your neighbour what you love for yourself” (Bukahri).
But we can engage the literature on the various meanings of love
of God and love of neighbour in Christianity and Islam,
particularly in terms of defining the neighbour. (Ansary)

Joint commentary: The greatest commandment is where faith,
morality and law intersect in Judaism, Christianity and Islam.
For Jews and Muslims, loving and serving God is the supreme
commandment of their faith and one repeated throughout their
scriptures, while loving one’s neighbor i1s a less Important
commandment. Jesus conflated the two commandments so that
loving God and neighbor are one and the same. He taught that we
love God by loving our neighbors as ourselves, and that our
neighbors include those of other faiths, or unbelievers (see the

parable of the good Samaritan). The nature of the altruistic
and sacrificial love taught and exemplified by Jesus can only be
directed to people, not to a spiritual God that is itself
equated with love (1 Jn 4:16,20); but the history of Judaism,
Christianity and Islam is replete with examples of militant
believers equating the love of God with killing unbelievers in
the name of God. For ancient Jews it was ethnic cleansing iIn
imposing the ban in the promised land (Dt 20:16-20; Joshua 6),
while Christians conducted their Crusades and Inquisitions in
Medieval times and militant Islamists continue their Jihad in
the Mideast and Northern Africa.

The teachings of Jesus make loving others—all others—the moral
imperative of the Christian faith and the heart of legitimacy,
and 1t is summed up in the greatest commandment to love God and
neighbor. As a voluntary matter of the heart loving others
cannot be coerced by law, although 1t is stated as a commandment
of God’s law in both the Hebrew Bible and the Qur’an, and both
scriptures teach that obedience to God”’s law will produce
worldly rewards and that disobedience brings God’s punishment.
Throughout history, fundamentalist Christians and Muslims have
equated love of others with the evangelical priority to convert
unbelievers and promote their religious laws; and while Jews
have not done either they have often separated themselves from
those of other religions to maintain their ethnic purity. In
the past all three religions have used apostasy and blasphemy
laws to promote their institutional forms at the expense of the
freedoms of religion and expression, and Islamist regimes
continue to do so today. Political freedom and free will iIn
religion require the freedoms of religion and expression, and
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providing those fundamental freedoms for our unbelieving
neighbors as well as for ourselves is an act of love as well as
a necessary balance for the powers of church and state.

There is hope that Islam can be interpreted to embrace the
fundamental freedoms of religion and expression. A group of
Muslim scholars have proposed the greatest commandment as a
common word of faith for Jews, Christians and Muslims alike, and
there i1s authority iIn the Qur’an to support love of neighbor as
a fundamental principle of Islam (see Prince Ghazi’s monograph
Love in the Holy Qur’an at pp 151-161, www.acommonword.com); but
there is also language in the Qur~an that condemns unbelievers
to hell, including those who believe Jesus was the son of God
(see 2:126, 161; 3:10-12, 113-115; 4:171-172; 5:12-16, 46, 62-
69, 72-73, 82-85, 110-118; 9:30; 10:68-70; 43:78-83; 58:22;
60:8-9; see Selected provisions of the Qur’an on belief and
unbelief/rewards and punishments in the Appendices).
Fundamentalist Christians have a similar problem accepting
unbelievers as children of God, and they cite passages in John’s
Gospel to condemn all those who do not believe that Jesus was
God’s one and only Son (see Jn 3:16-18 and 14:6 and commentary
in faith and eternal life and love, the Holy Spirit and the gift

of peace). It i1s unrealistic to think that religious
fundamentalists who believe that God condemns all unbelievers to
the ravages of hell can truly respect and love such unbelievers,
since 1t is only a short step from believing that God condemns
unbelievers to personally condemning such unbelievers. Until
fundamentalist Christians and Muslims can learn to love their
unbelieving neighbors as themselves and not seek to convert them
to their faith, there is little hope that the greatest
commandment can truly be a common word of faith that will enable
religious reconciliation and peace among Jews, Christians and
Muslims. (Barnes)

As noted In the commentary, “A Common Word has already
established Quranic and hadith parallels..” (Qur’an 73:8 and
hadith from Bukahri) This is certainly a firm foundation in the
compatibility of the faith and spirituality of Christianity and
Islam. (Nates)
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Suggested questions for discussion:

1. What is God’s will for our relationships with people of other
faiths?

2. What does it mean to love God and our neighbors as ourselves?
3. Who are our neighbors?

4. Do most Jews, Christians and Muslims love unbelievers as a
common word of their faith?
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Lesson #4:
* Civil disobedience on the Sabbath: love over law

Jesus was often criticized by the Pharisees for not
following Jewish (Mosaic) Law. When criticized for picking
grain on the Sabbath, Jesus said:

The Sabbath was made for man, not man for the Sabbath.[SV2]
(Mk 2:27)

Jefferson did not cite Mk 2:28, but it is included here
since scholars believe it to be part of a couplet likely to have
originated with Jesus:

So the Son of Man is Lord even of the Sabbath.[SV2](Mk 2:28)

In another incident in the synagogue Jesus asked a question of
the Pharisees before healing a man on the Sabbath, a violation
of Jewish law:

Which is lawful on the Sabbath: to do good or to do evil, to
save life or to kill?[SV4](Mk 3:4)

Notes: See Mk 3:1-6; Mt 12:1-14; Lk 6:1-5; 13:10-17; Lk 14:1-4;
Jn 5:16-18 (Source: MK).

Commentary on the teaching of Jesus: Here Jesus is criticized by
religious leaders for violating Jewish law restricting behavior
on the Sabbath (see the restrictions of Ex 20:8-11, 34:21 and Dt
5:12-14, and more generally, Selected Provisions of Jewish
(Mosaic) Law in the Appendices). This was only natural for 1°t
Century Jews who believed that Mosaic Law defined religious
purity or cleanliness and was God’s standard of righteousness.
As to what was lawful on the Sabbath, Jesus asked a rhetorical
question that had an obvious answer, one that put doing good
over evil and saving life over killing and that affirmed God’s
love over law. Like other prophets before him Jesus put mercy
over sacrifice and was critical of Jewish leaders whose
hypocrisy and sanctimony were evident in using Jewish law to
avoid acts of justice and compassion (see lIsa 56:1-58:14 and the

seven woes). Jesus did not hesitate to violate any Jewish law
that prohibited acts of love for others, which Jesus taught as
the moral imperative of faith (see the greatest commandment and
the new command). In Luke®s account of the disciples picking
grain on the Sabbath, Jesus answered the criticism of the
Pharisees by reminding them that David and his companions ate
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consecrated bread when they were hungry.[SV2](Lk 6:3,4) And as
to healing on the Sabbath (see authority to perform miracles and
power to heal), Jesus told the Pharisees: ITf one of you has a
son or an ox that falls into a well on the Sabbath day, will you
not 1tmmediately pull him out?[SV3](Lk 14:5; see also Lk
13:15,16) John reports Jesus telling the Pharisees, My Father
is always at his work to this very day, and I, too, am working.
[SV4](JIn 5:17) This angered the Pharisees, who in their attempt
to discredit Jesus, intimidated a blind man who had been healed
by Jesus as well as his parents. Jesus later revealed to the
man that he had healed him, and then in the presence of the
Pharisees Jesus spoke of making the blind see, and those who
(thought they could) see, blind (see bringing sight and
blindness). On the law and love, see individual responsibility
and the law, laws and love: new standard higher than the old,
and the golden rule; and on the law and freedom, see the truth
will make you free, the greatest commandment and the new
command. Jesus violated Jewish religious law to demonstrate
that love for others is a moral iImperative that trumps religious
laws to the contrary, but Jesus never violated Roman secular or
civil laws and made a distinction between (moral) obligations to
God and (legal) obligations to Caesar (see church and state).

In the US the “blue laws” that once restricted commercial
activities on Sunday have mostly been repealed, but many
believers continue to restrict their activities on the Sabbath
to keep i1t holy. Paul confirmed the supremacy of love over law
when he wrote the Romans that love of neighbor fulfilled and
replaced Jewish law as God’s standard of righteousness (see Rm
3:19-28; 7:4-6; 13:8-12; Ga 5:14; Ep 2:14,15), but went on to
say that it was God’s will that secular rulers and their laws be
obeyed. (Rm 13:1-7) By way of contrast, Jesus criticized
secular Gentile rulers for lording it over their subjects and
taught his disciples that to be leaders in God’s kingdom they
must be the slave of all (see humility: leaders as servants).
The concept of legitimacy provides a useful paradigm for making
the important distinction between our moral obligations to God,
which are voluntary, and our mandatory obligation to obey the
secular rule of law. This distinction is critical to the
freedom of religion and expression in Western libertarian
democracies, but It is not prevalent in Islamist cultures where
Islamic laws known as Shariah, which include blasphemy and
apostasy laws, are enforced with harsh punishments. In
libertarian democracies the moral supremacy of God”’s law can be
asserted through public debate and elections and ultimately
through peaceful civil disobedience without undermining the
secular rule of law, as was demonstrated by Dr. Martin Luther
King. The freedoms of religion and expression in politics and
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free will in religion require that God’s standards of behavior
be voluntary moral standards of legitimacy rather than
obligatory laws, the latter made by elected representatives, not
God. The contentious relationship between religion, legitimacy
and the law can be seen today in those evolving democratic
regimes in the Middle East, especially in Egypt. (Barnes)

Related teaching in the Qur’an:

Qur’an 62:9-10

O you who believe, when the call for prayer is made on Friday,
hasten to the remembrance of God, and leave aside [all]
commerce. That is better for you, should you know. And when the
prayer is finished, disperse in the land and seek God’s bounty,
and remember God frequently, that perhaps you may be successful.

Related sayings of Muhammad:

Hadith

“Ruined are those who insist on hardship in matters of the
Faith.” He repeated this three times. (Muslim)

Commentary on the Qur’an and Hadith: Friday congregational
prayers are not mandatory (fard) for Muslim men, but are
tremendously encouraged (wajib) according to Islamic law. The
Quranic verses above clearly show that Muslims are free to
engage in trade and other activities both before and after
congregational prayer. According to the tafsir of al-Tustari,
author of the earliest surviving Sufi commentary on the Qur’an,
these verses also have a broader meaning referring to any
diversion from God, who calls man to intimacy (mundjat).
(Ansary)

Joint Commentary on Jesus and Muhammad: There seem to be fewer
Sabbath day restrictions on Muslims than on Jews, but Jesus
taught that any restriction on the Sabbath (as well as other
restrictions imposed by Jewish laws) were subject to the moral
imperative to love others. Jesus and the Jews of his day lived
under Roman rule and were subject to Roman law. By way of
contrast, Muhammad, like Moses, brought law to a lawless land in
the name of God; and while their holy laws were relevant and
legitimate for their time and place, they are neither relevant
nor legitimate for modern libertarian democracies. Even so,
fundamentalist religious leaders today, like the Pharisees of
Jesus” day, advocate strict compliance with holy laws that deny
individual freedom and fundamental human rights (see Selected
Provisions of the Qur’an and Selected Provisions of Jewish
(Mosaic) Law in Appendices). (Barnes & Nates)
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Suggested questions for discussion for Lessons 4-6:
1. Is our free will and individual freedom the will of God?

2. Can free will and individual freedom exist where
comprehensive and immutable religious laws are enforced?

3. To what extent do our standards of faith restrict our free
will and individual freedom in order to provide for the common
good?

4. How does the concept of legitimacy, which includes both
voluntary moral standards and obligatory legal standards, help
us relate our religious obligations with our civic obligations?

5. How can we assert the moral supremacy of God’s law over
secular man-made law in our libertarian democracy?
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Lesson #5:
* Individual responsibility and the law: clean and unclean

In responding to persistent criticism from the Pharisees
that Jesus and his disciples were not obeying Jewish purity
laws, especially dietary and sanitation restrictions, Jesus
challenged those religious laws as standards of righteousness.

Ypgain Jesus called the crowd to him and said, Listen to me,
everyone, and understand this. ™Nothing outside a man can make
him "unclean™ by going into him. Rather, It is what comes out
of a man that makes him "unclean.”[SV2](Mk 7:14,15)

"After he had left the crowd and entered the house, his
disciples asked him about the parable. '®Are you so dull? Don"t
you see that nothing that enters a man from the outside can make
him unclean? '°For it doesn"t go into his heart but into his
stomach, and then out of his body.[SV3] (In saying this, Jesus
declared all foods clean.)

°He went on: What comes out of a man makes him unclean. ?For
from within, out of men®s hearts, come evil thoughts, sexual
immorality, theft, murder, adultery, *’greed, malice, deceit,
lewdness, envy, slander, arrogance, and folly. 23All these evils
come from inside and make a man unclean.[SV4](Mk 7:17-23)

Notes: See Mt 15:10,11,15-20; Th 14:5 (Sources: Mk, Th).

Commentary on the teaching of Jesus: Mosaic Law provided
standards of religious purity or cleanliness that separated the
righteous from sinners and outcasts based on obedience (see
Selected Provisions of Jewish (Mosaic) Law in the Appendices
that include dietary laws such as those of Dt 14:3-21, as well
as sacred ceremonial and purification laws and sacrificial rites
for atonement). Jesus frequently criticized the Pharisees for
emphasizing obedience to purity laws as the standard of
righteousness. He asserted the primacy of love over law and
chose to associate with those considered impure or unclean like
lepers, prostitutes and tax collectors. Jesus taught that
spiritual cleanliness had nothing to do with what one ate but
what was In one’s heart, and he used colorful language to
illustrate the point, saying that what goes into one’s stomach
comes out as excrement (the Aramaic word was more explicit), and
that what comes out of one’s heart makes one unclean: ?'For from
within, out of men®"s hearts, come evil thoughts, sexual
immorality, theft, murder, adultery, %’greed, malice, deceit,
lewdness, envy, slander, arrogance, and folly. 23All these evils
come from inside and make a man unclean. (Mk 7:21-23). The
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gospel narrator parenthetically asserts that in saying this
Jesus declared all foods clean and thereby debunked the dietary
restrictions of Jewish purity laws. There was also a practical
reason to disregard dietary laws since itinerant disciples often
had to rely on the hospitality of their Gentile hosts: Stay iIn
that house, eating and drinking whatever they give you, for the
worker deserves his wages. Do not move around from house to
house.[SV2](Lk 10:7; see instructions to the disciples) Jesus
emphasized that true righteousness (the equivalent of ritual
purity or cleanliness under Jewish law) was not based on
compliance with religious laws but on having God’s love iIn one’s
heart; for example, a man commits adultery when he looks at a
woman with adultery (sexual exploitation) in mind (see adultery
and lust; also anger and reconciliation). As to individual
responsibility for ancestors®™ sins, see the seventh of the seven

woes (Mt 23:29-33). Other teachings of Jesus confirm that
righteousness is evidenced by acts of sacrificial love such as
forgiveness and humble service, and that God’s forgiveness and
love is reciprocal nature so that i1t must be given iIn order to
be received (see also faith evidenced by works, faith and works,
faith, words and judgment, love over law, and laws and love: the

new standard higher than the old). In the greatest commandment,
the golden rule and the new command Jesus summed up how the Law
and the Prophets were fulfilled with a new standard of
righteousness based on the voluntary moral standard of
forgiveness and sacrificial love rather than by obedience to
religious rules and rituals, and that concept of love over law
iIs at the heart of legitimacy and faith. (Barnes)

Related teaching from the Qur’an:

Qur’an (22:46) (7:179)

Have they not travelled in the land so that they may have hearts
with which to comprehend, or ears with which to hear? Indeed it
iIs not the eyes that turn blind, but it is the hearts that turn
blind within the breasts. (22:46)

And We have indeed urged unto Hell many of the jinn and mankind,
having hearts wherewith they do not understand, and having eyes
wherewith they do not perceive, and having ears wherewith they
do not hear. These, they are like cattle - nay, rather they are
further astray. These - they are the heedless. (7:179)

Qur’an 2:172,173

Oh you who believe! Eat of the good things with which We have
supplied you, and give thanks to God if you are His worshipers.
He has forbidden you what dies of itself, and blood, and swine’s
flesh, and that over which any other name than that of God has
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been invoked. But he who partakes of them by constraint,
without lust or willfulness, no sin will be upon him. Surely
God 1s Forgiving, Merciful.

Related teachings of Muhammad:

Hadith

“There is a lump of flesh in the body that, if it is pure, the
whole body i1s pure, and if 1t is corrupt, the whole body is
corrupt.” (Bukhari)

“Actions will be judged according to intentions.” (Bukhari)

Commentary on the Qur’an and Hadith: The Qur”an and hadith
clearly assert the centrality of the heart and intentions (also
see the first entry regarding sanctimony, for adherance to
Divine Law is insufficient). It is iInteresting that the heart
iIs not just a faculty of emotion, but an instrument of knowledge
according to these teachings. However, there is an important
distinction between the spiritual economy of Christianity and
Islam with respect to legal issues, since Jesus brings the Way,
not the Law, whereas the Prophet of Islam brings the Way
(tarigah) as well as the Law (Shari’ah). (Ansary)

Joint commentary on Jesus and Muhammad: Muhammad, like Moses,
taught that God ordained certain dietary laws as standards of
religious purity, and Islamic dietary standards were very much
like their Jewish predecessors. The Qur’an states, however,
that 1t 1s not sinful to violate dietary laws when a person
..partakes by constraint, without lust or willfulness. Jesus
went further and refuted dietary laws as standards of
righteousness, saying i1t is not what goes into (and comes out
of) the stomach that makes a person unclean, but what goes iInto
(and comes out of) a person’s heart, and then listed examples of
evil thoughts and actions to i1llustrate the primacy of love over

law. In the Qur’an and hadith the centrality of the heart and
intentions is affirmed, which may be described as emotional
intelligence. “.the Prophet of Islam brings the Way (tarigah)
as well as the Law (Shari’ah)”. Just as the Qur’an is for
Muslims the fulfillment of God’s truth (the Word of God made
book), for Christians Jesus is the Word of God made flesh (Jn
1:1-14) whose teachings and example represent the fulfillment of
the Law and Prophets (Mt 5:17). In this way, Jesus and Muhammad
represent the necessary means of fulfilling the Word of God as
found in the Law and Prophets for Christians and Muslims. On
Jewish dietary laws and dietary laws in the Qur’an, see the
Appendices. (Barnes & Nates)
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Suggested questions for discussion:

1. Is our righteousness and salvation determined by following
laws or by how we voluntarily choose to relate to other people?

2. How important are the “holy” laws In our sacred texts?
3. How did Jesus “fulfill” Jewish (Mosaic) Law?

4. What are the similarities and differences in Jewish and
Islamic laws.

(On the relationship between law, free will and political
freedom, see those questions under Lesson #4)
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Lesson #6:
* Marriage, divorce, and human sexuality

When Jesus was questioned by the Pharisees on divorce and
remarriage, issues governed by Jewish law, he sidestepped the
legal issue with a moral imperative:

°It was because your hearts were hard that Moses wrote you this
law [that permitted a man to write a certificate of divorce to
send his wife away], Jesus replied. °But at the beginning of
creation God made them male and female. ‘For this reason a man
will leave his father and mother and be united to his wife, %and
the two will become one flesh. So they are no longer two, but
one. °Therefore what God has joined together, let man not
separate. '°When they were in the house again, the disciples
asked Jesus about this. !He answered, Anyone who divorces his
wife and marries another woman commits adultery against her.
2And if she divorces her husband and marries another man, she
commits adultery.[SV3](Mk 10:5-12)

Notes: See Mt 5:31,32; 19:3-9; Lk 16:18 (Sources: Mk, Q). The
Jefferson Bible includes Matthew’s version of the above saying,
but Mark’s earlier version is used here as the source.

Commentary on the teaching of Jesus: Jesus never married, and
as far as we know he never had an intimate relationship with a
woman, although legends abound about Jesus and Mary Magdalene.
Even so, Jesus understood human sexuality and its relationship
to the family, and when he spoke privately to his disciples he
equated divorce with adultery as an immoral act. Jesus
explained that Mosaic Law allowed divorce only because Jews were
obstinate and had hard hearts (See Selected Provisions of Jewish

(Mosaic) Law on family law, marriage and sexual relations in the
Appendices; see also Is 50:1 and Jer 3:8). Jesus emphasized the
moral imperative of love as a lifelong commitment between those
choosing marriage; and while Jesus saw adultery and divorce as
morally wrong, they were sins that could be forgiven, as
evidenced In his encounter with an adulterous woman (see Jn 8:1-
11, the adulterous woman: justice or mercy). On adultery, Jesus
said that a man committed adultery in his heart (where evil acts
originate) when he looked at a woman lustfully (see Mt 5:27-30,
adultery and lust). On divorce Jesus reversed his usual more
permissive role and advocated a more strict standard than that
of Mosaic Law in Mark and Luke (see Lk 16:16-18, the law), while
Matthew reports an exception for marital unfaithfulness (Mt
5:32) and has Jesus give additional advice to the disciples on
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their sexuality (see adultery and lust and celibacy and sexual
preference). Jesus did not debate the fine points of the law
with the Pharisees; he addressed only the moral dimension of the
law. See individual responsibility and the law: clean and
unclean, civil disobedience on the Sabbath: love over law, and
laws and love: the new standard higher than the old. On the
issue of sex and sexual discrimination, the close relationship
of Jesus with females (e.g., Mary, Martha, and the Samaritan
woman) s the best evidence of his egalitarian views that were
radical for his time. The Gospel of Thomas is even more
radical, advocating sexual unity as a precondition for
salvation: %Jesus said to them, When you make the two into

one, ...%and when you make male and female into a single one, so
that the male will not be male and the female be female, ... then
you will enter the [the <Father®s> domain].[SV4](Th 22:4,5,7;
see also Th 106:1; 114) This vision of a unisex kingdom
probably relates to a spiritual domain beyond this world where
sex, race, and other human attributes that give rise to
discrimination do not exist. Even though Jesus spoke of
marriage as a spiritual union sanctified by God, he taught that
it did not extend beyond this life into the next (see Mk 12:24-
27, life after death and resurrection). Paul discouraged
marriage, believing the parousia was imminent, but he
nevertheless provided extensive advice to the Corinthians on
sex, marriage and divorce (see | Cor 6:12-7:40). Perhaps Paul
was thinking of his own sexuality when he wrote to the Romans
about the conflicts of sin and asked, “Who will deliver me from
this body of death?” and then answers, “Thanks be to God through
Jesus Christ our Lord.” (Rm 7:24,25) (Barnes)

Related teaching from the Qur~an:

Qur’an (4:35)(2:226-227)(65:1-3)(30:21)

And 1f you fear a breach between the two, send forth an arbiter
from his folk, and an arbiter from her folk, if they desire to
set things right, God will grant them success. Surely God is
ever Knower, Aware. (4:35)

For those who forswear their women, a wait of four months; if
they revert, God i1s Forgiving, Merciful.

But if they resolve upon divorce; surely God is Hearing,
Knowing. (2:226-227)

O Prophet, when you [men] divorce women, divorce them by their
prescribed period. And count the prescribed period, and fear God
your Lord. Do not expel them from their houses, nor let them go
forth, unless they commit a blatant [act of] indecency. And
those are God’s bounds; and whoever transgresses the bounds of
God has verily wronged his soul. You never know: it may be that
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God will bring something new to pass afterwards.

Then, when they have reached their term, retain them honourably,
or separate from them honourably. And call to witness two just
men from among yourselves, and bear witness for the sake of God.
By this is exhorted whoever believes in God and the Last Day.
And whoever fears God, He will make a way out for him;

and He will provide for him from whence he never expected. And
whoever puts his trust in God, He will suffice him. Indeed God
fulfils His command. Verily God has ordained for everything a
measure. (65:1-3)

And one of his signs is that he created spouses for you from
among yourselves that you may find comfort with them, and he put
love and compassion between you. (30:21)

Related teachings of Muhammad:

Hadith

“With God, the most detestable of all things permitted is
divorce.” (Abu Dawud)

Commentary on the Qur’an and Hadith: Divorce is legally
permissible, but greatly discouraged in Islam. Although the
legal procedure is relatively simple, divorce rarely occurs
because of the great spiritual and social weight against it.
This 1s somewhat the reverse of the situation in the United
States today, where divorce is legally complex, but frequently
occurs.

Sa’id ibn al-Musayyab, one of the foremost scholars of hadith,
Islamic law, and Quranic exegisis in the generation succeeding
the Prophet, explains the context of the Quranic verses (2:226-
227) as follows: “Forswearing wives was of the harm inflicted
on women during the pre-Islamic period. When a man did not want
a woman and dislike that any other man to marry her, he would
simply swear never to approach her. He would thus leave her
neither divorced nor married. Allah therefore set a limited
period of four months after which it becomes clear whether the
man 1s the husband or not by revealing (Those who forswear their
wives..).” al-Suddi, another important Quranic commentator in the
generation following the Prophet, explained the occasion of
revelation for 65:1 as follows: “This verse was revealed about
“Abd Allah ibn “Umar who divorced his wife while she was in her
menses. The Messenger of Allah, Allah bless him and give him
peace, ordered him to take her back and keep her until the
period of her menses was over and then wait again until she was
in her menses. When she became pure, he was free to divorce her
provided that he did not sleep with her before that, for this
was the waiting period which Allah has commanded to observe.”
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Joint commentary on Jesus and Muhammad: Jesus sanctified
marriage, but was not himself married. By way of contrast,
Muhammad was married more than once. Both Jesus and Muhammad
considered marriage between a man and woman as a sacred union,
but the Gospel accounts vary on divorce. Mark and Luke have
Jesus say that remarriage after divorce is adultery, while
Matthew and Muhammad allow divorce subject to religious law.
Both Moses and Muhammad provided a body of family law on
marriage, divorce and sexual relations (see Appendices for
provisions of Jewish family law and family law in the Qur”an on
marriage, divorce and sexuality). (Barnes)

The Qur’an has a good way of dealing with such a sad and
sometimes horrendous happening as divorce in that it portrays
God’s role as “Forgiving, Merciful.” The hadith acknowledges
divorce as ‘“the most detestable of all things permitted by God,”
and 1n this context, the nature of God iIs presented as
exceedingly benevolent. (Nates)

Suggested questions for discussion:

1. How does the love of God and neighbor in the greatest
commandment and a common word relate to sexual love (compare
agape, Tilius and eros)?

2. Should sexual and marital relations be regulated by God’s
law, man’s law or left to voluntary moral standards?

3. Should we treat sexual preferences as matters of faith, law,
or voluntary morality?

4. Should marriage be limited to a male and female?

(On the relationship between law, free will and political
freedom, see those questions under Lesson #4)
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Lesson #7:
* Lamp on a stand
Jesus often used metaphors with multiple meanings, and one

of his favorite was light. After Jesus explained the parable on
sowing the seeds of faith to the disciples,

’He said to them: Do you bring in a lamp to put it under a bowl
or a bed? Instead, don"t you put it on a stand?[SV2] Z%*For
whatever i1s hidden is meant to be disclosed, and whatever is
concealed is meant to be brought out into the open. 21f anyone
has ears to hear, let him hear.[SV3] (Mk 4:21-23)

Notes: See Mt 5:15, 10:26; Lk 8:16,17; 11:33; 12:2,3; Th 33:2,3;
5:2; 6:5,6 (Sources: Mk, Q, Th).

Commentary on the teaching of Jesus: Light is a sign of God’s
presence, goodness and life in the Bible, while darkness is a
sign of evil, sin and death. The teachings of Jesus represent
the light of God”s word that dispels darkness and reveals the
kingdom of God (see Is 5:20, 9:1-2, 58:10; Jn 1:5 and the light
within you). The Jesus of John’s Gospel said, I am the light of

the world (Jn 8:12) while Matthew’s Jesus called his followers
to follow me and be the light of the world (Mt 5:14 in faith and

morality). Light and darkness represent virtues and vices, and
evangelism is about spreading the light of God’s love iIn a dark
world. St. Francis said that we should all preach the gospel,
but only use words when necessary, and James said that faith
without deeds is dead (Js 2:26). The supreme virtue of the
Christian faith i1s to love others by seeking reconciliation
through forgiveness, humility and serving the least of those
rather than friends. (see also the greatest commandment, the new

command, the golden rule and faith and works). Vices are
...evil thoughts, sexual immorality, theft, murder, adultery,
greed, malice, deceit, lewdness, envy, slander, arrogance and
folly (see clean and unclean), with hypocrisy and sanctimony at
the top of the list. Jesus taught that all who do God’s will
are his spiritual brothers and sisters iIn the family of God,
including those of other religions (see the parable of the good
Samaritan). God’s will is to reconcile and redeem while Satan’s
will 1s to divide and conquer. Whenever Christianity claims to
be the one true faith and condemns those of other religions it
contradicts the teachings of Jesus and promotes Satan’s will
(see Jn 3:16-18 and Jn 14:6 discussed in faith and eternal life
and the way, the truth and the life). (Barnes)
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Related teaching of the Qur’an:

Qur’an 24:35

God 1s the Light of the heavens and the earth. The likeness of
His Light is as a niche wherein is a lamp. The lamp is in a
glass, the glass as it were a glittering star kindled from a
Blessed Tree, an olive neither of the east nor of the west,
whose oil would almost glow forth [of itself], though no fire
touched i1t. Light upon light. God guides to His Light whom He
will. And God strikes similitudes for men; and God i1s Knower of
all things.

Qur’an 27:25
God..brings forth what is hidden in the heavens and the earth and
knows what you hide and make manifest.

Qur’an 17:85
Truth has come, and falsehood has vanished away. Surely
falsehood is a vanishing thing.

Commentary on the Qur’an: There are many commentaries on this
“Light Verse,” ranging from philosophers like lbn Sina to
mystics and theologians like al-Ghazzali. (Ansary)

Joint commentary on Jesus and Muhammad: Both Jesus and Muhammad
spoke of their teachings as the revelation of God’s word and
used light as a metaphor for God’s will in their teachings and
example. Overzealous Christians and Muslims have misunderstood
evangelism to mean proclaiming their religion as the only true
religion and condemning all others. Jesus and Muhammad taught
that God’s will is to reconcile and redeem people of all faiths
as children of God. Satan’s will is to divide and conquer, and
Satan uses exclusivist religions to promote hate and violence.
The greatest commandment to love God and neighbor is a common
word of faith for Jews, Christians and Muslims, and we do not
love our unbelieving neighbors by trying to convert them, but by
sharing God”s reconciling and redeeming love with them as our
spiritual kin in the universal family of God. (Barnes)

Suggested Questions for discussion:
1. What are the virtues and vices of the Christian religion?
2. What does it mean to “let your light shine”?

3. Is evangelism that emphasizes one true faith and God’s
condemnation of all others consistent with God”’s will?
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Lesson #8:
* Riches and salvation

An encounter with a rich young man prompted Jesus to
explain the antithetical nature of riches and salvation:

"As Jesus started on his way, a man ran up to him and fell on
his knees before him. ™"Good teacher, what must I do to inherit
eternal life?"

¥yhy do you call me good? Jesus answered. No one is good--
except God alone. '°You know the commandments: '"Do not murder,
do not commit adultery, do not steal, do not give false
testimony, do not defraud, honor your father and mother.[SV3](Ex
20:12-16; Dt 5:16-20) 2°'Teacher," he declared, "all these 1
have kept since | was a boy." ?Jesus looked at him and loved
him. One thing that you lack. Go and sell everything you have
and give it to the poor, and you will have treasure In heaven.
Then come, follow me.[SV3]

22At this the man"s face fell. He went away sad because he had
great wealth.

Z3Jesus looked around and said to his disciples:

How hard it is for the rich to enter the kingdom of God![SV2]
**The disciples were amazed at his words, but Jesus said again,
Children, how hard it is to enter the kingdom of God![SV3] 2°It
is easier for a camel to go through the eye of a needle than for
a rich man to enter the kingdom of God.[SV2]

2°The disciples were even more amazed, and said to each other,
"who then can be saved?"

2’Jesus looked at them and said: With man this is impossible, but
not with God; all things are possible with God.[SV4](Mk 10:17-
27)

Notes: See Mt 19:16-26; 20:16; Lk 12:16-21,33,34; 13:30; 18:18-
30; Th 4:2 (Sources: Mk, Q, Th). The Jefferson Bible includes
Matthew’s version of the above saying (Mt 19:16-31) but Mark’s
version is included here as the most original.

Commentary on the teaching of Jesus: Following the above saying
Jesus provides words of assurance for those making sacrifices to
follow him and warns: But many who are first will be last, and
the last Tirst_[SV3](Mk 10:31). Strangely, scholars believe
that Matthew’s version of this first/last dichotomy is the most
original. (Mt 19:30; see also envy and equity: the parable of
the workers in the vineyard and humility: leaders as servants)
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Jesus taught that material wealth can be an obstacle to loving
others, making Christian morality and faith more difficult for
the rich than the poor (see treasures and the heart). Having
money s not in itself a vice; it is the love of money, power,
or pride and peer pressure, putting the honor of men ahead of
God, even having faith in obedience to holy law as the standard
of righteousness; and here the rich man must have believed that
his wealth was God’s reward for his righteousness in obeying the

Law. lIdolatry is putting faith in anything ahead of God, and
that is the nature of sin. (See 1Ti 6:6-10; 17-19; also selfless
service: the cost of discipleship; greed and hoarding
possessions; faith, God and money, renouncing family and
possessions; shrewdness, stewardship, and the danger of riches).
The Beatitudes bless the poor (Luke’s version damns the rich);
and a child-like faith emphasizes the virtues of humility and
innocence. The crux of this story is when Jesus tells the rich
man that he loved him but that he lacked one thing: Go and sell
everything you have and give it to the poor, and you will have
treasure in heaven. Then come, follow me. (Mk 10:21) Sadly,
the rich man walked away; his love of money separated him from
the love of God. But compare this story with two other rich men
who did not respond the same way: Zacchaeus was a rich man who
came to Jesus with a commitment to share his wealth and follow
Jesus; and Nicodemus was another rich man who was seeking God’s
kingdom and was told by Jesus that ..no one could enter the
kingdom of God unless he is born of water and the Spirit. (Jn
3:5; see also the unseen kingdom of God). (Barnes)

Jesus was not against wealth, but condemned the love of riches,
whether this love was iIn the rich or poor. For some, wealth
becomes their God, 1.e., the top priority of their lives. The
disciples thought that Jesus was being very harsh iIn this
statement. They felt it would be difficult to become followers
of Jesus” teachings if they had to give away their fortunes,
little or big. The Aramaic text clarifies much confusion
surrounding the words, “It is easier for a camel to go through
the eye of a needle than for a rich man to enter the kingdom of
God.” (Mk 10:25) “Verse 25 in the Aramaic text reads: “It is
easier for a rope to pass through the eye of a needle than for a
rich man to enter into the kingdom of God.” The term “camel” 1is
a mistake. That iIs because the Aramaic word gamla can mean both
rope and camel. Needles in the early days were large and made
of oak. Women could thread a cord through the eye of a wooden
needle.” (See Rocco A. Errico and George M. Lamsa, Aramaic Light

on the Gospels of Mark and Luke, Nohra Foundation, Smyrna, GA,
2001, at p 58) See also Jer 32:17. (Nates)
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Related teaching from the Qur~an:

Qur’an (3:92) (3:14-15) (4:100) (2:177) (2:106) (7:40)

You will never attain piety until you give of what you love; and
whatever you give, God truly knows it. (3:92)

Beautiftied for mankind is love of lusts - of women, children,
stored-up heaps of gold and silver, horses of mark, cattle, and
tillage. That is the comfort of the life of this world; but God
- with Him is the more excellent abode.

Say: "Shall 1 tell you of something better than that? For those
that are fearful with their Lord are Gardens underneath which
rivers flow, abiding therein, and spouses purified, and
beatitude from God; and God is Seer, of His servants. (3:14-15)
Whoever emigrates in the way of God will find in the earth many
refuges and abundance; whoever goes forth from his house as an
emigrant to God and His Messenger, and then death overtakes him,
his wage is then incumbent upon God; surely God is ever
Forgiving, Merciful. (4:100)

He i1s pious who believes iIn God and .who, for the love of God,
gives his wealth to his kindred and to the orphans and the needy
and the wayfarer and the beggars and to free the captive.
(2:177)

To those who reject Our signs and arrogantly turn away from
them, the doors of heaven will not be opened, nor will they
enter paradise until the camel passes through the eye of the
needle. (7:40)

Do you not know that God has power over all things? (2:106)

Related teachings of Muhammad:

Hadith “Umar said to the Prophet, "O Allah®"s Messenger! You are
dearer to me than everything except my ownself.” Allah"s
Messenger said: '"No, by Him in Whose Hand my soul is, (you will
not have complete faith) until I am dearer to you than your
ownself." “Renounce the world and God will love you; renounce
what people possess and people will love you.” (Forty Hadith of
An-Nawawi 31)

Commentary on the Qur’an and Hadith: The Quranic verses and
hadith clearly show that we must love God and His messengers
more than ourselves, including extrinsic goods such as wealth,
corresponding to Mk 10:17-27. The occasion of revelation for
the last Quranic verse above concerns the death of a man who
left his home for Madina to be with the Prophet, but died on the
way. (Ansary)

Joint commentary on Jesus and Muhammad: Both Jesus and Muhammad
spoke of the need to put God first in all things, and the danger
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of the love of riches and worldly power coming between us and
God. Sin is allowing the love of anything-riches, power,
popularity or anything else—to come between us and the love of
God. Repentance i1s giving up our love for worldly things so
that we might receive the transforming power of God”’s love, and
while that 1s 1mpossible for us alone, it i1s possible for God.
(Barnes)

The beautiful words of the Qur’an (3:92) are iIn direct harmony
with the spirit and teaching of Jesus. Qur’an (3:14-15) speaks
of God as the “more excellent abode.” Jesus said, “As the
Father has loved me, so have 1 loved you; abide in my love. IT
you keep my commandments, you will abide in my Father’s
commandments and abide in his love.” (John 15:9-10) 1In other
words, abide with me in the more excellent Abode. The
Commentary on the Qur’an and hadith harmonize exceptionally well
the message of Jesus and Muhammad, that *““.we must love God and
His messengers..” This 1s the essence of eternal life. (Nates)

Suggested questions for discussion:
1. What supreme virtue did the rich man lack?

2. What was the rich man’s vice, or sin?

3. Are these issues relevant in our affluent, hedonistic and
materialistic culture today?

4. What is the prosperity gospel and why is it so popular?
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Lesson #9:
* The widow"s mite

As Jesus was watching people making contributions at the
synagogue, he commented on a poor widow who contributed the
equivalent of a penny (Mk 12:41,42).

“3calling his disciples to him, Jesus said, | tell you the truth,
this poor widow has put more into the treasury than all the
others. “They all gave out of their wealth, but she, out of her
poverty, put in everything--all she had to live on.[SV3](Mk
12:43,44)

Notes: See Lk 21:1-4; Jn 8:20 (Source: MK).

Commentary on the teaching of Jesus: This is a teaching on
sacrificial giving. It is about a total commitment of faith by
giving everything to God. The poor widow can be contrasted with
the rich man who didn’t take the advice of Jesus and give his
wealth to the poor and follow Jesus. (see riches and salvation)
Like the rich donors in this story, the rich man undoubtedly
gave his tithe to the synagogue treasury, but that didn’t match
the commitment of the poor widow. The virtue of the poor giving
their all should be compared with the vice of greed and hoarding

possessions by the rich (see also ostentatious giving, Lazarus:
insensitivity to suffering, treasures and the heart, and the
parable of the talents). This brings to mind the communist
credo: From each according to their ability, to each according
to their needs. The early church practiced communism (see Acts
4:32), but gave i1t up when the parousia didn’t come as soon as
expected. Luke reports Jesus saying: From everyone who has been
given much, much will be demanded; and from the one who has been
entrusted with much, much more will be asked. (Lk 12:48) The
story of the poor widow also brings to mind the widow of
Zarapath who used her little remaining flour and oil during a
famine to make a small cake for Elijah, her son and herself,
fully expecting it to be their last meal; but the flour and oil
miraculously lasted until the famine ended. (1 Kings 17:7-24)
Jesus referred to the story when preaching in his hometown
synagogue. (Luke 4:25,26) These stories of sacrificial giving
resonate with the anointing of Jesus and i1llustrate that a love-
gift to God is not limited to money. Because of parallels in
other ancient writings, many SV scholars doubt that the story of
the widow”s mite originated with Jesus; but whatever its origin,
it Is consistent with the teachings of Jesus. (Barnes)
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Here we see clearly the importance and virtue of giving out of
what we have. The poor and the rich can be generous, just as
the poor and the rich can be greedy and selfish. Our sin is
allowing money to be a barrier between us and God, whether we
are rich or poor. Regardless of the parallels in other
traditions, 1t i1s certainly consistent with the agape love
teachings of Jesus. Rabbinic tradition defines three levels of
charitable giving: There is an interesting statement in: “The
highest level 1s to give someone work by which he can earn his
living for himself. The second is to give money anonymously.
The lowest level, which 1s approved of but not accorded much
admiration, is to give money and let people know it.” (see
Stephen Mitchell, The Gospel According to Jesus, p 173) The
poor widow incarnates the best of generous giving. (Nates)

Related teaching from the Qur’an:

Qur’an (3:92)

You will not attain piety until you expend of what you love; and
whatever thing you expend, God knows of it.

Commentary on the Qur’an and Hadith: This verse is self-
explanatory.

Joint commentary: Both Jesus and Muhammad emphasized the need
for their followers to make a total commitment to God, and also
to give generously of their resources in meeting the needs of
others. Qur’an (3:92) sounds very much like something Jesus
would say. (Barnes & Nates)

Suggested questions for discussion:

1. Is poverty a virtue and wealth a vice?

2. What i1s the danger of riches?

3. Can riches be used to do God’s will?

4. How do we follow John Wesley’s advice to Make all you can,
save all you can, and give all you can?
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Lesson #10:
* The Kingdom of God: parable of the mustard seed
Jesus used parables to describe the kingdom of God:

%%Again he said, What shall we say the kingdom of God is like, or
what parable shall we use to describe it? 31t is like a mustard
seed, which is the smallest seed you plant in the ground. 3?Yet
when planted, it grows and becomes the largest of all garden
plants, with such big branches that the birds of the air can
perch in its shade.[SV2] (Mk 4:30-32)

Notes: See Mt 13:31,32; Lk 13:18,19; Th 20:1-4 (Sources: Mk, Q,
Th)

Commentary on the teaching of Jesus: The kingdom of God is a
mystical or spiritual concept that Jesus used in announcing his
ministry and that remained at the heart of his teachings. (see
the coming kingdom of God, the unseen kingdom of God and the
kingdom: the parables of the treasure and the pearl) The
expectations of most Jews in the audience of Jesus were for a
warrior-king Messiah who would come in the end times and
overthrow their Roman oppressors and restore the power and glory
of ancient Israel. Jesus never sought political power and was
critical of those who did (see humility: leaders as servants).
He used the term kingdom to represent the spiritual rather than
political sovereignty of God (see church and state), which could
be experienced by those who repented and opened their hearts and
minds to the transforming power of God”’s reconciling and
redeeming love and mercy (see Nicodemus: born again of the
spirit, Follow me, Selfless service: the cost of discipleship,
and Faith and eternal life). And those most receptive to this
spiritual kingdom were sinners, not the righteous (see Jesus
came to save sinners, not the righteous). The Thomas version of
this saying i1s the simplest and considered the most authentic.
When Jesus was asked by the disciples what Heaven®s imperial
rule was like, ®He said to them: It"s like a mustard seed.
3<I1t"s> the smallest of all seeds, “but when it falls on prepared
soil, i1t produces a large plant and becomes a shelter for birds
of the sky.[SV1](Th 20:1-4) In this parable Jesus used a
mustard seed to depict how the creative power of God could
transform something small and insignificant into a dwelling
place for many creatures. But since the mustard plant is only a
large weed, scholars believe that Jesus may have used 1t to
parody the mighty cedar of Lebanon (see Ez 17:22,23), or the
apocalyptic tree (Dt 4:12, 20-22), both of which were familiar
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to the Jews as symbols of their long awaited worldly kingdom.
Birds were a common expression for Gentiles, and seeds a symbol
often used to i1llustrate the creative power of the word of God,
making the kingdom of God available to all people as a matter of
morality and faith. (see tolerance and judgment: the parable of
the weeds). In sowing the seeds of faith, Jesus used a parable
to analogize the mystery of growing seeds with the mystery of
faith and the kingdom of God. It is surprising that Jefferson
included this mystical saying with the moral teachings of Jesus.
It may indicate that Jefferson’s faith was as deeply spiritual
as it was consistent with reason and morality. (Barnes)

Related teaching from the Qur’an:

Qur’an (14:24-26)

Have you not seen how God has struck a similitude?: a goodly
saying iIs as a goodly tree, its root set firm and i1ts shoots are
in heaven;

it gives i1ts produce every season by the leave of its Lord. And
God strikes similitudes for mankind, so that they might
remember.

And the similitude of a bad saying is as a bad tree, uprooted
from upon the earth, having no stability. (14:24-26)

Qur’an 2:261

The likeness of those who expend their wealth for the cause of
God i1s that of a grain of corn from which grows seven ears, each
ear containing a hundred grains.

Related teachings of Muhammad:

Hadith qudsi:

“The whole universe cannot contain Me, but the heart of the
believer can contain Me.”

Hadith:
“He will not enter hell, who hath faith equal to a single grain
of mustard seed in his heart.” (Muslim, TTW, p. 515)

“In my community are people who will enter Paradise with souls
like the souls of birds.” (TTW, p. 947)

Commentary on the Qur’an and Hadith: 1bn “Abbas, the
aforementioned cousin of the Prophet, said that he explained the
meaning of a “goodly tree” in verses 14:24-26 by saying that a
believer’s root is iIn the earth and branch is iIn heaven, 1.e.
his works are raised to heaven and accepted. Accordingly, “a
goodly saying,” i1.e. one of sincerity, Is as a goodly tree, e.g.
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the date palm whose roots are set firm and produces much fruit
with little water. Likewise, the root of the works of a
believer is the kalimat al-tawhid or shahadah (la i1laha i1lla
Allah). A disbeliever from this point of view is analogous to a
colocynth tree, which has no roots at all beneath i1t, for
disbelief and hypocrisy have no survival In the Hereafter.

The kingdom of God is clearly the heart, as the hadith qudsi
attests. The mustard seed of faith iIn the second hadith is what
saves. Combining the two, we have a direct correspondence to
the meaning of Mark 4:30-32 as explained in the commentary on
the teachings of Jesus. The last hadith provides an interesting
parallel to birds as a common expression for believers. (Ansary)

Joint commentary on Jesus and Muhammad: Both Jesus and Muhammad
used metaphors of seeds and plants to illustrate the creative
power of God that could produce something wondrous and eternal
from something small and insignificant, and that we can all be
instruments of God’s creative power through acts of love and
charity. But Jesus and Muhammad differed on the nature of God’s
kingdom and power. Jesus used the term kingdom to represent
God’s spiritual rather than political sovereignty (see church
and state) and he never sought political power, while Muhammad
sought and exercised political and military power in the name of
God. And unlike Jesus, Muhammad taught that God condemned
unbelievers to eternal damnation in Hell. Jesus taught that sin
brought spiritual bondage in this world, but not the next. (see
Rob Bell, Love Wins: A Book about Heaven, Hell, and the Fate of
Every Person Who Ever Lived [2011]). Ironically the church
embraced Muhammad’”s concept of Hell, presumably as an incentive
to repent and believe iIn the one true faith. (Barnes & Nates)

Suggested questions for discussion:
1. Is the kingdom of God a spiritual realm or a worldly kingdom?

2. How do believers submit to both the kingdom of God and to
their worldly kingdoms (e.g. loyalty to both God and country)?

3. What does the kingdom of God tell us about Hell, which is the
kingdom of Satan?

4. Do we have to wait on the end times and a second coming to

experience the eternal peace and joy of (the kingdom of) Heaven
or suffer the eternal damnation of Hell?
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Lesson #11:
* Humility: leaders as servants

When the disciples were arguing over who was the greatest,
Jesus admonished them and told them that the first iIn God’s
kingdom must be the last, and servant of all:

IT anyone wants to be first, he must be the very last, and
servant of all_[SV3](Mk 9:35)

When James and John asked Jesus to grant them positions of
honor sitting on his right and left in God”s coming kingdom,
Jesus told them such positions were not for him to grant.

“Iwhen the ten [other disciples] heard of this, they became
indignant with James and John. “2Jesus called them together and
said, You know that those who are regarded as rulers of the
Gentiles lord it over them, and their high officials exercise
authority over them. “Not so with you. Instead whoever wants
to become great among you must be your servant, %*and whoever
wants to be first must be the slave of all_[SV3](Mk 10:41-44)

Notes: See Mt 18:1-5; 20:24-28; 23:11,12; Lk 9:46-48; 22:24-27;
Jn 13:14-16 (Source: MK).

Commentary on the teaching of Jesus: This teaching relates to
leadership according to God’s standards, not those of the world.
The disciples, like most Jews of their day, were expecting God’s
coming kingdom to be a worldly kingdom that would replace
oppressive Roman rule with the power and glory of ancient
Israel. The disciples were vying for positions of authority in
that coming kingdom, but Jesus admonished them and told them
that God’s kingdom was not like any worldly kingdom where rulers
lord 1t over their subjects to exercise authority over them, but
instead one in which leaders were humble servants of all.

Unlike Jewish zealots of his day who were seeking to overthrow
Roman rule, Jesus was not a political revolutionary but a
religious reformer who put love over law as God”’s standard of
righteousness. Jesus taught that God’s love and mercy had to be
given to be received, making forgiveness, compassion and humble
service more important than obedience to Mosaic Law.

The Jefferson Bible includes Matthew®s version of the first/last
saying (Mt 23:12 rather than Mk 9:35), and Luke"s version for
the leader/servant saying (Lk 22:24-27 rather than Mk 10:41-44);
but Markan versions are used here since scholars believe Matthew
and Luke relied on Mark’s earlier version. A similar first/last
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saying is in Mk 10:31 (see riches and salvation), and strangely
a first/last saying in Mt 20:16 is ranked SV2 while that in Mark
iIs SV3 (see envy and equity). Matthew"s version of the first of
the above sayings has Jesus admonishing the Pharisees rather
than the disciples: *'The greatest among you will be your
servant. '?For whoever exalts himself will be humbled, and
whoever humbles himself will be exalted.[SV3]J(Mt 23:11,12; see
hypocrisy: practice what you preach, sanctimony and humility:
the Pharisee and the publican, the Beatitudes, and condemnation
of religious leaders: the seven woes) Luke®s version of the
second saying elaborates on Mark: “*Also a dispute arose among
them as to which of them was considered to be greatest. 2Jesus
said to them, The kings of the Gentiles lord it over them; and
those who exercise authority over them call themselves
Benefactors. 2°But you are not to be like that. Instead, the
greatest among you should be like the youngest, and the one who
rules like the one who serves. ?’For who is greater, the one who
is at the table or the one who serves? 1Is it not the one who is
at the table? But I am among you as one who serves.[SV3](Lk
22:24-27) Jesus avoided politics In his teachings, yet he
mocked kings who lord it over their subjects and call themselves
Benefactors. In this way Jesus contrasted the power of
sacrificial love and humble service in God’s sovereign spiritual
kingdom over worldly political power. (see church and state)

God calls us to humble service, but not to be humiliated by
those we serve. Humility is a virtue, while humiliation a vice.
We are called to be servants of all, but only God is our master,
not those whom we serve. Humility is a component of sacrificial
love, with its antithesis being sanctimony, or pride In one’s
faith. Jesus used children to illustrate innocence and humility
(see child-like faith), and was especially critical of the
Pharisees for their hypocrisy and sanctimony. (See also selfless
service: the cost of discipleship, request for precedence,
humility in social matters, pride and peer pressure, envy and
equity, and washing the disciples® feet)

It is remarkable how our political, business and even religious
leaders have so little true humility while they hypocritically
describe their pursuit of power in those terms. (Barnes)

Related teaching from the Qur’an:

Qur’an (23:1-2)

Indeed prosperous are the believers, those who in their prayers
are humble..
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Related teachings of Muhammad:

Hadith

“He who has In his heart faith equal to a single grain of
mustard seed will not enter hell, and he who has in his heart as
much pride as a grain of mustard seed will not enter paradise.”
(Muslim)

“People are like mines of gold and silver. The more excellent
of them In the days of ignorance are the more excellent of them
in submission to God [to God] when they attain knowledge.”
(Hadith Mishkat: Muslim 2:1)

Commentary on the Qur’an and Hadith: There are many potential
Quranic verses and hadith to add to this section, but It depends
on which aspect of the Biblical verses we want to emphasize, and
I certainly want to be respectful of the apostles! (Ansary)

Joint commentary on Jesus and Muhammad: The disciples and most
Jews expected their Messiah to be a political revolutionary, but
Jesus avoided politics and emphasized the power of humble
service In God’s kingdom. While Jesus never sought political
power, Muhammad was both a political and military leader, but
one who emphasized humility and denounced pride. Islam makes no
distinction between religion and politics, and like ancient
Judaism considers wealth and power as God’s rewards for
righteousness, as does the so-called Prosperity Gospel. Jesus
taught that the righteous were rich in the things of God, but
not of the world. OFf course, there i1s nothing wrong with being
prosperous and powerful if one is humble and motivated by the
love of God and neighbor, but is that possible? (Barnes & Nates)

Suggested questions for discussion:
1. Was Jesus a political revolutionary or a renegade rabbi?
2. Can a person be humble and gain worldly power?

3. What power can reconcile and redeem us as children of God?

4. How do the teachings of Jesus and Muhammad (as well as Moses)
differ on faith and worldly power and prosperity?
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Lesson #12:
* Church and state: Conflicting concepts of sovereignty

Some Pharisees and Herodians tried to trick Jesus into
making a statement that could either be used as evidence of
sedition under Roman law or blasphemy under Mosaic Law, by
asking him whether they should pay taxes to Caesar.

15'Should we pay or shouldn®"t we?"

But Jesus knew their hypocrisy. Why are you trying to trap me?
Bring me a denarius and let me look at it. 1°They brought the
coin and he asked them, Whose portrait is this? And whose
inscription?[Sv4] "Caesar"s," they replied.

YThen Jesus said to them, Give to Caesar what is Caesar®"s and to
God what i1s God"s.[SV1](Mk 12:15-17)

Notes: See Mt 22:15-22; Lk 20:19-26; Th 100:4 (Sources: Mk, Th).

Commentary on the teaching of Jesus: The concept of sovereignty
is at the heart of legitimacy and represents the ultimate power
and authority over us, a power exercised through coercive laws.
Until the 18" century the source of worldly sovereignty was
thought to be God, but the Enlightenment introduced the concept
of the sovereignty of man in human rights and democratic
politics. This saying relates to conflicting concepts of
sovereignty (that of Caesar, or man, versus that of God), with
some opponents of Jesus trying to trap him into either
disobeying Roman law by not paying taxes, or by disobeying
Mosaic Law by paying taxes and thereby acknowledging the
sovereignty of Caesar over God. Jesus never affirmed or
rejected Mosaic Law as God’s law, but he asserted the supremacy
of love over law; and unlike Jewish zealots of his time Jesus
never challenged the legitimacy of Roman rule and law. Jesus
implicitly recognized a dual sovereignty of God and man with its
implications of conflicting duties, but he never elaborated on
which duty prevailed on the issue of taxes, unless It was when
Jesus told Peter he could find a coin in the mouth of a fish and
then to go and pay their taxes. (Mt 17:25-27[SV4])

This passage is often cited to support the separation of church
(religion) and state (government). This was a primary concern
of Thomas Jefferson who promoted the freedom of religion and
expression which Is now protected in the First Amendment to the
US Constitution: “Congress shall make no law respecting the
establishment of religion or prohibiting the free exercise
thereof; or abridging the freedom of speech...” In Jesus®™ time
there was no separation between religion and government; Jewish
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law was comprehensive and pervasive, much like Islamic law
today. The teachings of Jesus focused on the moral (voluntary)
standards of legitimacy rather than on coercive law; and while
the moral values taught by Jesus were as applicable to politics
as to private life, his acts of civil disobedience were limited
to religious laws as a standard of righteousness (see civil
disobedience on the Sabbath: love over law and laws and love).
Jesus never advocated the disobedience of Roman law or political
revolution; when he spoke of liberation and freedom (the truth
will make you free) he was speaking of spiritual liberation from
the bondage of sin and death, not political freedom. 1In The
Lord”’s Prayer (Mt 6:9-13, prayer in secret) Jesus taught his
disciples to pray for the spiritual power of God’s kingdom to
transform the world, but he never challenged the sovereignty of
worldly rulers, even though he mocked the way they “lorded it
over” their subjects. (see leaders as servants) Even though
Jesus acknowledged the secular sovereignty of worldly rulers, he
never conceded the moral authority of God’s sovereignty (see
Jesus before Pilate and political authority from God). That
dual sovereignty requires making a distinction between our legal
obligations to the state and our moral obligations to God.

Since the Enlightenment religious laws have been considered
voluntary moral standards of legitimacy rather than coercive
laws. There is no precedent in the ancient religions for
individual rights; instead they focused on individual
obligations to God, which included caring for the needy, or
social welfare. The greatest commandment to love God and
neighbor is a moral iImperative that cannot be enforced by law,
but as a dominant principle of faith it opened the door to those
individual human rights that originated in natural law rather
than religion and were described by Thomas Jefferson in the
Declaration of Independence as the inalienable rights to life,
liberty and the pursuit of happiness. Those rights reflect the
libertarian political values of the Enlightenment and undergird
the social contract theory of democratic governance in the West,
with laws made by elected representatives rather than by God.
But libertarian values can be carried to political extremes.

The challenge for people of faith in libertarian democracies 1is
to balance the protection of individual freedom with the need to
provide for the common good and social welfare. (Barnes)

Jesus had been teaching before the chief priests, scribes and
the elders in the temple and here we are told that they sent
some Pharisees and Herodians to entrap Jesus. The Pharisees
were portrayed as legalistic Jews, who were often hypocritical.
What of the Herodians? The following is from Rocco A. Errico
and George M. Lamsa, Aramaic Light on the Gospels of Mark and
Luke, Noohra Foundation, Smyrna, GA, 2001, p 65:
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“The term “Herodians’ refer to those Jews who supported Herod’s
royal dynasty. Herod himself was an Edomite who became a
usurper and took the kingdom from the Hashmonians (Maccabees).
Most of the Jewish religious leadership resented and some hated,
Herod because they looked upon him as a foreigner. He was a
very cruel man, who even put his own sons to death. But many
Jews who were employed in the state government under Herod and
in the service of the imperial government of Rome openly
supported Herod. They did this so they would keep their
government positions, but in their hearts they were his enemies,
as were other Jews. The teachings of Jesus were so
revolutionary that they undermined the Pharisees, Sadducees and
the Herodians. These three parties forgot their differences for
a while and became united against Jesus. As has been said, “A
common foe unites former enemies””. (See Mt 22:15; Lk 20:20)
When Jesus said, “Render to Caesar the things that are Caesar’s
and to God the things that are God’s”, he was using extreme
irony. For Jesus all things belong to God—all of heart, mind,
soul and strength. This raises the question, “What really
belongs to Caesar or anyone else in comparison to God?” Of
course, there are legal obligations in government. However,
absolute obedience i1s to be given unto God before anyone or
anything else. (Nates)

Related teaching from the Qur’an:

Qur’an (4:58-59)

Verily, God commands you to restore trusts. And when you judge
between people, that you judge with justice. Excellent is the
admonition God gives you. God iIs ever Hearer, Seer.

O you who believe, obey God, and obey the Messenger and those in
authority among you. If you should quarrel about anything, refer
it to God and the Messenger, 1T you believe in God and the Last
Day; that is better and more excellent In interpretation.

Commentary on the Qur’an: “For the rabbis, there was no
distinction between fas, God-given laws, and lex, human laws, as
claimed by the Romans; all laws were seen as expressions of
God”’s Will. Now, this whole understanding of the meaning of law
in the Bible [Old Testament] corresponds very much to that of
the Quran” (Seyyed Hossin Nasr, Heart of Islam, p. 117).
(Ansary)

Joint commentary: The Hebrew Bible, the Qur”’an and hadith make
no distinction between religious and political authority and
teach that all laws are expressions of God’s will. Jesus
debunked religious law as God’s standard of righteousness and
asserted God’s sovereignty as one of love over law, leaving room
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for secular political sovereignty. Islam means submission to
the sovereignty of God as contained in the Qur’an, and one
prominent Islamist cleric has said that God is the only
legislator. As discussed in the Introduction, the Enlightenment
introduced a secular libertarian standard of sovereignty that is
enshrined in the US Constitution which 1s a social contract of
the governed and the sovereign source of political power and law
in our democracy. Even so, it does not preclude the sovereignty
of God’s moral authority over secular law when 1t Is exercised
through political debate, elections and non-violent civil
disobedience, as demonstrated by Martin Luther King. By way of
contrast, militant Islamists and other fundamentalists believe
that God is their sovereign and their holy books are the
immutable word of God and God’s law, much like a constitution.
The conflicting concepts of sovereignty are obvious, and true
freedom of religion and expression cannot coexist with religious
fundamentalism. While neither Jesus nor Muhammad addressed
human rights and democracy, the teachings of Jesus on love over
law are more congenial to libertarian values than the legal and
moral absolutes of Moses and Muhammad; and there is reason to
hope that a common word of faith (the greatest commandment to
love God and neighbor) can bridge the gap between love and law
for Jews, Christians and Muslims. The challenge for religious
fundamentalists is to accept individual freedom as God’s will,
and for libertarian believers i1t is to balance individual rights
with the need to provide for the common good, which has always
been an obligation of Judaism, Christianity and Islam. (Barnes)
Jesus and the Qur’an agree that in all things we are to “obey
God.” This is the highest order of obedience. There Is some
conflict between Jesus and the statement In the commentary on
the Qur’an that ““all laws were seen as expressions of God’s
Will.” We could cite countless laws which have been contrary to
God”s Will. It would be most beneficial to consider the remark
that “Now, this whole understanding of the meaning of law in the
Bible (The Hebrew Bible or 0ld Testament) corresponds very much
to that of the Qur’an” (Seyyed Hossin Nasr, Heart of Islam p.
117). It would be difficult to establish that Jesus’ teachings
agree with this understanding of the meaning of Law. (Nates)

Suggested questions for discussion:
1. Can we separate our religion (faith) from our politics?

2. Is the sovereignty of man (democracy, human rights and the
secular rule of law) consistent with the sovereignty of God?

3. How do we balance individual civil and human rights with
providing for the common good of all (public welfare)?
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Lesson #13:
* Sowing the seeds of faith: the parable of the sower

Teaching from a boat to a large crowd gathered on the bank
of the Sea of Galilee, Jesus used the parable of the sower to
illustrate the mystical nature of the word of God, and how like
seeds sown on the open ground faith can either wither or grow
depending upon how God”’s word iIs received, nurtured and shared.

SListen! A farmer went out to sow his seed. “As he was
scattering the seed, some fell along the path, and the birds
came and ate it up. °Some fell on rocky places, where it did not
have much soil. 1t sprang up quickly, because the soil was
shallow. °But when the sun came up, the plants were scorched,
and they withered because they had no root. ’Other seeds fell
among thorns, which grew up and choked the plants, so that they
did not bear grain. 2Still other seed fell on good soil. It
came up, grew, and produced a crop, multiplying thirty, sixty,
or even a hundred times.[SV2]

°Then Jesus said: He who has ears to hear, let him hear.[SV3]
%When he was alone, the Twelve and others around him asked him
about the parables. !!He told them, The secret of the kingdom of
God has been given to you. But to those on the outside
everything is said in parables.._[SV4](Mk 4:3-11)

13Then Jesus said to them: Don"t you understand this parable?
How then will you understand any parable? “The farmer sows the
word. '°Some people are like the seed along the path, where the
word is sown. As soon as they hear it, Satan comes and takes
away the word that was sown in them. fOthers, like the seed
sown on rocky places, hear the word and at once receive i1t with
joy. 'But since they have no root, they last only a short time.
When trouble or persecution comes because of the word, they
quickly fall away. !8Still others, like the seed sown among
thorns, hear the word, '°but the worries of this life, the
deceitfulness of wealth and the desires for other things come in
and choke the word, making it unfruitful. 2°0Others, like the
seed sown on good soil, hear the word, accept it, and produce a
crop thirty, sixty, or even a hundred times what was

sown. [SV4](Mk 4:13-20)

Notes: See Mt 13:1-9; Lk 8:4-8; Th 9:1-5 (Sources: Mk, Th).

Commentary on the teaching of Jesus: Here Jesus uses the parable
as a teaching method to explain the inexplicable way that faith
germinates, much as Jesus explained the kingdom of God in the
parable of a mustard seed. Jesus again uses seeds to make his
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point, an example of mysterious germination and growth well
known to his ancient audience. The SV rankings indicate that
scholars believe that Jesus told the parable but did not explain
it to his disciples (note that the version in Thomas has no
explanation); but even if the explanation was that of the gospel
writer 1t was probably correct. Here seeds are a metaphor for
the word of God as the source of true faith (see Jesus predicts
his death) just as the mustard seed was a metaphor for the
kingdom of God. Parables are not usually intended to be
allegories, but instead stories that emphasize one primary
point. Here the point is that the word of God can germinate
faith like seeds sown on open ground faith, and that faith can
either wither or grow; and those seeds of faith that grow can
produce an abundant crop. In other teachings, Jesus made it
clear that true faith is based on a repentant heart receiving
and sharing the transforming power of God’s love and mercy (see
the call for repentance, the greatest commandment, the new
command, and give and you will receive). On how few choose to
accept the word of God as the seed of their faith, or who accept
it and then let 1t wither, see Jesus came to call sinners, not
the righteous, faith for the few: the narrow gate, riches and
salvation, bringing sight and blindness, rejection of the
capstone and rejection of Jesus. In this and other parables,
Jesus used metaphors to make his points in an oblique manner,
challenging his audience to think and leaving much to
interpretation. According to Mark, Jesus addressed the crowds
with parables but later explained everything to his disciples
(Mk 4:33,34); this secret revelation of the meanings of parables
(the so-called Messianic secret) iIs unique to Mark (see the
parable of the wicked tenants). The fact that Jesus used
parables to teach the mysteries of faith indicates he expected
different interpretations, quite unlike Christian religious
doctrine which i1s precise and dogmatic in its explanation of the
many mysteries of faith. Jefferson omitted verse 12: _.._.so that
they may be ever seeing but never perceiving, and ever hearing
but never understanding; otherwise they might turn and be
forgiven.[SV4] (Mk 4:12; see also Mt 11:25-27; 13:16,17; Lk
10:21-23) Making a distinction between those who understood the
parables and those who did not is typical of the early church
but not of Jesus, whose message was simple enough for a child to
understand (see child-like faith). This irritated the
Pharisees, who were accustomed to the specificity of their
religious rules and made clear distinctions between good and
evil. See seed and harvest and bringing sight and blindness.
Parables were useful to illustrate mysterious matters of faith,
but were not the best way to clarify moral standards. The
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stories of the prodigal son, the good Samaritan and the last
judgment are illustrative stories, not parables.

In relating faith to exclusivist Christian religious beliefs and
doctrines, it is Important to note that Jesus, unlike the
church, did not make belief in him as the one and only Son of
God a requirement of true faith. The message of Jesus was to
follow his teachings as the word of God, not to worship him as
God 1n the flesh. In John’s Gospel, which is often cited to
support exclusivist church doctrine, Jesus is presented as the
Logos, or Word of God, so that first person references to Jesus
are symbolic of the Word of God, not of the historic Jesus as
God. In John’s Gospel the teachings of Jesus as the Word of God
are summarized in the new command to love one another, which 1is
the truth that can make us free. There i1s no exclusivist belief
in the teachings of Jesus unless it is in embracing sacrificial
love for others—even unbelievers—as the way, the truth and the
life. It i1s that universal word of God, the sacrificial,
compassionate and unconditional love of God and neighbor as
taught and exemplified by Jesus, that is the seed of true faith
and eternal life. It i1s a word of faith that transcends the
Christian religion and is at the heart of the legitimacy of
other religions as well as systems of morality and law. (Barnes)

Related teachings from the Qur’an:

Qur’an (48:29) (3:7) (57:20) (2:26) (29:43) (30:58)

Muhammad is the Messenger of God and those who are with him..
their description In the Gospel 1s as a seed that sends forth
its shoot and strengthens it, and it grows stout and rises
firmly upon its stalk, delighting the sowers, so that He may
enrage the disbelievers by them. God has promised those of them
who believe and perform righteous deeds, forgiveness and a great
reward. (48:29)

He 1t 1s Who revealed to you the Book, wherein are verses [that
are] clear, forming the Mother Book, and others allegorical. As
for those iIn whose hearts i1s deviation, they follow the
allegorical part, desiring sedition, and desiring its
interpretation, and none knows its interpretation, save God. And
those firmly rooted in knowledge say, "We believe iIn i1t; all is
from our Lord"; yet none remembers, but people of pith. (3:7)
Know that the life of this world is merely play and diversion
and glitter, and mutual vainglory in respect of wealth and
children; as the likeness of rain whose vegetation the
disbelievers admire; [but] then it withers, and you see it turn
yellow, then 1t becomes chaff. And In the Hereafter there is a
severe chastisement and forgiveness from God and beatitude; and
the life of this world is but the comfort of delusion. (57:20)
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God i1s not ashamed to strike a similitude even of a gnat, or
anything above it; as for the believers, they know it is the
truth from their Lord; but as for disbelievers, they say, “What
did God desire by this for a similitude?” Thereby, He leads many
astray and thereby He guides many; and thereby He leads none
astray except the wicked. (2:26)

And such similitudes, We strike them for [the sake of] mankind;
but none understands them, except those who know. (29:43)

And verily We have struck for mankind in this Qur’an every [kind
of] similitude. And if you were to bring them a [miraculous]
sign, those who disbelieve will certainly say, “You are nothing
but followers of falsehood”. (30:58)

Commentary on the Qur’an: The first verse (48:29) explicitly
refers to the Biblical parable in the description of the Prophet
and the companions. The middle section of the verse was
omitted, since i1t is not directly relevant in this context (it
reads: “.. are hard against the disbelievers, merciful among
themselves. You see them bowing, prostrating [in worship]. They
seek bounty from God and beatitude. Their mark from the effect
of prostration. That is their description in the Torah..”).

The second verse regarding those “in whose hearts is deviation”
asserts that they interpret parables in conformity to their evil
desires, corresponding to Mk 4:10-12 although Jefferson omitted
the last verse.

The third Quranic verse corresponds directly in meaning to Mk
4:19 concerning the need for detachment in the face of our ego’s
“thirst for the impermanent.”

According to Ibn Abbas, the cousin of the Prophet renowned for
his exegesis of the Qur’an, the occasion for the revelation of
the fourth Quranic verse is that certain Jews laughed at the
following Quranic parables, claiming that God would not make
them:

Their [the disbelievers] likeness is as the likeness of one who
kindled a fire, and when 1t illumined all about him God took
away their light and left them in darkness, unable to see, deaf,
dumb, blind, they shall not return. Or as a cloudburst out of
the heaven in which is darkness, and thunder, and lightning -
they put their fingers in their ears against the thunderclaps,
cautious of death; and God encompasses the disbelievers. (2:17-
19)

O mankind, a similitude is being struck, so listen to i1t: truly
those on whom you call besides God [idols] will never create a
fly even i1f they rallied together to do so. And if a fly should
take away something from them, they would not be able to recover
that from it. Feeble is the seeker and the [thing] sought.
(22:73)
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The remaining verses indicate how God employs many parables
throughout the Qur’an, to which believers and disbelievers will
respond differently.

Although modern scholars may argue that the first verse is
evidence of historical borrowing, Muslim scholars maintain that
the New Testament is iInspired by God, and that the Qur’an is the
verbatim Word of God, and that both therefore come from the same
Source. Accordingly, no prophet of God owes his spiritual
knowledge to any human sources. (Ansary)

Joint commentary on Jesus and Muhammad: Both Jesus and Muhammad
used parables to teach the mysteries of faith in terms their
audiences understood, and parables are by nature subject to
different interpretations. There is another level of scriptural
authority and interpretation to be considered. Many Christians
consider Jesus as the Word of God made flesh and the words of
Jesus in the Bible as i1nerrant and infallible, while other
Christians use critical methods of biblical scholarship to
determine what Jesus actually said. Most Muslims consider the
Qur’an as the Word of God made Book and read the Qur’an as the
inerrant word of God, just as some fundamentalist Jews and
Christians read the Bible as the i1nerrant word of God. These
different approaches to scripture can produce quite different
interpretations of scriptural authority on matters of faith.
Religious fundamentalists are not comfortable with parables
since they are subject to different interpretations. But
parables usually address mystical rather than moral matters.

IT the greatest commandment to love God and one’s (unbelieving)
neighbor is accepted as a common word of faith by most Jews,
Christians and Muslims, and is at the heart of legitimacy for
believers not only in in matters of faith but also in morality
and law, then the many differences in religious beliefs will no
longer be a cause of hatred and violence. (Barnes & Nates)

Suggested questions for discussion:
1. Is there only one true faith?
2. Can believers in any religion truly love unbelievers?

3. Why do fundamentalist believers have trouble reconciling with
those that accept reason in interpreting their beliefs?

4. Can people of different religions embrace a common word of
faith that can transcend their different beliefs?
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Lesson #14:
* Child-like faith

Once when people were bringing children to Jesus, the
disciples began turning them away.

YWhen Jesus saw this, he was indignant. He said to them,

Let the little children come to me, and do not hinder them, for
the kingdom of God belongs to such as these.[SV2]

151 tell you the truth, anyone who will not receive the kingdom
of God like a little child will not enter i1t.[SV3](Mk 10:14,15)

Notes: See Mt 18:1-4,10,14; 19:13-15; Lk 18:15-17 (Source: MK).
The Jefferson Bible includes Matthew®s version of this saying,
but Mark’s version is used here since It iIs the source.

Commentary on the teaching of Jesus: Jesus loved little
children, but his ministry was not to them but to adults who had
innocent and child-like minds, and that included his disciples
whom he often referred to as children. See accepting children
as Jesus, the Beatitudes, born again of the spirit: Nicodemus,
faith and eternal life, and humility: leaders as servants.

Jesus sternly warned those who would lead others astray to cast
off their sin. In the Beatitudes, Jesus taught that the child-
like simplicity of the meek was a virtue, and he compared the
hypocrisy and sanctimony of a sophisticated Pharisees with the
humility of a shamed publican. Matthew reports Jesus describing
his disciples as little children, saying, ..if anyone gives even
a cup of cold water to one of these little ones because he 1s my
disciple, 1 tell you the truth, he will certainly not lose his
reward. (Mt 10:42) Later Jesus said: %°l praise you Father, Lord
of heaven and earth, because you have hidden these things from
the wise and learned, and revealed them to little children.
2®yes, Father, for this was your good pleasure.[SV3](Mt 11:25,26;
Lk 10:21,22; Th 61:3)(Sources: Q, Th). Jesus cited lIsaiah to
praise simplicity and denigrate sophistication in understanding
God’s will: °But blessed are your eyes because they see, and
your ears because they hear. For 1 tell you the truth, many
prophets and righteous men longed to see what you see but did
not see it, and to hear what you hear but did not hear

it [SV3](Mt 13:16,17; Lk 10:23,24) (Source: Q; compare with Mk
4:12 in the parable of the sower) Jesus quoted Ps 8:3 to
explain why the cheering crowds referred to him as the Son of
David: Have you never read, "From the lips of children and
infants you have ordained praise”?[Sv4](Mt 21:16) In Mark’s
story of the rich man (see riches and salvation), Jesus refers
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to his disciples as children. The Gospel of Thomas also reports
Jesus using children to symbolize converts in the early church:
These nursing babies are like those who enter the <Father®s>
domain.[SV3](Th 22:2). Perhaps the best illustration of the
uncorrupted child-like mind required for salvation was in the
message of Jesus to Nicodemus that he must be born again of the
spirit; the born-again metaphor underscored the need to renounce
worldly status and power as a means of repentance before being
transformed by the power of the Holy Spirit. In the parable of
the sower Jesus used rocky and thorny ground to symbolize
worldly distractions that prevented the growth of faith. For
his disciples Jesus required the renunciation of family and
possessions to eliminate any distractions to their mission, but
unlike the austerity exemplified by John the Baptist, Jesus and
his followers enjoyed worldly social pleasures, so much so that
they were accused of being gluttons and drunkards (see the
rejection of Jesus and new standards of morality and faith: new
wineskins). (Barnes)

An insight to a child-like faith is found in The Gospel
According to Jesus by Stephen Mitchell, who says: “You can’t
enter the kingdom of God unless you return: To God. To the
Garden. To our original self.and become like children.” (p 214)
In saying this, Mitchell is stressing that to return to (or
remain with) God we must be made new in our original and
authentic self. (Nates)

Related teaching from the Qur~an:

Qur’an (30:30)

And turn thy face towards the Religion in a pure fashion, in
conformity with the primordial Nature (fitrah), in which God
hath created men; one must not exchange this creation (this
Nature) for another. This is the immutable Religion; but most
men know it not. (30:30)

Related teaching of Muhammad:

Hadith

“Every child is born of the nature of purity and submission to
God.” (Bukhari 23:112)

Commentary on the Qur’an and Hadith: Returning to our fitrah,
or our inborn natural disposition, is the key to understanding
the relationship between 30:30, the preceding hadith, and Jesus’
saying on becoming childlike to enter the kingdom of God from
the Islamic point of view. Fitrah is derived from the root F-T-
R, which has a rich field of meanings, 1.e. a ‘“capacity,”
“disposition,” “source of guidance, seat of consciousness,”
“iInward stance,” “source of sense of responsibility,” and
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“reaction to being moral.” Fitrah is therefore our innate or
primordial human nature which cannot change, and includes the
faculty of knowing God, with which He endowed humankind, and
whereby we have the iInherent capacity or innate disposition to
accept the ultimate truth. Given this field of meanings, Martin
Lings, perhaps the best translator of the Quran into English
(although he did not complete the entire Quran), inserts the
following parenthetical notes to explain the verse: And turn thy
face towards the Religion In a pure fashion (that of a hanif,
who adheres to the essential and intemporal Religion), in
conformity with the primordial Nature (fitrah), in which God
hath created men; one must not exchange this creation (this
Nature) for another. This is the immutable Religion; but most
men (the profane ones) know It not. Returning to our fitrah,
our natural constitution covered over by all the complexities of
adulthood, therefore helps to understand the connection between
becoming childlike and entering the kingdom of God from an
Islamic point of view. (Ansary)

Joint commentary on Jesus and Muhammad: Both Jesus and Muhammad
used children as a metaphor for the kind of pure and uncorrupted
mind required for repentance, iIn contrast to the complex and
corrupted minds of many adults who rejected the will of God.

The Qur’an teaches that our primordial Nature (fitrah), the one
in which we were created, must not be exchanged for another.
Sadly, the Qur’an also teaches, “but most men know it not.” The
“child” becomes a “man”, devoid of a vital, living, spiritual
relationship with God. This i1s akin to the “fall” of man in the
Christian tradition. The above commentary on the Qur’an and
hadith relating to the fitrah (our inborn nature) complements
the teachings of Jesus on a child-like faith and the corruptions
of the world. The treasures of God’s realm are often
surrendered for the “junk” of greed, self-aggrandizement and
irresponsibility. (Barnes & Nates)

Suggested questions for discussion:
1. Is a child-like faith based on ignorance or knowledge?
2. Can too much knowledge be a detriment to faith?

3. Is 1t wrong to doubt and use reason to question faith?

4. Does our materialistic culture, affluence and the modern
complexities of life corrupt our faith?
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Lesson #15:
* Hypocrisy and sanctimony

Jesus exemplified mercy and forgiveness for all sinners,
but even he had trouble loving the Pharisees, who used their
privileged status as teachers of the law for personal power and
prestige.

38As he taught, Jesus said, Watch out for the teachers of the
law. They like to walk around in flowing robes and be greeted
in the marketplaces, *°and have the most important seats in the
synagogues and the places of honor at banquets.[SV2](Mk
12:38,39)

Notes: See Mt 6:1-6; 23:5-7; Lk 11:37-54; 18:9-14; 20:45-47
(Sources: Mk, Q).

Commentary on the teaching of Jesus: This saying concludes with

a condemnation that Jefferson did not include in his Bible: They
devour widows®" houses and for a show make lengthy prayers. Such
men will be punished severely.[SV3](Mk 12:40) The hypocrisy and

sanctimony of the teachers of the law in their ostentatious
giving and failure to practice what they preached was iIn direct
conflict with the repentance, forgiveness and humble service
required of true faith as exemplified by the poor widow in the
widow’s mite. Jesus continuously criticized the scribes and
Pharisees for their hypocrisy and sanctimony, often In strong
diatribes difficult to reconcile with his teachings on, mercy,
forgiveness and sacrificial love. The strongest condemnation is
Matthew"s condemnation of religious leaders: the seven woes
which was directed to those religious leaders who put honor of
men ahead of God. The story of the Pharisee and the publican
contrasts the hypocritical self-righteousness of the Pharisees
with the humility required for salvation, illustrating how pride
(sanctimony) can contaminate the faith. Nicodemus was a high-
ranking Pharisee who was a member of the ruling council. Unlike
the Pharisees who were hostile to Jesus, Nicodemus sought his
advice, and Jesus told him that he must be born again of the
spirit to experience the kingdom of God. (See humility: leaders
as servants, criticizing self before others, and sanctimony and
humility) (Barnes)

It is clear that Jesus had problems with any religious leader
who used privileged status for personal power and prestige. Of
course, we have this same situation today. Here, Jesus singles
out scribes for censure after encountering a scribe “not far
from the kingdom of God.” The continuous criticism of Jesus for
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scribes and Pharisees may have been to get them to move from
that “not far” distance into the fullness of the kingdom of God.
This 1s consistent with the nature and mission of Jesus to have
all of us fully included in the kingdom of God. (Nates)

Related teaching from the Qur~an:

Qur’an (31:18)

And do not turn your cheek disdainfully from people and do not
walk upon the earth exultantly. Truly God does not like any
swaggering braggart.

Related teachings:

Hadith Qudsi

The First of people against whom judgment will be pronounced on
the Day of Resurrection will be a man who died a martyr. He will
be brought and God will make known to him His favours and he
will recognize them. [The Almighty] will say: “And what did you
do about them?” He will say: “lI fought for You until 1 died a
martyr.” He will say: “You have lied - you did but fight that it
might be said [of you]: “He is courageous.’” And so It was said.
Then he will be ordered to be dragged along on his face until he
is cast into Hell-fire. [Another] will be a man who has studied
[religious] knowledge and has taught it and who used to recite
the Qur’an. He will be brought and God will make known to him
His favours and he will recognize them. [The Almighty] will say:
“And what did you do about them?” He will say: “1 studied
[religious] knowledge and 1 taught i1t and 1 recited the Qur’an
for Your sake.” He will say: “You have lied - you did but study
[religious] knowledge that it might be said [of you]: “He is
learned.”” And you recited the Qur’an that i1t might be said [of
you]: “He is a reciter.” And so it was said. Then he will be
ordered to be dragged along on his face until he is cast into
Hell-fire. [Another] will be a man whom God had made rich and to
whom He had given all kinds of wealth. He will be brought and
God will make known to him His favours and he will recognize
them. [The Almighty] will say: “And what did you do about them?~
He will say: “1 left no path [un-trodden] in which You like
money to be spent without spending In 1t for Your sake.” He will
say: “You have lied - you did but do so that it might be said
[of you]: “He is open-handed.”” And so it was said. Then he will
be ordered to be dragged along on his face until he is cast into
Hell-fire.”

Commentary on the Qur’an and Hadith Qudsi: These are self-
explanatory. (Ansary)
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Joint commentary: Jesus and Muhammad both expressed revulsion
for hypocrisy, sanctimony and self-serving acts In the name of
God. Qur’an (31:18) speaks volumes. The translation by M_H.
Shakir emphasizes the import of this text: “And do not turn your
face away from people in contempt, nor go about in the land
exulting overmuch; surely Allah does not love any self-conceited
boaster.” The *“Related teachings: Hadith Qudsi” are extremely
clear and powerful. It would be worthwhile to have this read
regularly in Christian churches as well as emphasized during
prayer time and worship in mosques. Perhaps the pronouncements
about deluded martyrs would cause misguided Islamist extremists
to reconsider their emphasis on martyrdom. The extreme
treatment by both Jesus and Muhammad of hypocrisy and sanctimony
should remind us that they are the insidious enemies of true
faith, and that only through a humble acknowledgement of our
shortcomings and the need for God’s power to sustain us can we
expect to experience the peace and joy of God’s redemptive
power. (Barnes & Nates)

Suggested questions for discussion:

1. Are modern religious leaders and believers hypocritical
and/or sanctimonious?

2. Do modern religious leaders seek power and prestige and the
honor of men ahead of God?

3. What i1s the proper antidote for hypocrisy and sanctimony?

4. What lesson can Pope Francis teach to Protestant leaders?
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Lesson #16:
* Parable of the wicked tenants

Jesus told of wicked tenants of a vineyard killing the
owner"s son, thinking his inheritance would become theirs (see
Mk 12:1-8[SV3] and Th 65:1-7[SV2], in the Notes below).

What then will the owner of the vineyard do? He will come and
kill those tenants and give the vineyard to others.[SV4]
(Mk 12:1-9)

Notes: See Mt 21:33-46; Lk 20:9-19; Th 65:1-7 (Sources: Mk, Th).

Commentary on the teaching of Jesus: In Mark, Matthew, and Luke
this parable i1s a classic allegory of the Christian story of
salvation. The version iIn Thomas is considered more authentic
since it lacks the allegorical overlay: 'A person owned a
vineyard and rented i1t to some farmers, so they could work it
and he could collect its crop from them. 2He sent his slave so
the farmers would give him the vineyard®"s crop. 3They grabbed
him and beat him, and almost killed him, and the slave returned
and told his master. “His master said, "Perhaps he didn®"t know

them." °He sent another slave, and the farmers beat that one as
well. °Then the master sent his son and said, "Perhaps they"ll
show my son some respect." ‘Because the farmers knew that he was

the heir to the vineyard, they grabbed him and killed him. [SV2]
(Th 65:1-7) This teaching was directed to the Pharisees, who
were the teachers of the Law who sat in Moses” seat. Many of
them were hostile to Jesus for his emphasis on love over law and
his criticism of their hypocrisy and sanctimony. Following this
parable, Mark has Jesus indict the Pharisees for their rejection

of the capstone. For more severe condemnation of the Pharisees,
see condemnation of religious leaders: the seven woes. Without
the allegory format and the capstone provision, the parable

sounds like a traditional wisdom saying similar to Aesop’s fable
of killing the goose that laid golden eggs. As with the parable

of the sower, the parable alone (Mk 12:1-8; Th 65:1-7) was
considered more likely to have originated with Jesus than the
explanation that followed (Mk 12:9). (Barnes)

Simply stated, this parable expresses the reality that God has
sent many people to get “the fruit of the vineyard”-which is to
say that God has provided much for His people-but this
generosity has been abused. Some of God”’s servants were beaten,
wounded and killed by the tenants of the vineyard, as was the
Beloved Son. The wicked tenants represent those who exploit and
abuse what has been given and entrusted to them and who reject
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those sent from God for an accounting. The wicked tenants thus
brought judgment upon themselves. (Nates)

Related teaching from the Qur’an:
Qur’an (24:39)

And as for those who disbelieve, their works are like a mirage
in a plain which the thirsty man supposes to be water until he
comes to it and finds it to be nothing, and he finds God there,
Who pays him his account in full; and God is swift at reckoning.

Commentary on the Qur’an: There are other Quranic verses and
hadith which may be relevant here. |In particular, there is a
verse that was revealed concerning the murder-robbery of a
shepherd whom the Prophet appointed to nurse a group of sick men
back to health. After they were healed, they killed him and
stole his sheep. (Ansary)

Joint commentary on Jesus and Muhammad: There are parallels in
the Qur’an to the wisdom story that underlies this allegory of
the Christian story. Killing out of greed and avarice is the
worst kind of sin, and brings only sorrow. But since this
parable is essentially Christological in nature it is of little
relevance to non-Christians, except that the Qur’an considers
such Christology blasphemous. The Qur’an asserts that Jesus was
just a messenger of God like other prophets and not the Son of
God, and denies that Jesus was ever crucified and resurrected
(see extensive commentary on the Qur’an under Jesus on the
cross). The Qur’an condemns Christians who believe in the Holy
Trinity and that Jesus was the Son of God (see Index of selected
provisions from the Qur’an, Belief, rewards and punishment for
Jews and Christians and Stories about Jesus), but it should be
noted that some Christians have beliefs about Jesus that are
closer to those in the Qur’an than to traditional Christian
doctrine on the Holy Trinity. (Barnes & Nates)

Suggested questions for discussion:

1. Does this parable have any relevance to non-Christians?
2. What does it say to Christians?

3. What does the Qur’an say about Jesus?

4. Are there people today who would kill a messenger of God?
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Lesson #17:
* Life after death and resurrection

Some Sadducees posed a question for Jesus that involved
seven brothers all of whom married the same woman, each In turn.
It was the tradition, if not the law, that a childless widow be
married by a surviving brother. The question was whose wife
would she be at the resurrection?

24Jesus replied: Are you not in error because you do not know the
Scriptures or the power of God? 2When the dead rise, they will
neither marry nor be given In marriage; they will be like the
angels in heaven. 2®Now about the dead rising--have you not read
in the book of Moses, in the account of the bush, how God said
to him, "1 am the God of Abraham, the God of Isaac, and the God
of Jacob™? ?He is not the God of the dead, but of the living.
You are badly mistaken.[SV3](Mk 12:24-272)

Notes: See Mt 22:23-33; Lk 20:27-40 (Source: Mk). The Jefferson
Bible includes Matthew’s version of this saying, but the Markan
version is included here as the most original.

Commentary on the teaching of Jesus: A question to Jesus about
the resurrection and life after death was to be expected, but
this one was unusual since it came from a Sadducee who didn’t
believe In the resurrection, as did the Pharisees. Few of the
teachings of Jesus related to life after death; their focus was
instead on how new spiritual life could liberate us from the
bondage of sin and death in this life, not the next (see born
again of the spirit and faith and eternal life). The answer of
Jesus to the loaded question of the Sadducee was in two parts.
First, life after death and resurrection would not involve sex
and marriage, which resonates with the teaching of Jesus on
celibacy in marriage, divorce and human sexuality, so that
multiple marriages in this life are not a problem In the next.
Second, there is no death in God’s kingdom. Resurrection at
death i1s irrelevant to eternal life since i1t begins when we are
born again of the Spirit in this life and continues into the
next. Luke®s version of the above story helps explain: He is
not the God of the dead, but of the living, for to him all are
alive.[SV3](Lk 20:38); see also the unseen kingdom of God and
faith and eternal life. Jesus never described life after death,
perhaps because he felt it was more important to focus on life,
or perhaps because he didn’t know all the details, as when he
acknowledged that he didn”t know when the the end times would
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come. But his metaphors describing life after death: many rooms

in my Father®s house continue to give spiritual comfort to those
facing the ultimate mystery of death when we share the promise
Jesus made to Martha when he told her: 1 am the resurrection and
the life. He who believes in me will live, even though he dies;
and whoever lives and believes in me will never die. (Jn 11:25;
see faith and eternal life) The assurance that Jesus gave to
Martha that God would provide victory over death has been
validated through the Resurrection and the continuing presence
of the Holy Spirit (see love, the Holy Spirit and the gift of
peace). (Barnes)

Jesus was very shrewd In his response to the question from the
Sadducees who, as were noted, did not believe in an afterlife.
The two part answer was given to those to whom Jesus said, “Are
you not in error because you do not know the Scripture or the
power of God?” (Mark 12:24). Surely “eternal life was not
comparable to this life.” and “there 1Is no death In God.”
Salvation does begin in this life, and in the quality of life
now and forever iIn the teachings of Jesus. The metaphors used
to describe life after death are reassuring and comforting.
Jesus is reported to have said, “Let not your hearts be
troubled; believe in God, believe also In me. In my Father’s
house are many rooms;..” (Jn 14:1-2a). In other words, God has
room for everyone! The ultimate mystery of death is given the
comfort of a loving home. Also there is the statement that God
will provide victory over death by removing its sting. Perhaps
Paul has best summarized Jesus teaching on life and death when
he wrote, “none of us lives to himself and none of us dies to
himself. I1f we live, we live to the Lord and if we die, we die
to the Lord; so then, whether we live or whether we die, we are
the Lord’s.” (Rm 14:7-8) (Nates)

Related teaching from the Qur’an:

Qur’an (19:66-67)(2:25)(45:24)(35:9)(3:14-15)(4:57)

And man says, “"When 1 am dead, shall I then be brought forth
alive?”

Does not man then remember that We created him before, when he
was nothing? (19:66-67)

And they say, “There is only our life in this world. We die and
we live, and nothing but time destroys us’. Of that they have no
knowledge; they are only making conjectures. (45:24)

And it is God Who unleashes the winds and they raise clouds,
then We drive them to a dead land, and therewith revive the
earth after 1t has been dead. Such will be the Raising. (35:9)
And give good tidings to those who believe and perform righteous
deeds that theirs shall be Gardens underneath which rivers run;
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whensoever they are provided with fruits therefrom, they shall
say, "This is what we were provided with before®; they shall be
given 1t in perfect semblance; and there for them shall be
spouses purified; therein they shall abide. (2:25)

Beautiftied for mankind is love of lusts - of women, children,
stored-up heaps of gold and silver, horses of mark, cattle, and
tillage. That is the comfort of the life of this world; but God
- with Him is the more excellent abode.

Say: "Shall 1 tell you of something better than that? For those
that are fearful with their Lord are Gardens underneath which
rivers flow, abiding therein, and spouses purified, and
beatitude from God; and God is Seer, of His servants. (3:14-15)
And those that believe, and perform righteous deeds, We shall
admit them to Gardens underneath which rivers flow, wherein they
abide: they shall have therein spouses purified, and We shall
admit them to plenteous shade. (4:57)

And when you look there, you will see bliss and a great kingdom.
(76:20)

Related teachings of Muhammad:

Hadith

“Never mind what God has told you; what He has not told you is
even greater.” (Muslim)

God said: "1 have prepared for My pious servants things which
have never been seen by an eye, nor heard by an ear, or (even)
imagined by a human being.”™ (Muslim)

Commentary on the Qur’an and Hadith: The word “paradise”
actually comes from the Persian term for “garden” (pardis),
which i1s also the origin of the Arabic word for “paradise”
(firdaws). From the Islamic point of view, this is not “simply
a sublimation of the experience of a cool garden in the desert
heat. .. Rather, every traditional garden here below is the
reflection of firdaws, and paradise is a spiritual reality for
Muslims as well as Christians” (Seyyed Hossein Nasr, Heart of
Islam, pp. 247-248). Similarly, union between the sexes
symbolizes integration in God and reflects a heavenly archtype.
But i1t 1s a double-edged sword which can either take us towards
God or away from Him depending on whether or not we view
sexuality in its Divine context. Islam and Christianity
therefore take different, but complementary positions on
sexuality and its eschatological symbolism. (Ansary)

Joint commentary: Both Jesus and Muhammad affirmed life after

death, and neither emphasized resurrection (that was Paul’s
focus as a Pharisee, and the basis for his doctrine of
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atonement), but the Qur’an and hadith provide much more detail
of the afterlife, both of heaven and hell, than do the teachings
of Jesus. (see Index of selected provisions from the Qur’an,
Belief and unbelief/rewards and punishments) The Qur’an
emphasizes righteous deeds and right beliefs as entrance
requirements to Paradise, while Jesus emphasized repentance and
salvation through God’s grace, with good works flowing naturally
from one whose heart is full of the love of God. The Qur’an
refers to sex and married relationships in heaven, while Jesus
taught there would be no marriage in heaven. Perhaps these
differing views reflect the differing experiences of Jesus and
Muhammad with married life. (Barnes)

The Qur’an has many important mystical expressions regarding
life and death, which are also In Jesus’ teachings. Paradise as
a Garden is a wonderful image of what God’s care is like. We
see the green of growth in leaves and plants. We marvel at the
glory of bursts of color in various flowers. We breathe iIn the
delightful fragrance of fresh air and running water.

Surah 35:9 in the translation of The Qur~an by M_H. Shakir
declares refreshingly the reality of hope: “And Allah is He Who
sends the winds so they raise a cloud, then We drive it on to a
dead country, and therewith We give life to the earth after its
death; even so is the quickening.” Hadith states, ‘“Never mind
what God has told you; what He has not told you is even
greater.” (Muslim) This could come from the heart and mouth of
Jesus as well as Muhammad. It is a wonderful expression of faith
and the resulting trust in God in all things and conditions. It
is central to both Christianity and Islam. (Nates)

Suggested questions for discussion:

1. Why do you think that Jesus emphasized spiritual life in this
world and did not teach more on spiritual life after death?

2. Why do you think that Muhammad emphasized the rewards and
punishments of heaven (eternal joy in paradise) and hell
(eternal misery and suffering) that come with life after death?

3. Is i1t important to our faith to know what happens to us after
death?

4. Can the different views of Jesus and Muhammad on life after
death and resurrection be reconciled?
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Lesson #18:
* The anointing of Jesus

While the chief priests and scribes were conspiring to
arrest Jesus before the Feast of the Passover in Jerusalem, a
woman came to where Jesus was staying in Bethany and anointed
Jesus with some very costly perfume. Some rebuked her for
wasting such expensive perfume (Mk 14:3-5).

®Leave her alone, said Jesus. Why are you bothering her? She
has done a beautiful thing to me. ‘The poor you will always have
with you, and you can help them any time you want. But you will
not always have me. 8She did what she could. She poured perfume
on my body beforehand to prepare for my burial.[SV4](Mk 14:6-8)

Notes: See Mt 26:6-13; Lk 7:36-50; Jn 12:1-8 (Sources: Mk, Lk,
Jn). Jefferson omitted the concluding verse of the story: I
tell you the truth, wherever the gospel is preached throughout
the world, what she has done will also be told, in memory of
her.[SV4](Mk 14:9)

Commentary on the teaching of Jesus: Anointing was the way
ancient Jews ordained their kings and high priests, and that was
the way their Messiah would be ordained. The anointing here 1is
a symbolic recognition of Jesus as the long awaited Messiah (the
anointed one, or Christ), and it also foretells his death since
such perfume was used to prepare bodies for burial (Mk 14:8).
The setting is iIn Bethany two days before Passover, with Jesus
having dinner in the home of Simon the Leper, when an unnamed
woman with a jar of very expensive perfume appeared and poured
the perfume on Jesus’ head. There were others at the table who
complained: “Why this waste of perfume. It could have been sold
for more than a year’s wages and the money given to the poor.
And they rebuked her harshly.” (Mk 14:4,5) Jesus rebuked them,
saying: Leave her alone...She has done a beautiful thing to me.
(Mk 14:6) The presence of Jesus at a dinner was typical. He
enjoyed such social events and did not discourage his disciples
and friends from enjoying them (see new standards of faith and
morality: new wineskins, fasting, the rejection of Jesus, and
the parable of the wedding feast). But the anointing was not
depicted as a pleasurable event but as a solemn gift to God iIn
acknowledgment of the coming crucifixion of His Son. Even
though there are four related stories in Mark, Matthew, Luke,
and John, scholars do not believe that the words attributed to
Jesus were his own but were put on his lips by the gospel
writers to support early church doctrine that Jesus was the
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Messiah and foretelling his crucifixion and resurrection. It
isn’t characteristic of Jesus to allow a symbolic anointing to
take precedence over the needs of the poor and needy, yet he is
reported to have done so saying: You will always have the poor
among you, but you will not always have me. (Jn 12:8; Mk 14:7)
For Luke®s account, see sinners, forgiveness, and love (Lk 7:36-
50). John®"s account has the anointing at a supper hosted by
Mary, Martha and Lazarus, probably the same supper at which
Martha was chided for being too busy to hear Jesus. 1In John"s
version it was Judas Iscariot who complained that the perfume
should have been sold and the proceeds distributed to the poor
(it 1s noted parenthetically that Judas was a thief and stole
from the common purse), while in Matthew’s account, as in Mark,
the disciples questioned the anointing (Mt 26:4). In Luke the
Pharisees questioned whether Jesus was a prophet (Lk 7:39),
claiming the unnamed woman to be a sinner. The story resonates
both with the widow”’s mite as an example of a generous gift to
God in honor of His Son, and with the story of the Samaritan
woman to whom Jesus revealed that he was the Messiah. (Jn 4:4-
26, see worship iIn spirit and truth) The story of the woman
anointing Jesus with expensive perfume and the encounter of
Jesus with the Samaritan woman both relate to the divine status
and authority of Jesus. They have little relevance to the moral
teachings of Jesus that are at the heart of legitimacy, but
instead relate to mystical matters that are at the heart of
Christian church doctrines and professions of faith. (Barnes)

Related teachings of Muhammad:

Hadith
“He who has, i1n his heart, an ant’s weight of arrogance will not
enter Jannah.” Someone said: “A man likes to wear beautiful

clothes and shoes?” The Messenger of God said, “God is
Beautiful, He loves beauty. Arrogance means ridiculing and
rejecting the Truth and despising people.”

Commentary on the Hadith: This hadith is one of the foundations
of Islamic art. “Like compassion, love, and peace, beauty Iis
seen as a Divine Quality in Islam, one of God’s Names being al-
Jamil, the Beautiful. Furthermore, according to the hadith
quoted at the beginning of this chapter [an excerpt of the
hadith above], God loves beauty, meaning that the qualities of
beauty and love are intertwined on the Divine plane. And this
reality is reflected on the human plane as well by the fact that
our soul loves what 1t perceives as beautiful and sees as
beautiful what it loves. Beauty also has the power of radiation
and emanation and shares therefore a basic characteristic with
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compassion and mercy. Furthermore, beauty brings about
collectedness and helps the scattered elements of the soul
gather together in a state of calm. Beauty is therefore also
related to peace and has a remarkable pacifying power over the
soul, a quality that is essential to Islamic spirituality, as
reflected so clearly i1n Islamic art” (SHN, HI, p. 222). (Ansary)

Joint commentary: The anointing of Jesus in anticipation of his
crucifixion has no parallels in the Qur’an or hadith. The story
has symbolic importance to church doctrine but conflicts with
the Qur”an, which considers Jesus a prophet and messenger of God
who confirmed the Torah as the word of God, but who was not the
Son of God and who was never crucified and resurrected; and the
Qur’an condemns as blasphemers Christians who believe that Jesus
was the Son of God. (see Index of selected provisions from the
Qur’an, Belief, rewards and punishments for Jews and Christians
and stories about Jesus) Given the mystical, symbolic and
ritualistic meaning of the anointing of Jesus it is strange that
Jefferson included this saying in his collection of the moral
teachings of Jesus. (Barnes)

In the hadith, “an ant’s weight of arrogance” is a significant
phrase, as is “God is Beautiful, He loves beauty.” All beauty
comes from God and returns to God. The Beautiful, al-Jamil, is
one of God’s Names. This hadith speaks eloquently of the nature
of God—a beautiful nature represented in the extravagant act of
the woman anointing the body of Jesus with expensive perfume iIn
commemoration of his life and in preparation for his death and
resurrection. From the Christian perspective, the quality of
beauty which is essential to Islamic spirituality, as reflected
clearly in Islamic art, is iIncarnated in the person and work of
Jesus. (Nates)

Suggested questions for discussion:
1. What is the religious significance of anointing?

2. Do religious rituals like anointing take priority in the use
of resources over helping the poor and needy?

3. How do religious rituals relate to the greatest commandment?

4. Can church doctrines on the divinity of Jesus be reconciled
with Islam?
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Chapter 2: Introduction to the Gospel of Matthew

The writer of the Gospel of Matthew is unknown, although
tradition holds him to be Matthew, the publican called Levi, who
was one of the twelve disciples. This was the only gospel
written in Hebrew (the others were in Greek), and tradition has
it that it was the first of the gospels. Subsequent scholarship
on the chronology of the gospels, however, has Matthew following
Mark, with most scholars believing Matthew was written about the
same time as the Gospel of Luke, sometime after the Romans
destroyed Jerusalem in 70 C.E. If so, i1t is unlikely the writer
could have been one of the disciples; more likely he was a
second or third generation Christian.

The Gospel of Matthew, like that of Luke, has iIncorporated
sayings from Mark and the Book of Q.'®* The purpose of Matthew is
obvious from its style and content: 1t was written to convince
Jews that Jesus fulfilled Old Testament prophesies predicting
the Messiah. The plan of Matthew iIs much more organized and
comprehensive than that of Mark, including seven sections
beginning with the nativity and ending with the Passion. In
between, five discourses legitimize Jesus as the Jewish Messiah:
the Beatitudes introduce the great sermon, followed by
instructions for the disciples, parables, community relations,
and finally, condemnation and judgment.

To prove to his Jewish readers that Jesus was the long-
awaited Messiah, Matthew prefaced almost everything Jesus said
or did with prophetic Old Testament scripture. By stretching
Jewish prophecy to fit Jesus, and stretching Jesus to fit the
scripture, Matthew sacrificed objectivity and credibility.
Material from Mark was modified to emphasize the divinity of
Jesus, and liberal references to hell were borrowed from the Old
Testament, with weeping, wailing, and gnashing of teeth.

Matthew also contains the most vituperative condemnations
attributed to Jesus. While they are out of character for Jesus,
they are consistent with the Old Testament God of law, judgment,
and vengeance.

The elaborate plan, neat arrangement, and extensive
reference to Old Testament scripture made Matthew the first
choice of the early church. Those same factors, however,
reflect a bias that detracts from the accuracy of the teachings
attributed to Jesus. But Matthew includes more sayings of Jesus
than any other gospel, making It perhaps the most iImportant
gospel of all.*
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Matthew on Morality
* The Beatitudes

Matthew began the evangelical discourse of Jesus (The
Sermon on the Mount) with the Beatitudes:

3Blessed are the poor in spirit,

for theirs i1s the kingdom of heaven.

“‘Blessed are those that mourn,

for they shall be comforted.[SV2]

*Blessed are the meek,

for they shall inherit the earth.[SV4]

®Blessed are those who hunger and thirst for righteousness,
for they will be filled.[SV2]

‘Blessed are the merciful,

for they will be shown mercy.

8Blessed are the pure in heart,

for they will see God.

Blessed are the peacemakers,

for they will be called sons of God.[SV4]

10Blessed are those who are persecuted

because of righteousness,

for theirs i1s the kingdom of heaven.

1Blessed are you when people insult you, persecute you, and
falsely say all kinds of evil against you because of me.
12Rejoice and be glad, because great is your reward in heaven,
for in the same way they persecuted the prophets who were before
you.[SV3](Mt 5:1-12)

Notes: See Lk 6:17, 20-23; Th 54, 68:1; 69:1,2 (Sources: Q, Th).

Commentary on the teaching of Jesus: The Beatitudes (blessings)
are the preamble to the Sermon on the Mount contained iIn
chapters 5, 6 and 7 of Matthew. In them Jesus shocked his
audience by turning God’s order of merit upside-down: In the
Hebrew Bible (the Old Testament) righteousness was equated with
worldly success (health, wealth, power, and prosperity), while
sin was equated with suffering (afflictions, poverty and
misfortune). Jesus came to save sinners, not the righteous, and
he taught that suffering was not God’s will. (see humility:
leaders as servants and the Pharisee and the publican) The
flip-side of the blessings, the curses, are found only in Luke:
2But woe to you who are rich, for you have already received your
comfort. %*Woe to you who are well fed now, for you will go
hungry. Woe to you who laugh now, for you will mourn and weep.
*loe to you when all men speak well of you, for that is how
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their fathers treated the false prophets. [SV4](Lk 6:24-26) It
can be said that Jesus comforted the afflicted and afflicted the
comfortable, but Luke’s condemnations are out of character with
Jesus, who taught tolerance, forgiveness and do not judge. The
condemnations probably originated in the early church, but aside
from them, SV scholars believe Luke®s shorter version of the
Beatitudes (which s similar to sayings In Thomas) is the most
original. Jesus speaks of the poor (Lk 6:20) rather than the
poor in spirit (Mt 5:3), and the hungry (Lk 6:21) rather than
those who hunger for righteousness (Mt 5:6). In either event
these blessings promise a kingdom not of this world but of the
spirit (see the unseen kingdom of God and faith and eternal
life). While the Beatitudes are found only in Matthew, Luke,
and Thomas, the virtues of humility, repentance, righteousness,
mercy, making peace, and personal sacrifice taught in them are
essential elements of the sacrificial love taught and
exemplified by Jesus (see the greatest command and the new
command), and prerequisites of Christian faith and morality (see
faith evidenced by works as a tree by its fruit, faith and
works, and faith and morality below). The Beatitudes describe
the spirit of humility and repentance in the child-like faith
that comes to those who are born again of the Spirit. It is the
result of the transforming power of God’s love that enables
leaders to be servants since It must be given in order to be
received. The Beatitudes give meaning to the reversed order of
merit In God’s kingdom: So The last will be first, and the first
will be last.[SV2](Mt 20:16; see envy and equity: the parable of

the workers i1n the vineyard and riches and salvation). (Barnes)

Related teaching from the Qur’an on verse 3: °Blessed are the
poor in spirit, for theirs is the kingdom of heaven:

Qur’an (35:15)(28:24)

O men, ye are the poor iIn relation to God, and He iIs the Rich,
the Praiseworthy. (35:15)

My Lord, indeed I am in utter need of whatever good You send
down to me. (28:24)

Related teachings of Muhammad on verse 3:

Hadith
“Oh God, make me live poor, and make me die poor, and raise me
with the poor on the Day of Judgement.” “Aisha, his wife asked,

“Why, Oh Messenger of God?” The Prophet (saws) replied, “Because
they will enter Paradise before the rich by forty years. Oh
“Aisha, do not let the poor go without giving them at least a
date. Oh “Aisha, love the poor and bring them close to you so
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that God will bring you close to Him on the Day of Judgement.”
(Abu “lIsa)

"1 stood by the gate of Paradise and saw that the majority of
those who entered were the poor and wretched. The rich [Muslims]
were detained while the people of Hell were ordered to be taken
to Hell”. (Bukhari)

“The poor of the Muhajireen will enter Paradise forty years
ahead of the rich of the Muhajireen.”

"The poor of the Muhajireen will enter Paradise five hundred
years ahead of the rich of the Muhajireen™

Commentary on the Qur’an and Hadith on verse 3: Poverty itself
does not make one enter heaven or gain proximity to God. But
being ““poor in spirit,” or to feel the love of God and have love
for God, as well as being content with whatever He gives us
while recognizing our need for what He has for us iIn heaven, is
the spiritual poverty that attains to God. 1t is iInteresting to
note the discrepancy in number of years by which the poor
precede the rich iIn entering paradise in the hadith above.
Qurtubi suggests that the two statements may be reconciled,
because the poor are not all alike, and neither are the rich,
for both vary in the strength of their faith and achievements.
“If we think in terms of the first of the poor and the last of
the rich to enter Paradise, then the time-span will be five
hundred years, but If we are thinking of the last of the poor
and the first of the rich, then the time span is forty years.
And God knows best.' (Ibn Katheer) (Ansary)

Related teaching from the Qur’an on verses 4-6: “Blessed are
those that mourn, for they shall be comforted. °Blessed are the
meek,

for they shall inherit the earth. °Blessed are those who hunger
and thirst for righteousness, for they will be filled.

Qur’an (25:63)(28:4-6)(13:28-29)

And the [true] servants of the Compassionate One are those who
walk upon the earth modestly, and who, when the ignorant address
them, say [words of] peace; (25:63)

Truly Pharaoh had exalted himself in the land and reduced its
people Into sects, oppressing a group of them, slaughtering
their sons, and sparing their women. Indeed he was of those who
cause corruption.

And We desired to show favor to those who were oppressed in the
land, and to make them exemplars, and make them the inheritors,
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and to establish them in the land, and to show Pharaoh and Haman
and their hosts from them that of which they were apprehensive..
(28:4-6)

Who have believed and whose hearts have rest in the remembrance
of God. Verily iIn the remembrance of God do hearts find rest!
Those who believe and do right: Joy is for them, and bliss
(their) journey’s end. (13:28-29)

Commentary on the Qur’an on verses 4-6: According to many
Biblical commentaries, the poor often mourn (and may be poor to
begin with!) as a result of oppression and persecution for their
beliefs. The suggestion that the poor will inherit the earth
and rulle over it as compensation is similar to (Q 28:4-6) above
explaining how Moses and the Jewish people were ultimately
victorious over Pharoah. (Ansary)

Related teachings of Muhammad on verse 7: ‘Blessed are the
merciful, for they will be shown mercy:

Hadith

“Those who have mercy will receive the mercy of the Most
Merciful. Have mercy on those who are on earth, the One in
[the] heavens will have mercy on you.” (Tirmidhi)

“Those who have no mercy on other human beings, will not receive
the mercy of God.” (Bukhari)

“You will not be believers until you are merciful.” The
companions of the Prophet said, “Oh, Messenger of God, we are
all merciful!” He replied, “l don®"t mean your mercy towards
each other only, but towards all people.. all people.” (Tabarant)

“l1 swear by God, He, the Almighty does not put His mercy except
on a merciful one.” The companions said, “Oh, Messenger of God,
we are all merciful.” He said, “l don"t mean your mercy towards
each other, but towards all mankind.”

“God"s mercy will be upon the most merciful of people. So show
mercy upon all creatures on earth to gain the mercy of the
Creator.” (Ahmad)

Commentary on the Hadith on verse 7: These are largely self-
explanatory, but are crucial for clarifying the universality of
“love of neighbor” in Islam.

Related teaching from the Qur’an on verse 8: ®Blessed are the
pure In heart, for they will see God.
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Qur’an (6:103)(75:22-23)(32:17)

Vision cannot attain Him, but He attains [all] vision. And He 1is
the Subtle, the Aware. (6:103)

Some faces on that day [the Day of Judgment] will be radiant,
looking upon their Lord. (75:22-23)

For no soul knows what has been kept hidden for them in the way
of joyous sights as a reward for what they used to do. (32:17)

Related teachings of Muhammad on verse 8:

Hadith

The people said, “Oh God’s Apostle! Shall we see our Lord on the
Day of Resurrection?” He replied, “Do you have any doubt in
seeing the full moon on a clear night?” They replied, “No, Oh
God’s Apostle!” He said, “Do you have any doubt in seeing the
sun when there are no clouds?” They replied in the negative.

He said, “You will see God in the same way.. ”

Commentary on the Qur’an and Hadith on verse 8: The idea of
“vision of God” is implicit in the Qur’an and explicit in the
hadith, as we see from the verses above. Obviously, this vision
does not refer to physical sight, but the ‘“eye of the heart,” as
we have previously discussed. (Ansary)

Related teaching from the Qur’an on verse 9: °Blessed are the
peacemakers, for they will be called sons of God.

Qur’an (49:10)
Make peace between your brethren, and fear God, so that you will
obtain mercy. (49:10)

Related teachings of Muhammad on verse 9:

Hadith

“You shall not enter Paradise until you have faith. And you
will not have faith until you love one another. Shall I tell
you of something that if you do it, you will love one another?
Spread peace among you.” (Muslim)

“Shall 1 not inform you of a better act than fasting, alms, and
prayers? Making peace between one another: enmity and malice
tear up heavenly rewards by the roots.” (Tirmidhi)

Once the people of Quba fought with each other till they threw
stones on each other. When God’s Apostle was informed about it,
he said, “Let us go to bring about reconciliation between them.”
(Bukhart)
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Commentary on the Qur’an and Hadith on verse 9: The preceding
verse and teachings are self-explanatory. (Ansary)

Related teaching from the Qur’an on verse 10: °Blessed are those
who are persecuted because of righteousness, for theirs is the
kingdom of heaven.

Qur’an (22:40)(9:79)(2:212)

Those who were expelled from their homes without right, only
because they said: “Our Lord is God.” Were it not for God’s
causing some people to drive back others, destruction would have
befallen the monasteries, and churches, and synagogues, and
mosques In which God”’s Name is mentioned greatly. Assuredly God
will help those who help Him. God i1s truly Strong, Mighty —
(22:40)

Those who find fault with the believers who offer alms
voluntarily, and such as find nothing [to offer] but their
endeavours; and deride them - God [Himself] derides them, and
theirs will be a painful chastisement. (9:79)

Decked out fair to the disbelievers i1s the life of this world;
and they deride the believers; but those who fear shall be above
them on the Day of Resurrection; and God sustains whomever He
will without reckoning. (2:212)

Related teachings of Muhammad on verse 10:

Hadith

“The most excellent jihad is the uttering of truth in the
presence of an unjust ruler.” (Tirmidhi)

Commentary on the Qur’an and Hadith on verse 10: The Prophet
and the early Muslim community were persecuted because of their
belief In God and expelled from Mecca, just as earlier prophets
were persecuted. Muslim scholars therefore interpret these
Biblical verses as having a Quranic parallel and applying
universally.

Of course, jihad in the hadith above must be understood iIn terms
of “striving for the sake of God.” This can take multiple
forms, the lowest level of which is defense of the Islamic
community. Unfortunately, this meaning has eclipsed all the
others in the West. (Ansary)

Joint commentary: All of the Beatitudes have parallels in the
Qur’an and hadith. The conditions of spiritual poverty and
repentance (mourning) and the virtues of meekness, mercy,
peacemaking and sacrificial love are all elements of salvation
(experiencing heaven or God’s kingdom) for both Muslims as well
as Christians. (Barnes & Nates)
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* Faith and morality: salt and light

Jesus made i1t clear that moral actions were essential to
the faith.

Byou are the salt of the earth.[SV4] But if the salt loses its
saltiness, how can it be made salty again? It 1s no longer good
for anything, except to be thrown out and trampled by men.[SV2]
YYou are the light of the world.[SV4] A city on a hill cannot
be hidden. !Neither do people light a lamp and put it under a
bowl. Instead they put it on a stand, and it gives light to
everyone in the house.[SV2] °In the same way, let your light
shine before men, that they may see your good deeds and praise
your Father in heaven.[SV4](Mt 5:13-16)

Notes: See Mk 4:21; 9:49,50; Lk 8:16; 11:33; 14:34,35; Jn 3:21;
8:12; Th 32; 33:2,3 (Sources: Mk, Q, Th).

Commentary on the teaching of Jesus: Jesus referred to his
disciples as the salt of the earth and as the light of the world
(as Jesus portrayed himself in John’s Gospel). Jesus clearly
intended that his followers be action oriented — doers of the
word and not hearers only. If his followers lost their moral
commitment to share God’s love with others they were as useless
as tasteless salt or a lamp placed under a bowl — good for
nothing and spiritually dead. As the body without the spirit is
dead, so faith without deeds is dead.(Jas 2:26) The relative
importance of faith and works to salvation has been a continuing
issue within the Christian faith, but a faith based on the love
of God and one’s neighbor as mandated by the greatest
commandment will produce good works. See faith evidenced by
works as a tree by its fruits, faith and works, lamp on a stand,

light within you, and the new command. (Barnes)

Related teaching from the Qur’an:

Qur’an (2:25)(2:82)(2:277)(3:57)(4:57)

And give good tidings to those who believe and perform righteous
deeds that theirs shall be Gardens underneath which rivers run;
whensoever they are provided with fruits therefrom, they shall
say, “This is what we were provided with before”; they shall be
given it in perfect semblance; and there for them shall be
spouses purified; therein they shall abide. (2:25)

And those who believe and perform righteous deeds - those are
the inhabitants of Paradise, therein abiding. (2:82)
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Those who believe and perform righteous deeds, and establish the
prayer, and pay the alms - their wage awaits them with their
Lord, and no fear shall befall them, neither shall they grieve.
(2:277)

But as for the believers, who do deeds of righteous, He will pay
them 1n full their wages. God loves not the evildoers. (3:57)
And those that believe, and perform righteous deeds, We shall
admit them to Gardens underneath which rivers flow, wherein they
abide: they shall have therein spouses purified, and We shall
admit them to plenteous shade. (4:57)

Related teachings of Muhammad:

Hadith

“Let him who i1s present impart knowledge on him who i1s absent.”
(Bukhari)

Commentary on the Qur’an and Hadith: The Qur’an contains the
phrase “those who believe and perform righteous deeds” 52 times,
indicating the direct connection between knowledge and action.
Teaching religious sciences is one way of uniting the two, for
which there are many hadith. (Ansary)

Joint commentary: The Qur’an, like the Hebrew Bible and the
early Catholic Church, places more emphasis on complying with
sacred laws and moral standards as good works than on faith in
God’s grace as the primary means of salvation. For Christians
the dichotomy between faith and works is evident in the letters
of Paul and the letter of James, and those differences were at
the heart of the Christian Reformation. Martin Luther
emphasized the primacy of grace over works and had little regard
for the Book of James. But since the Reformation even Lutherans
have come to believe that true faith is evidenced by good works.
The emphasis of Judaism and Islam on obedience to religious
rules and rituals as good works and the emphasis of Christianity
on matters of belief (or faith) reflects the difference between
the deontological religions of Judaism and Islam and the more
teleological religion of post-Reformation Christianity. The
greatest commandment to love God and neighbor is a common word
of faith and works for Jews, Christians and Muslims. Loving God
is the primary obligation of faith, and loving one’s neighbor
(including one’s unbelieving neighbor as illustrated in the
story of the good Samaritan) i1s the foundation of all good works
and the way that we love God. Embracing this common word of
faith and works can help promote religious reconciliation among
Jews, Christiana and Muslims. (Barnes & Nates)
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* Laws and love: the new standard higher than the old

According to Matthew, Jesus confirmed the importance of the
law and the prophets (the Torah) and spoke of fulfilling them.

Do not think that 1 have come to abolish the Law or the
prophets; 1 have not come to abolish them but to fulfill them.
18] tell you the truth, until heaven and earth disappear, not the
smallest letter, not the least stroke of a pen, will by any
means disappear from the Law until everything is accomplished.
Anyone who breaks one of the least of these commandments and
teaches others to do the same will be called the least in the
kingdom of heaven, but whoever practices and teaches these
commands will be called great in the kingdom of heaven. ?°For 1
tell you that unless your righteousness surpasses that of the
Pharisees and the teachers of the law, you will certainly not
enter the kingdom of heaven.[SV4](Mt 5:17-20)

Notes: See Lk 16:17 (Sources: Mt, Q).

Commentary on the teaching of Jesus: Matthew was writing to
Jews who believed the Law of Moses was the standard for
righteousness (see Dt 11:1,8,9,13-28; 12:1,32; 26:16-19; 27:15-
46; 28; 32:45-47). Those laws included the death penalty for
blasphemy, which the Sanhedrin claimed justified the execution
of Jesus (see Lv 24:16; Dt 13:1-6, Mt 26:25-68 and blasphemy or
Word of God). Scholars believe these words were put on the lips
of Jesus by Matthew, and they are contradicted by the six
antitheses that follow (see Mt 5:21-48: anger and
reconciliation; resolving disputes out of court; adultery and
lust; integrity; submission and retribution, old and new and
love for enemies) as well as by other teachings of Jesus in
which he criticized or disobeyed laws that defied reason (e.g-
dietary laws, the law of retribution, picking grain and healing
on the Sabbath) to illustrate the supremacy of love over law
(see also individual responsibility and the law: clean and
unclean). Jesus did not question the obligation to obey secular
laws when asked about paying taxes to Caesar, but he affirmed
the higher obligation to God (see church and state) and never
taught that obeying Mosaic Law was a standard of righteousness.
Jesus emphasized love of God and neighbor in the greatest
commandment and the moral imperative to love one another in a_
new command (see faith and morality and new standards of
morality and faith: new wineskins). To illustrate the conflict
between obedience to sacred laws and sacrificial love Jesus used
the rich young ruler (see riches and salvation) and self-
righteous Pharisees who were teachers of the Law (see hypocrisy
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and sanctimony, the Pharisee and the publican, and condemnation
of religious leaders: the seven woes). Luke makes only passing
reference to the Law (Lk 16:17), and in John an adulteress is
used to i1llustrate the primacy of the forgiving love of God over
harsh laws (see justice or mercy). Even Matthew may have
intended to limit the Law as a measure of righteousness with the
conditioning words ...until everything is accomplished (Mt
5:18), referring to Jesus”™ victory over death (see reference to
Paul’s letters below). The passage may also reflect the debate
in the early church over the extent to which Mosaic Law remained
applicable to Christians. The Apostle Paul, himself a Pharisee
and expert on the Law, wrestled with the supremacy of love over
law in his letter to the Romans (see Rm 2:17-24; 3:19-28; 7:4-6)
and concluded: Love does no harm to i1ts neighbor. Therefore
love is the fulfillment of the law. (Rm 13:10) To the Galatians
Paul wrote: The entire law Is summed up in a single command:
Love your neighbor as yourself. (Ga 5:14) And Paul assured the
church at Ephesus that the law had been fulfilled in Jesus, who
came to unite all who would follow him: For he himself is our
peace, who has made the two one and has destroyed the barrier,
the dividing wall of hostility, by abolishing in his flesh the
law with 1ts commandments and regulations. (Ep 2:14,15) Compare
this reconciling word of love with the divisive ethnic cleansing
mandated by the Law (Dt 20:12-16). Moses taught that total
obedience to the Law brought God’s blessings, while disobedience
of the Law brought God’s curses (see Dt 28:1-68).

Jesus never questioned the need for secular law (see church and
state), but Paul went further and taught that secular rulers
should be obeyed as authorities established by God (Rm 13:1-7).
While most Jews were looking for a Messiah to overthrow Roman
rule and reestablish the supremacy of Jewish Law, Jesus made it
clear that he was not seeking political power (see Jesus before
Pilate, and liberation). (Barnes)

Related teaching from the Qur’an on verse 17: 'Do not think that
I have come to abolish the Law or the prophets; | have not come
to abolish them but to fulfill them.

Qur’an (5:48)(41:43)

Nothing i1s said to you, except what has already been said to the
messengers before you. (41:43)

And We have revealed to you the Book with the truth confirming
the Book that was before it and watching over i1t. So judge
between them, according to what God has revealed, and do not
follow their whims away from the truth that has come to you. To
every one of you, We have appointed a divine law and a way. If
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God had willed, He would have made you one community, but that
He may try you in what He has given to you. So vie with one
another 1n good works; to God you shall all return, and He will
then inform you of that in which you differed. (5:148)

Commentary on the Qur’an on verse 17: Judaism and Christianity
respectively emphasize the Law and Way (one dimension absorbs
the other iIn a sense in each tradition). Islam views itself as
completing and synthesizing the Abrahamic monotheisms by
containing these elements side-by-side. (Frithjof Schuon has an
incredible commentary on this in “Concerning the Phenomenon of
Muhammadan” in Dimensions of Islam which we can draw from in
finalizing our commentary.) Accordingly, Islamic philosophy of
law 1s best viewed as a form of virtue ethics, for there is
ultimately no dichotomy between the right and the good, unlike
secular approaches to philosophical ethics. (Ansary)

Related teaching from the Qur’an on verse 18: ¥l tell you the
truth, until heaven and earth disappear, not the smallest
letter, not the least stroke of a pen, will by any means
disappear from the Law until everything is accomplished.

Qur’an (6:115)(18:27)(10:64)

Perfected is the word of your Lord in truthfulness and justice;
none can change His words. He i1s the Hearing, the Knowing.
(6:115)

And recite that which has been revealed to you of the Book of
your Lord. There is none who can change His words. And you will
not find, besides Him, any refuge. (18:27)

Theirs are good tidings in the life of this world and iIn the
Hereafter. There i1s no changing the Words of God; that is the
supreme triumph. (10:64)

Commentary on the Qur’an on verse 18: All these verses clearly
state that God”’s Word cannot change. In this context, it is
essential to distinguish between scripture which is Inspired and
scripture which is the verbatim Word of God, for the former can
change whereas the latter cannot, according to traditional
theology. A change iIn the verbatim Word of God would imply a
change in the nature of God Himself from this point of view.

Related teaching from the Qur’an on verse 19: °Anyone who breaks
one of the least of these commandments and teaches others to do
the same will be called the least in the kingdom of heaven, but
whoever practices and teaches these commands will be called
great in the kingdom of heaven.
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Qur’an (2:181)(7:162)(2:75)(48:15):

Then 1f anyone changes it after hearing it, the sin shall rest
upon those who change it; surely God is Hearing, Knowing.
(2:181)

[T]he evildoers among them substituted a saying other than that
which had been said to them. So We sent down upon them terror
from the heaven for their evildoing. (7:162)

Are you then so eager that they should believe you, seeing there
iIs a party of them that heard God"s word, and then tampered with
it, and that, after they had comprehended it knowingly? (2:75)

Commentary on the Qur’an on verse 19: These verses indicate the
severe penalty of breaking revealed doctrine/method by changing
God’s Word. Although (2:81) i1s outwardly related to bequests,
traditional approaches to Quranic interpretation do not limit
its meaning to this. (Ansary)

Joint commentary: The Qur’an states that Jesus confirmed the Law
of the Torah (5:46), but the Gospel accounts indicate that Jesus
asserted the supremacy of love over law as God’s standard of
legitimacy. God does not impose coercive laws on humankind.

The greatest commandment is a common word of faith for Jews,
Christians and Muslims. It is a voluntary moral imperative that
allows us freedom to make our own laws so long as they are based
on love of God and neighbor, and that requires protecting our
neighbors from those who would do them harm. When people of
faith eliminate oppressive religious laws like blasphemy and
apostasy that negate religious freedom and embrace a common word
of love as a standard of legitimacy for all their laws, then
religious reconciliation and peace will be possible. (Barnes)

* Anger and reconciliation
Jesus put anger in the same moral category as murder:

2lYou have heard that it was said to the people long ago, Do not
murder,' and anyone who murders will be subject to judgment.
2Byt | say to you anyone who is angry with his brother is
subject to judgment.[SV4] Again, anyone who says to his
brother, "Raca"™ [an Aramaic term of contempt similar to moron],
is answerable to the Sanhedrin. But anyone who says, "You
fool!" will be in danger of the fire of hell. ZTherefore, if
you are offering your gift at the altar and there remember that
your brother has something against you, ?*leave your gift there
in front of the altar. First go and be reconciled to your
brother, then come and offer your gift.[SV3](Mt 5:21-24)
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Notes: (Source: Mt)

Commentary on the teaching of Jesus: Jesus spoke of the heart
as our spiritual center and the source of evil and unclean acts:
2For from within, out of men"s hearts, come evil thoughts,
sexual immorality, theft, murder, adultery, *’greed, malice,
deceit, lewdness, envy, slander, arrogance, and folly. ZAll
these evils come from inside and make a man unclean.[SV4](Mk
7:21-23; see individual responsibility and the law: clean and
unclean and faith, words and judgment) Here Jesus speaks of
anger corrupting the heart, as evidenced by use of a derogatory
term that conveys hatred for another. Even though it is natural
to hate our enemies, Jesus taught that we should love our
enemies and seek reconciliation with them whenever possible (we
don’t have to like them to love them). To be reconciled to God
we must First seek to be reconciled with others, and that
requires dealing with any anger or hostility we have toward
others; even an offering at worship should be deferred until
after reconciliation. Jesus taught that when i1t comes to the
forgiveness, love and mercy of God, we must give in order to
receive). Righteous anger is an oxymoron, but passionate
opposition to evil can be confused with anger, as when Jesus was
reported to be angry at those doing business in the temple and
in his condemnation of religious leaders for their hyposcrisy
and sanctimony. Jesus avoided anger and was even forgiving of
those who crucified him (see forgiveness on the cross). And
while Jesus may have condemned religious leaders, for us his
message was clear: do not judge. Anger can be produced by fear,
and Jesus urged his disciples to overcome their fear with a
faith that could bring them God’s peace (see Mt 8:26 calming the

tempest; Mt 10:28,31, courage: open and fearless speech; Mk
5:36; Lk 9:34; Jn 14:27, 16:33 love, the Holy Spirit and the
gift of peace) John’s first letter tells us that God is love (1
Jn 4:16) and that There is no fear in love (1 Jn 4:18). Fear
breeds hate, anger and division, the opposite of love,
reconciliation and peace. As an antidote for anger Jesus taught
that forgiveness and reconciliation can overcome fear and bring
peace, First with God and then with each other. Z?°If anyone
says, "'l love God," yet hates his brother, he is a liar. For
anyone who does not love his brother, whom he has seen, cannot
love God, whom he has not seen. 2'And he has given us this
command: Whoever loves God must also love his brother (1 Jn
4:20,21). We love God by loving others as ourselves (see the
greatest commandment and a new command), and we cannot love God
if we are angry and hate anyone, even ourselves. (Barnes)
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Related teaching from the Qur’an:
(3:133-134)(42:36-37)(49:11)(17:33)(4:93)(5:32)(5:45)

And vie with one another hastening to forgiveness from your
Lord, and to a garden as wide as the heavens and the earth that
has been prepared for those who fear.

Who expend In prosperity and adversity, and restrain their rage,
and pardon their fellow-men; and God loves those who are
virtuous. (3:133-134)

So whatever you have been given is [but] the enjoyment of the
life of this world. But what is with God iIs better and more
lasting for those who believe and put their trust in their Lord,
and those who avoid grave sins and indecencies and [who], when
they are angry, forgive, (42:36-37)

O you who believe, do not let any people deride another people:
who may be better than they are; nor let any women deride
[other] women who may be better than they are. And do not defame
one another, nor insult one another by nicknames. Evil is the
name of immorality after faith! And whoever does not repent,
those — they are the evildoers. (49:11)

And do not slay the soul [whose life] God has made inviolable,
except with due cause. Whoever is slain wrongfully, We have
certainly given his heir, a warrant; but let him not commit
excess; for he i1s supported [by the Law]. (17:33)

And whoever slays a believer deliberately, his requital i1s Hell,
abiding therein, and God is wroth with him and has cursed him,
and has prepared for him a mighty chastisement. (4:93)

Because of that, We decreed for the Children of Israel that
whoever slays a soul for other than a soul, or for corruption in
the land, it shall be as if he had slain mankind altogether; and
whoever saves the life of one, it shall be as i1f he had saved
the life of all mankind. Our messengers have already come to
them with clear proofs, but after that many of them still commit
excesses i1n the land. (5:32)

And therein We prescribed for them that a life for a life, and
an eye for an eye, and a nose for a nose, and an ear for an ear,
and a tooth for a tooth; and for wounds retaliation; but whoever
forgoes it out of charity, then that shall be an expiation for
him. Whoever does not judges according to what God has revealed,
those are the evildoers. (5:45)

Related teachings of Muhammad:

Hadith

“Every Monday and Thursday, the gates of Paradise are open. God
forgives every bondsman who associates no name in worship with
Him except those who quarreled with one another. God says to the
angels: Leave them until they reconcile.” (Muslim)
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A man said to the Prophet, “Counsel me.” The Prophet said, “Do
not become angry.” The man repeated [his request] several times,
and he said, “Do not become angry.” (Bukhari)

“The strong man is not the good wrestler; the strong man is only
he who controls himself when he is angry.” (Bukhari)

“Anger is from Satan, and Satan was created from fire. Fire 1is
but extinguished by water, so if one of you gets angry, he
should perform ablutions.” (Abu Dawud)

“IT one of you gets angry, he should be quiet.” (Ahmad)

“If one of you gets angry and he is standing, then he should sit
down until his anger subsides. IT it does not, then he should
lie down.” (Abu Dawud)

Two men began hurling insults at one another in the presence of
the Prophet, each one insulting the other with such anger that
his face had turned red. The Prophet said: “lI know a word that
iT one were to say it, what stresses him would go away. If he
would but say: “I seek refuge with God from Satan the
accursed”.” (Bukhari)

“Beware of suspicion, for suspicion is the worst of false tales,
and do not look for others” faults, and do not spy on one
another, and do not practice najsh (deceiving a purchaser
through a third party offering a higher price), and do not be
jealous of one another, and do not hate one another, and do not
desert (stop talking to) one another. And O, God’s worshipers!
Be brothers!”

According to the Companions, the Prophet exhibited more shyness
than a maiden in seclusion. ITf he saw something that he
disliked, we would see it in his face. (Bukhari)

The Companions relate that the Prophet never became angry for
anything. However, 1If the sanctity of God was profaned, then
nothing could assuage his anger. (Bukhari)

Commentary on the Qur’an and Hadith: The Quranic verses and
Prophetic sayings clearly show that an egotistical anger is
sinful (as opposed to an impersonal anger, e.g. Jesus throwing
the moneylenders out of the Temple). The hadith also contain
practical advice on what to do when one iIs angry, i.e. say “I
seek refuge with God from Satan the accursed,” or perform
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ablutions, or even change one’s physical position. In (4:93)
“And whoever slays a believer deliberately, his requital is

Hell..,” 1t i1s Important to note that “believer” is an inclusive
generic term that is not opposed to “disbeliever,” but to
“aggressor.” At the time of revelation, the majority of

aggressors were disbelievers. Finally, the family of a murder
victim can determine whether or not capital punishment is
carried out In most cases, and the Quran encourages forgiveness
in (5:45) above. (Ansary)

Joint commentary: Forgiveness and reconciliation are primary
virtues in the teachings of Jesus, but there is little said of
them in the Qur’an or hadith. On anger and violence it is clear
that neither is justified for Muslims except In response to
aggression, and while Jesus never taught that aggression
justified violence, St. Augustine and St. Aquinas developed the
Just War Theory to do just that. By sharing the greatest
commandment as a common word of faith, Christians, Jews and
Muslims embrace the concept of reconciliation and peace among
those of competing religions as i1llustrated in the story of the
good Samaritan that follows Luke’s version of the greatest
commandment and describes what 1t means to love one’s neighbor.
(Barnes & Nates)

* Resolving disputes out of court: the risks of litigation

Jesus emphasized the practical as well as the moral
dimension of reconciliation (settling out of court):

Settle matters quickly with your adversary who is taking you to
court. Do it while you are still with him on the way, or he may
hand you over to the judge, and the judge may hand you over to
the officer, and you may be thrown into prison. 2°I tell you the
truth, you will not get out until you have paid the last

penny. [SV2] (Mt 5:25,26)

Notes: See Lk 12:58,59 (Sources: Mt, Q).

Commentary on the teaching of Jesus: Jesus did not condemn
going to court, but he taught that every effort should be made
to resolve disputes out of court to avoid litigation. There 1is
little place for mercy in the courtroom, and there are few
winners (other than lawyers) in litigation. While the judgment
of a court formally ends a lawsuit, it doesn’t reconcile feuding
parties. If anything, costly and protracted litigation tends to
exacerbate rather than resolve angry and emotional disputes.
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Apparently even in Jesus®™ day there were too many religious laws
and too many religious lawyers looking for litigation to justify
themselves. Just as we cannot legislate morality, we cannot
litigate our way to love and reconciliation. Then as now, the
law has i1ts limits; reliance on the courts to resolve disputes
often does more harm than good. See laws and love, anger and
reconciliation, justice or mercy, brotherly correction, and
prayer in common: the church. (Barnes)

Related teaching from the Qur’an:

Qur’an (2:283)(4:58)(23:8)

And if you are upon a journey, and you do not find a writer,
then a pledge 1In hand. But i1f one of you trusts another, let him
who is trusted, deliver his trust, and let him fear God his
Lord. And do not conceal the testimony; whoever conceals it, his
heart is sinful; and God knows what you do. (2:283)

Verily, God commands you to restore trusts. And when you judge
between people, that you judge with justice. Excellent is the
admonition God gives you. God i1s ever Hearer, Seer. (4:58)

[God says of the believers] And who are keepers of their trusts
and covenants. (23:8)

Related teachings of Muhammad:

Hadith

“Return the trusts given to you to those who entrusted them to
you, and do not betray the one who betrays you.” (Tirmidhi)

Commentary on the Qur’an and Hadith: 1t is interesting that Mt
25-26 focus on the worldly consequences of going to court, e.g.
the possibility of going to prison, whereas the commentary
rightly points out that litigation rarely reconciles feuding
parties, emphasizing spiritual consequences. Although Islam has
a Divine Law, It too emphasizes the spiritual significance of
fulfilling trusts (starting with our covenant with God). One’s
conscience is usually the best guarantee of fulfilling one’s
obligations. But legal consequences in this world are very
important for those who might otherwise not fulfill their
obligations, setting an example for others and providing a
deterrent effect. (Ansary)

Joint commentary: Both Jesus and Muhammad encouraged people to
resolve their disputes amicably and out of court, but unlike
secular Christian legal systems the Qur’an provides numerous
religious laws (see Index of selected provisions of the Qur’an
on Morality and law and family law) that are interpreted by
Muslim jurists and enforced by Muslim courts. (Barnes & Nates)
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* Adultery and lust

Jesus used lust to i1llustrate that immorality begins with
unclean thoughts:

2’'You have heard that it was said, "Do not commit adultery."
288yt 1 tell you that anyone who looks at a woman lustfully has
already committed adultery with her in his heart.[SV4] Z2°If your
right eye causes you to sin, gouge it out and throw it away. It
is better for you to lose one part of your body than for your
entire body to be thrown into hell. 3°And if your right hand
causes you to sin, cut 1t off and throw it away. It is better
for you to lose one part of your body than for your whole body
to go into hell.[SV3](Mt 5:27-30)

Notes: See Mk 9:43,45,47; Mt 18:8,9 (Source: Mt, MK).

Commentary on the teaching of Jesus: As illustrated in the
adulterous woman, the punishment for adultery was death (Dt
22:22). Stoning adulterers and cutting off the hands of thieves
remains part of Islamic law. Matthew uses similar language in
leading others astray. In the context of lust and adultery the
admonition that .1t is better to lose one part of your body than
for your entire body to be thrown into hell might have
encouraged castration to prevent sexual temptation (see celibacy
and sexual preference); but such self-mutilation (mortification)
iIs inconsistent with other teachings of Jesus which emphasize
moral restraint in resisting unhealthy human appetites. Jesus
described lust as a matter of the heart that was as sinful as
the unlawful act of adultery that came from it (see laws and
love and individual responsibility and the law). 1t is
important to understand the distinction between erotic (eros)
love and agape love. Unlike the Greek, the English language
makes no distinction between the two. Eros can be selfish,
while agape is altruistic and unselfish. The teachings of Jesus
on adultery and lust highlight the distinction between lust and
love, and the natural inclinations borne of human appetites.

For further teachings on the dangers of eros love, see marriage,

divorce, and human sexuality. (Barnes)

Related teaching from the Qur’an:

Qur’an (17:32)

And do not come [anywhere] near fornication/adultery [zina’]. It
iIs indeed an indecency and an evil way.
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Related teachings of Muhammad:

Hadith

“You who claim to follow in my footsteps, | swear by God, there
there is not anything which God so abhors as adultery.” (Abu
Dawud)

“The adultery of the eye is the lustful look, and the adultery
of the tongue is the licentious speech, and the heart desires
and yearns, which the parts may or may not put into effect.”
(Muslim)

Commentary on the Qur’an and Hadith: The prohibition of
adultery (17:32) includes anything that leads to i1t, including
looking. In the hadith, the very term adultery is expanded to a
spiritual level (i.e. i1It’s not just a physical act, but the
destruction of the purity of one’s thinking). (Ansary)

Joint commentary: In Islamic cultures the Qur’an, like Mosaic
Law, prohibits lust, fornication and adultery and prohibits
women from wearing revealing clothes and other seductive acts
(see Index of selected provisions of the Qur~an, Family law
(marriage, divorce and sexuality) in contrast to Christian
cultures where secular laws relating to marriage, divorce and
sexual acts reflect changing social norms. This contrast
between Eastern Islamic cultures that require obedience to
unyielding religious law and Western libertarian democratic
cultures that emphasize individual freedom represents a major
obstacle to better iInterfaith relations. (Barnes & Nates)

* Integrity: plain talk, no oaths

Jesus advised against the Jewish custom of making oaths to
the Lord (God), recommending plain talk and basic honesty.

33pgain you have heard that it was said to the people long ago,
"Do not break your oath, but keep the oaths you have made to the
Lord."™ *But I tell you,[SV4] Do not swear at all: either by
heaven, for it is God"s throne, *°or by the earth, for it is his
footstool; or by Jerusalem, for it is the city of the Great
King. 3°And do not swear by your head, for you cannot make even
one hair white or black. 3'Simply let your "Yes" be "Yes," and
your "No,"™ "No'"; anything beyond this comes from the evil
one.[SV3](Mt 5:33-37)

Notes: See Jas 5:12; Dt 23:22-24 (Sources: Mt, James).
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Commentary on the teaching of Jesus: The ancient Jewish custom
of making oaths to God allowed a double standard of integrity.
It was a sin to break a promise made under such an oath, but not
a sin to break a promise not made under oath. Even Hebrew
wisdom literature condemned such duplicity (see Prov 11:3).
Jesus condemned such legalistic hypocrisy. Using an oath to
avoid telling the truth was deceitful and evil. Jesus was
especially critical of the hypocrisy and sanctimony of Pharisees
who failed to practice what they preached. (see condemnation of
religious leaders). James reaffirmed this saying and admonished
early Christians of the dangers of the tongue (Jas 1:19,20,26;
3:1-12; 5:12). In another example of the Pharisees interpreting
the law to avoid doing the right thing, see God’s commands and
the traditions of the Pharisees. A saying on integrity that
ties into the golden rule i1s found in Thomas, where Jesus
admonishes his disciples: Don"t lie, and don"t do what you hate,
because all things are disclosed before heaven.[SV4](Th 6:2) On
the importance of saying what we mean and meaning what we say,
see iIntegrity and hypocrisy: talk is cheap. (Barnes)

Related teaching from the Qur’an:

Qur’an (5:89)(2:224-5)(2:42)

God will not take you to task for a slip In your oaths, but He
will take you to task for that to which you have pledged oaths;
the expiation thereof is the feeding of ten of the needy of the
midmost food you feed your families, or the clothing of them, or
the setting free of a slave; and whoever does not find the
means, then the fasting of three days. That is the expiation of
your oaths i1f you have sworn, but keep your oaths. So, God makes
clear to you His signs, so that you might be thankful. (5:89)

Do not make God a hindrance in your oaths, to be pious and God-
fearing; and to put things right between people; surely God is
All-Hearing, Knower.

God will not take you to task for a slip In your oaths; but He
will take you to task for what your hearts have earned; and God
is Forgiving, Forbearing. (2:224-5)

And do not obscure the truth with falsehood; and do not conceal
the truth wittingly. (2:42)

Commentary on the Qur’an and Hadith: The occasion of revelation
(2:224) was an oath that one of the companions, Abd Allah ibn
Rawahah, made never to visit, speak, or reconcile with his
sister’s husband. He said, “l swore by God that 1 will not do
any of these, and i1t is forbidden for me not to honor my oath.”
God then revealed this verse according to traditional Islamic
sources. (Ansary)
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Joint commentary: Both Jesus and Muhammad taught honesty,
candor and integrity and condemned hypocrisy. (Barnes & Nates)

* Submission, retribution, and giving to all who ask

Jesus often used exaggerated examples (hyperbole) to make a
point:

%8you have heard that it was said "Eye for eye and tooth for
tooth." *°But 1 tell you,[SV4] do not resist an evil person. If
someone strikes you on the right cheek turn to him the other
also. “°And if someone wants to sue you and take your tunic, let
him have your cloak as well. “If someone forces you to go one
mile, go with him two miles. %Give to the one who asks

you, [SV1] and do not turn away from the one who wants to borrow
from you.[SV2](Mt 5:38-42)

Notes: See Mt 7:12; Lk 6:29-34; Th 95:1,2 (Sources: Q, Th).

Commentary on the teaching of Jesus: This saying challenged the
Old Testament law of talio; it was eye for eye and tooth for
tooth (Ex 21:25; Dt 19:21), justifying limited retribution iIn
kind. Jesus challenged that standard as being inconsistent with
God"s love and mercy, but not as being unjust. Turning the
other cheek is familiar language to the Jews (Lamentations
3:30); i1t should be considered hyperbole In this context,
encouraging reconciliation rather than retribution. The new
command to love one another does not condone passive submission
to those who would harm others, since loving others requires
protecting them from harm. Luke reports Jesus advising the
disciples to carry swords in their travels, presumably for self-
defense (see Lk 22:36-38, cited iIn instructions to the
disciples). Loving others requires hard choices: concern for
wrongdoers as well as their victims. Since most violence begins
in the heart as anger and hatred, forgiveness and reconciliation
can be stronger deterrents to anger and hatred than retribution.
But while retribution is not God’s will, neither Is submission
to violence, which would make the protection of human rights
meaningless (see love for enemies and the golden rule).
Protecting human rights requires laws to define and enforce
them, and the use of force when necessary. The contentious
issue of how much force is needed to resist aggression 1Is
reflected in the evolution of the Just War Tradition which dates
from the time of St. Augustine and remains the standard of
legitimacy for going to war (Jus ad bellum) and for conducting
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war (Jus iIn bello). Verses 40-42 continue the hyperbole beyond
submission to violence and tell us that we should give all that
we have to those who ask for i1t, even those who attempt to take
it. While this should not be taken literally, it is a reminder
that we should be merciful and generous, sharing what we have
with those in need no matter what the law requires. (see love
over law, clean and unclean, laws and love and anger and
reconciliation). (Barnes)

Related teaching from the Qur’an:

Qur’an (5:45)(16:126-8)(42:39-43)

And therein We prescribed for them [Children of Israel] that a
life for a life, and an eye for an eye, and a nose for a nose,
and an ear for an ear, and a tooth for a tooth; and for wounds
retaliation; but whoever forgoes i1t out of charity, then that
shall be an expiation for him. Whoever does not judge according
to what God has revealed, those are the evildoers. (5:45)

And 1T you retaliate, retaliate with the like of what you have
been made to suffer; and yet 1f you endure patiently, verily
that is better for the patient.

So be patient, and your patience is only by [the help of] God.
And do not grieve for them, nor be in distress because of that
which they scheme.

Truly God is with those who fear, and those who are virtuous.
(16:126-8)

and those who, when they suffer aggression defend themselves:
For the requital of an evil deed is an evil deed like i1t. But
whoever pardons and reconciles, his reward will be with God.
Truly He does not like wrongdoers.

And whoever defends himself after he has been wronged, for such,
there will be no course [of action] against them.

A course [of action] is only [open] against those who wrong
people and seek [to commit] in the earth what is not right. For
such there will be a painful chastisement.

But verily he who i1s patient and forgives — surely that is
[true] constancy in [such] affairs. (42:39-43)

Commentary on the Qur’an: Retribution within limits is
permissible in Islam, although other options are also available,
particularly forgiveness which is greatly encouraged in the
Qur’an with the promise of a great reward (here i1t i1s useful to
recall the Quranic verses and hadith related to anger). But
nothing in the Qur’an forbids resisting evil or surrendering to
it, because this can spread corruption as the commentary on the
teaching of Jesus suggests. In fact, not doing one’s best to
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support the oppressed and defend others” rights is forbidden.
(Ansary)

Joint commentary: The duty to forgive and seek reconciliation
with those who would harm us is at the heart of the Christian
faith, not by the coercion of sacred law but by the voluntary
moral imperative of love (see anger and reconciliation). By
sharing the greatest commandment as a common word of faith with
Jews and Christians, Muslims also embrace the love of God and
neighbor—even love for their enemies. (Barnes & Nates)

* Love for enemies

Following and expanding his teaching on submission and
retribution, Jesus emphasized the forgiving nature of love:

“3You have heard that it was said, Love your neighbor and hate
your enemies. “But | tell you:[SV4] Love your enemies[SV1] and
pray for those who persecute you, “°*that you may be sons of your
Father In heaven.[SV3] He causes the sun to rise on the evil
and the good, and sends rain on the righteous and the
unrighteous. “°IF you love those who love you, what reward will
you get? Are not even the tax collectors doing that? “%And if
you greet only your brothers, what are you doing more than
others? Do not even pagans do that? “Be perfect, therefore,
even as your heavenly Father is perfect.[SV3](Mt 5:43-48)

Notes: See Lk 6:27,28,32-35 (Source: Q).

Commentary on the teaching of Jesus: Luke®s version is in two
separate parts: ?But I tell you who hear me:[SV4] Love your
enemies,[SV1] do good to those who hate you, “®bless those who
curse you, pray for those who mistreat you.[SV3] *I1Ff you love
those who love you, what credit is that to you? Even sinners
love those who love them.[SV2] *And if you do good to those who
are good to you, what credit is that to you? Even sinners do
that. 3*And if you lend to those from whom you expect repayment,
what credit is that to you? Even sinners lend to sinners,
expecting to be repaid in full_.[SV3] *But love your

enemies, [SV2] do good to them, and lend to them without
expecting to get anything back.[SV3] Then your reward will be
great,[Sv4] and you will be sons of the Most High, because he is
kind to the ungrateful and wicked.[SV3](Lk 6:27,28;32-35) This
teaching contradicts the traditional belief that i1t’s OK to hate
and destroy one’s enemies if provided in Scripture. (see
reference to the ban in Dt 20:12-18 and i1ts application iIn the
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ethnic cleansing of Jericho by Joshua at Jos 6). It makes
specific what is implied in the greatest commandment, the new
command, and the last judgment: all people are God"s creations
and equal iIn His sight. It describes a God of love and mercy
who does not reward or punish people through natural or man-made
violence (see the Beatitudes and suffering not God"s will). To
love God we must love our neighbors, and that includes our
enemies (see the good Samaritan and anger and reconciliation).
This does not mean that we must submit to violence, only that
any force used against others must be in self-defense or for the
defense of others and limited In scope and duration as provided
in the Just War Tradition. No one can hate his brother (or his
enemy) and love God (see 1 Jn 4:20,21). God"s forgiveness and
love must be given in order to be received. We must not only
love our friends who return our love, but also our enemies (see
serving the least of those rather than friends and pride and
peer pressure). Paul affirmed this teaching when he cautioned
the Romans against seeking revenge against their enemies,
quoting Pr 25:21,22: If your enemy is hungry, feed him; if he is
thirsty, give him something to drink. In doing so you will heap
burning coals on his head. Paul concluded: Do not overcome good
by evil, but overcome evil with good. (Rm 12:20-21) (Barnes)

Related teaching from the Qur’an:

Qur’an (23:96)(13:19-26)(28:52-6)(41:34-5)

Repel evil with that which is better. We are Best Aware of that
which they allege. (23:96)

Is he who knows that what is revealed to you from your Lord is
the truth, like him who is blind? But only people of pith
remember;

such as fulfil God’s covenant, and do not break the pact;

and such as cement what God has commanded should be cemented,
and fear their Lord, and dread an awful reckoning;

such as are patient, desiring their Lord’s countenance; and
maintain the prayer and expend of that which We have provided
them, secretly and openly, and repel evil with good; those,
theirs shall be the sequel of the [heavenly] Abode:

Gardens of Eden, which they shall enter along with those who
were righteous from among their fathers and their spouses and
their descendants; and the angels shall enter to them from every
gate.

“Peace be upon you for your patience’. How excellent is the
sequel of the [heavenly] Abode!

And those who break God’s covenant after pledging i1t, and sever
what God has commanded should be cemented, and work corruption
in the earth, theirs shall be the curse, and theirs shall be the
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awful abode.

God expands provision for whom He will, and straitens for
whomever He will; and they rejoice in the life of this world,
yet the life of this world in the Hereafter, is but [a brief]
enjoyment. (13:19-26)

Those to whom We gave the Scripture before this, they believe in
it.

And, when it is recited to them, they say, “We believe In it. It
iIs iIndeed the Truth from our Lord. Lo! [even] before it we had
submitted”.

Those will be given their reward twice over for the patience
they showed, and they ward off evil with good, and expend of
that which We have provided them.

And when they hear vanity, they disregard it and say, “To us
[belong] our deeds and to you [belong] your deeds. Peace to you.
We do not desire [friendship with] the ignorant’.

You cannot guide whom you like, but [it is] God [Who] guides
whomever He will, and He knows best those who will be guided.
(28:52-6)

And they are not equal, the good deed and the evil deed. Repel
with that which is better then, behold, he between whom and you
there was enmity will be as though he were a dear friend.

But none is granted it, except those who are steadfast; and none
iIs granted it except one [deserving] of a great reward. (41:34-

5)

Commentary on the Qur’an: Returning evil with good is a
consistent theme i1n Islamic law, and there are many Quranic
verses and events in the life of the Prophet to support it. For
example, he gave Abu Sufyan, the leader of the Quraysh army that
had been attacking the Muslims iIn Madina, dates and 500 dinar to
distribute to the people of Mecca because of a famine. This set
a powerful precedent for later Muslims to communicate even with
enemies and help them in times of dire need. Moreover, the
Prophet ordered a Muslim merchant who was boycotting the people
of Mecca to sell them food, although they were still idol-
worshipers. One hadith states, ‘“Do not hate one another and do
not be jealous of one another and do not boycott one another,
and be servants of God as brethren” (Bukhari). (Ansary)

Joint commentary: Loving one’s enemies is an extension of
forgiveness, reconciliation and avoiding retaliation (see anger
and reconciliation and submission and retribution). Like
turning the other cheek to aggression it is hyperbole meant to
discourage violence and encourage peacemaking and reconciliation
among adversaries. Christianity and Islam incorporate these
principles in compatible Just War doctrines. (Barnes & Nates)
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* Ostentatious giving

Jesus taught that ostentatious giving was hypocritical and
self-righteous:

!Be careful not to do your acts of righteousness before men, to
be seen by them. If you do, you will have no reward from your
Father in heaven. 2So when you give to the needy, do not
announce it with trumpets, as the hypocrites do in the
synagogues and on the streets, to be honored by men. 1 tell you
the truth, they have received their reward in full.[SV4] 3But
when you give to the needy, do not let your left hand know what
your right hand is doing,[SV2] “so that your giving may be in
secret. Then your Father, who sees what is done in secret, will
reward you.[SvV4](Mt 6:1-4)

Notes: See Th 62:2 (Sources: Mt, Th).

Commentary on the teaching of Jesus: Jesus was especially
critical of the Pharisees™ habit of making a public display of
their giving in the synagogue (public piety). In Luke Jesus is
reported saying: You are the ones who justify yourselves in the
eyes of men, but God knows your hearts. What is highly valued
among men is detestable in God"s sight.[SvV4](Lk 16:15) Like
prayer and fasting, Jesus taught that giving to the needy (and
therefore to God) was a private matter between the giver and
God. Those who gave to impress others were hypocrites. Their
giving was not for God but for themselves, so that their reward
was the impression they made on others. In the story of the
last judgment, those who were rewarded for serving the King
(God) didn’t even know that they had served him. After the King
told his people that those who had fed him, given him something
to drink, invited him in as a stranger, clothed him, took care
of him when he was sick and visited him in prison would inherit
his kingdom, the people then asked when had they done that. The
King replied: "1 tell you the truth, whatever you did for one of
the least of these brothers of mine, you did for me."™ (Mt 25:31-
40) Their acts of righteousness were not seen by men but by
God. The aphorism do not let your left hand know what your
right [giving] hand is doing is thought by most SV scholars to
be the authentic words of Jesus. See also widow"s mite, prayer
in secret, fasting, hypocrisy and sanctimony, practise what you
preach, give and you will receive, riches and salvation, pride
and peer pressure, condemnation of religious leaders, and
serving the least of those instead of friends. (Barnes)
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Related teaching from the Qur’an:

Qur’an (2:262-4)(2:271)(2:274)

Those who expend their wealth in the way of God then do not
follow up their expenditure with reminder of their generosity
and injury, their wage i1s with their Lord, and no fear shall
befall them, neither shall they grieve.

Honourable words and forgiveness are better than a voluntary
almsgiving followed by Injury; and God is Independent,
Forbearing.

O you who believe, annul not your voluntary almsgivings with
reproach and injury, as one who expends of his substance to show
off to men and believes not In God and the Last Day. The
likeness of him i1s as the likeness of a smooth rock on which is
soil, and a torrent smites it, and leaves it barren. They have
no power over anything that they have earned. God guides not the
disbelieving folk. (2:262-4)

IT you proclaim your voluntary almsgivings, it is a fine thing;
but 1if you conceal them, and give them to the poor, that is even
better for you; and 1t will absolve you of your evil deeds. God
is aware of what you do. (2:271)

Those who expend their wealth night and day, secretly and
openly, their wage awaits them with their Lord, and no fear
shall befall them, neither shall they grieve. (2:274)

Related teachings of Muhammad:

Hadith Qudsi

“The first of people against whom judgment will be pronounced on
the Day of Resurrection will be a man who died a martyr. He will
be brought and God will make known to him His favours and he
will recognize them. [The Almighty] will say: “And what did you
do about them?” He will say: “l1 fought for You until 1 died a
martyr.” He will say: “You have lied - you did but fight that it
might be said [of you]: “He is courageous.’” And so it was said.
Then he will be ordered to be dragged along on his face until he
is cast into Hell-fire. [Another] will be a man who has studied
[religious] knowledge and has taught it and who used to recite
the Qur’an. He will be brought and God will make known to him
His favours and he will recognize them. [The Almighty] will say:
“And what did you do about them?” He will say: “1 studied
[religious] knowledge and 1 taught it and 1 recited the Qur’an
for Your sake.” He will say: "You have lied - you did but study
[religious] knowledge that it might be said [of you]: “He is
learned.”” And you recited the Qur’an that it might be said [of
you]: “He is a reciter.” And so it was said. Then he will be
ordered to be dragged along on his face until he is cast into
Hell-fire. [Another] will be a man whom God had made rich and to
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whom He had given all kinds of wealth. He will be brought and
God will make known to him His favours and he will recognize
them. [The Almighty] will say: “And what did you do about them?~
He will say: “lI left no path [un-trodden] in which You like
money to be spent without spending in it for Your sake.” He will
say: “You have lied - you did but do so that it might be said
[of you]: “He is open-handed.”” And so it was said. Then he will
be ordered to be dragged along on his face until he is cast iInto
Hell-fire.”

Hadith

“God will cover seven people with His shade on the Day when
there will be no shade but His.. [including] a man who gives
charitable gifts so secretly that his left hand does not know
what his right hand has given..” (Bukhari)

“Secretive charity extinguishes the wrath of God.” (Tabari)

“Beware of the lesser shirk.” They asked, “What is the lesser
shirk?” He said, “Showing off In good works. God the Almighty
will say when recompensing mankind for their deeds, “Go to those
to whom you showed off in the world to see how they could
recompense you.” (Ahmad)

Commentary on the Qur’an and Hadith: The first Quranic verses
above (2:282-4) point out that one must consider the feelings of
the poor when giving, suggesting an extrinsic reason why giving
secrectly i1s often preferable. Intrinsically, this helps ensure
that one has the right intention in seeking reward from God, not
people, as Rudy’s commentary suggests. Nevertheless, the Qur’an
also praises “open” charity 1f i1t is done for the sake of God,
without which the act is not good in relation to us (the hadith
qudsi above universalizes this to defending the faith and
religious scholarship). Indeed, God is al-Ghani, the “Rich
One,” and neither needs our deeds nor worship (He is ultimately
the Author of anything good that we do in the first place, so it
is astounding that He rewards us for it as well!). In short,
hypocrites are wasting their time, wrongly ascribing to
themselves what belongs to God, thereby eliminating any reward
in the Hereafter. (Ansary)

Joint commentary: Like the teachings of Jesus, the Qur’an and
hadith not only encourage charity but mandate it as one of the
five pillars of faith, and they also condemn self-serving
hypocrisy. (Barnes & Nates)
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* Prayer in secret: the Lord"s Prayer
Jesus taught that prayer should be in solitude:

*And when you pray, do not be like the hypocrites, for they love
to pray standing In the synagogues and on the street corners to
be seen by men. 1 tell you the truth, they have received their
reward in full_.[SV4] °®But when you pray, go into your room,
close the door and pray to your Father, who is unseen.[SV3]
Then your Father, who sees what is done in secret, will reward
you. ’And when you pray, do not keep on babbling like pagans,
for they think they will be heard because of their many words.
8Do not be like them, for your Father knows what you need before
you ask him.

°This, then, is how you should pray:[SV4]

Our Father[SV1] in heaven,[SV4]

hallowed be your name,

Oyour kingdom come, [SV2]

your will be done,

on earth as it i1s in heaven.[SV4]

1Give us today our daily bread.

2Forgive us our debts,

as we also forgive our debtors.[SV2]

3And lead us not into temptation, [SV3]

but deliver us from evil._[SV4](Mt 6:5-13)

Notes: See Lk 11:2-4, Th 14:1-3 (Source: Q).

Commentary on the teaching of Jesus: Prayer in public was
similar to ostentatious giving and public fasting: a form of
public piety which had 1ts own reward (see also hypocrisy and
sanctimony). The power of prayer, like regeneration or
salvation (see born again of the spirit), iIs a personal matter
of faith that depends both upon an Intimate relationship between
the individual and God evidenced by acts of love; there is no
group plan for salvation. Jesus felt the need for solitude and
left the crowds from time to time to pray (see Mk 6:31,32), the
last time in the garden of Gethsemane (see the spirit is willing

but the flesh i1s weak). Public worship and common prayer can
nurture one’s faith, but there is no substitute for the private
and intimate relationship with God which Is the nature of true
prayer. If a person participates in public worship or performs
public acts of piety to impress others, It counts for nothing
with God (see ostentatious giving and fasting); but communal
acts of worship are the essence of the organized church and a
legitimate if not necessary part of our spiritual growth (see
prayer in common: the church). John Wesley called for a balance
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of individual and communal acts of piety (nurture) and mercy
(outreach) in defining four categories of discipleship that must
be performed regularly: first, acts of individual piety such as
prayer; second, acts of communal piety such as worship; and
third and fourth, individual acts of mercy and communal acts of
mercy. The reciprocal nature of God’s love and mercy (they must
be given in order to be received) is illustrated by forgiveness
as an act of piety and helping those iIn need as an act of mercy.
Matthew"s version of the Lord"s prayer is thought to be more
original than Luke®s, and SV scholars consider the following to
be the original Q version: Father, your name be revered. Impose
your imperial rule. Provide us with the bread we need for the
day. Forgive our debts to the extent we have forgiven those iIn
debt to us.(see The Five Gospels, p 149) (Barnes)

Related teaching from the Qur’an on verse 5: °And when you pray,
do not be like the hypocrites, for they love to pray standing in
the synagogues and on the street corners to be seen by men. |
tell you the truth, they have received their reward in full.

Qur’an (4:142)(107:4-6)

Lo! the hypocrites seek to beguile God, but it is He Who
beguileth them. When they stand up to worship they perform it
languidly and to be seen of men, and are mindful of God but
little; (4:142)

So woe to them who pray,

those who are heedless of theilr prayers,

those who make a pretence,Assuredly those who fear their Lord in
secret, there will be for them forgiveness and a great reward.
(107:4-6)

Related teaching from the Qur’an on verse 6-8: °But when you
pray, go into your room, close the door and pray to your Father,
who is unseen. Then your Father, who sees what is done in
secret, will reward you. ‘And when you pray, do not keep on
babbling like pagans, for they think they will be heard because
of their many words. 2Do not be like them, for your Father knows
what you need before you ask him.

Qur’an (7:55)(40:19)(27:25)(20:7)(25:6)(14:38)

(0 mankind!) Call upon your Lord humbly and in secret. (7:55)

He knows the treachery of the eyes and what the breasts hide.

(40:19)

[He] Who brings forth the hidden in the heavens and the earth,
and He knows what they conceal and what they proclaim. (27:25)
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And should you be loud in your speech, then indeed He knows the
secret and [that which is] yet more hidden. (20:7)

Say: “It has been revealed by Him Who knows the secret of the
heavens and the earth. Truly He is ever Forgiving, Merciful’.
(25:6)

Our Lord, You know what we hide and what we proclaim. And
nothing is hidden from God in the earth or in the heaven.
(14:38)

except what God may will; assuredly He knows what Is overt and
what i1s hidden. (87:7)

The Quranic analog to the Lord’s Prayer: Surat al-Fatiha (1:1-
7):

In the Name of God, the Compassionate, the Merciful:

Praise be to God; Lord of all Worlds.

The Compassionate, the Merciful.

Master of the Day of Judgement.

You [alone] we worship, and You [alone] we ask for help.

Guide us to the straight path:

the path of those whom You have favoured, not [the path] of
those against whom there is wrath, nor of those who are astray.
(1:1-7)

Commentary on the Qur’an and Hadith: The initial Quranic verses
on praying in secret and God’s omniscience are self-explanatory.
In addition to the opening chapter of the Qur’an, which Muslims
recite every day corresponding to the Lord’s Prayer, there are
many supplications to commence and conclude the eating of food
(and any other licit action), corresponding to Give us today our
daily bread. Regarding forgiveness of sins, the Qur’an asserts
that only God has the power to forgive, for even the saints and
prophets must ask His forgiveness for others: We never sent any
Messenger, but that he should be obeyed by the leave of God. IT,
when they had wronged themselves, they had come to you, and
asked forgiveness from God, and the Messenger had asked
forgiveness for them, they would have found God Relenting,
Merciful (4:64). This commentary flows naturally into the next
section. (Ansary)

Joint commentary: Prayer has different connotations in Islam
than in the teachings of Jesus. It is an Islamic duty and
pillar of the faith to pray 5 times a day, often in public
places. Jesus taught prayer to be an integral part of faith,
but did not mandate its frequency and recommended it be kept
private. (Barnes & Nates)
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* Forgiveness

Following his iInstructions on the Lord"s Prayer, Jesus
described the reciprocal nature of forgiveness:

YFor if you forgive men when they sin against you, your heavenly
Father will also forgive you. But if you do not forgive men
their sins, your Father will not forgive your sins.[SV3](Mt
6:14,15)

Notes: See Mk 11:25; Lk 6:37 (Sources: Mk, Q).

Commentary on the teaching of Jesus: This saying reflects the
reciprocity of God’s love and mercy: Forgiveness must be given
in order to be received. Forgiveness is an essential element of
God”s saving grace; It is a prerequisite for our repentance,
reconciliation and redemption, the three components of
salvation. The greatest commandment tells us that we cannot
love God without loving others, and we cannot love others unless

we First forgive and love ourselves. |If we do not first forgive
ourselves and others then we have not repented and there’s no
room for God”’s love iIn our hearts. |If anyone says, "I love

God," yet hates his brother, he is a liar. For anyone who does
not love his brother, whom he has seen, cannot love God, whom he
has not seen.(1 John 4:20) Like God’s love, His forgiveness
must be shared with others when it is received or it is lost.
When asked by Peter how many times he must forgive others, Jesus
told him that he must forgive others at least 77 times, and then
explained in the parable of the unmerciful servant that one who
i1s forgiven but then fails to forgive others loses the benefits
of forgiveness. (see also forgiveness, faith, and the power of
prayer; forgiveness, love, and sinners; do not judge; the golden

rule and the Prayer of St. Francis at page 335). (Barnes)

Related teaching from the Qur’an:

Qur’an (3:134,136)(42:43)

[0 you who believe] Who expend in prosperity and adversity, and
restrain their rage, and pardon their fellow-men; and God loves
those who are virtuous. (3:134)

Those - their requital is forgiveness from their Lord, and
Gardens beneath which rivers flow, abiding therein; excellent is
the wage of those workers! (3:136)

But verily he who is patient and forgives — surely that is
[true] constancy iIn [such] affairs. (42:43)
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Related teachings of Muhammad:

Hadith

“Whoever controls his anger at the time when he has the means to
act upon it, God will call him before all of mankind on the Day
of Resurrection, and will let him choose of the Hur al-"lyn
whoever he wants.” (Abu Dawud)

Commentary on the Qur’an and Hadith: As mentioned in the
previous section, only God can forgive in an ultimate sense.
However, the verses in this section refer to the rights we have
over others that we can forgive (through God’s grace), which 1is
praised and rewarded in the Hereafter. (Ansary)

Joint commentary: Forgiveness is an essential element of God’s
love and the love we must have for others iIn order to receive
the salvic power of God”’s love and mercy. In sharing the
greatest commandment both Christians and Muslims confirm their
commitment to forgive others in order to be forgiven, as
Christians pray in the Lord”’s Prayer (see prayer in secret).
(Barnes & Nates)

* Fasting

For Jesus, fasting was like prayer: 1t was an act of faith
and contrition between the individual and God. His iInstructions
on fasting condemned public displays of piety:

®Wwhen you fast, do not look somber as the hypocrites do, for
they disfigure their faces to show men they are fasting. 1 tell
you the truth, they have received their reward in full_[SV4]
But when you fast, put oil on your head and wash your
face,[SV3] ¥so that it will not be obvious to men that you are
fasting, but only to your Father, who iIs unseen; and your
Father, who sees what is done iIn secret, will reward
you.[Sv4](Mt 6:16-18)

Notes: (Source: Mt).

Commentary on the teaching of Jesus: The teaching on fasting is
similar to that on prayer in secret and ostentatious giving; the
message 1Is the same: public piety may Impress other people, but
not God (see condemnation of religious leaders, hypocrisy and
sanctimony and pride and peer pressure). Fasting was a Jewish
ritual that Jesus did not observe and may even have discouraged
(see new standards of morality: new wineskins). Jesus and his
followers were called gluttons and drunkards when compared to
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the more austere John the Baptist and other pious Jews who
practiced fasting (see the rejection of Jesus). In the Gospel
of Thomas Jesus seems to condemn fasting, prayer, and charitable
giving: If you fast, you will bring sin upon yourselves, and if
you pray, you will be condemned, and if you give to charity, you
will harm your spirits.[SV4](Th 14:1-3) (Barnes)

Related teachings of Islam:

Hadith Qudsi

“Every deed of the son of Adam is for him except fasting; It is
for Me, and only 1 shall reward for it.”

Related teachings of Muhammad:

Hadith

“There is he who fasts yet achieves nothing out of his fasting
except for hunger.” (Ibn Majah)

Commentary on the Hadith: Since all deeds are supposed to be
for the sake of God (see notes above for previous references on
ostentatious giving and so forth), and only God can reward them,
scholars differ regarding the meaning of the phrase, “Fasting is
for Me and only 1 shall reward for it.” There are several
different explanations as to why fasting is singled out in this
manner. One of the most prominent is that other acts of worship
are more susceptible to attempts to show off than fasting. For
example, al-Qurtubi states that, “Showing off may enter into all
good deeds, but no one can see when a person is fasting except
God, so God connected it to Himself. Hence, He said in
[another] hadith, “He gives up his desire for My sake.””
Similarly, Ibn al-Jawzi states, “All acts of worship can be seen
when done, and they may be contaminated with some element of
showing off, unlike fasting. For example, when one is praying or
giving charity or making tawwaf, one can be seen by the people,
so one might do the action seeking the praise of people.” 1In a
remarkable parallel with verse 17 above, Abu Huraira, a
companion of the Prophet, suggests that, “When a man observes
fasts he ought to anoint himself with oil as usual so that the

effects of fasting do not show off.” This is one of the
etiquettes of fasting, although the Prophet did not say this
himself. In short, if one goes out of one’s way to let others

know that one i1s fasting, this annuls the most precious reward
for the fast. Finally, It is important to note that fasting
during Ramadan is less susceptible to showing off, since
everybody else i1s fasting as well. The temptation to show off
when fasting outside of Ramadan is therefore greater, although
one then has the option of breaking one’s fast to avoid
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revealing it, e.g. a friend iInvites you to lunch, and you do not
want to hurt their feelings by turning them down. (Ansary)

Joint commentary: Jesus condemned public displays of piety in
teachings on ostentatious giving, prayer iIn secret and fasting
and emphasized communal acts of love and mercy for others over
acts of worship and religious rituals (see faith and morality:
salt and light, worship in spirit and truth, the greatest
commandment, the good Samaritan, a new command and love for
enemies). Muslims put more emphasis on worship and religious
rules and rituals such as mandatory giving, prayer and fasting
in their Five Pillars of Faith, for which there is no Christian
equivalent. Some Christian denominations embrace more
sacraments (sacred rituals) and liturgies than others, and
Christians often fast during Lent; but Jesus never advocated
fasting, while all Muslims fast during the month of Ramadan.
For most Christians the commandment to love God in the greatest
commandment is satisfied by loving one’s neighbor, but for
orthodox Jews and Muslims the love of God requires obedience to
sacred rules and rituals like fasting. (Barnes & Nates)

* The light within you

Jesus used the analogy of the eyes as a means of allowing
light to enter the body in describing the soul as a lamp
emanating spiritual light.

?2The eye is the lamp of the body. If your eyes are good, your
whole body will be full of the light. 2But if your eyes are
bad, your whole body will be full of darkness. |If then the
light within you is darkness, how great the darkness![SV3](Mt
6:22,23)

Notes: See Lk 11:33-36 (Source: Q).

Commentary on the teachings of Jesus: The Gospel of Thomas and
the Gospel of John reflect Gnostic influence with concepts such
as light and darkness representing good and evil, and a spark of
God’s light within us that can light up the dark corners of the
world around us: There is a light within a person of light, and
it shines on the whole world. |If 1t does not shine, It Is
dark.[SV4](Th 24:3; see faith and morality: salt and light, lamp

on a stand, and light of the world) The ancient Jews believed
that a person’s inner qualities (of light and darkness) were
evident In their eyes, and even today we tend to judge people by
what we see, or think we see, iIn their eyes. (Barnes)
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Related teachings of Muhammad:

Hadith

“There is iIn the body a lump of flesh - if It becomes good, the
whole body becomes good, and if it becomes bad, the whole body
becomes bad. And indeed i1t iIs the heart.”

Commentary on the Hadith: As previously discussed, the heart
referred to here i1s not the physical heart, but the spiritual
center of our being. Accordingly, the heart is not just a
faculty of emotion, but an instrument of knowledge. For
example, the Qur’an states, [They] have hearts wherewith they do
not understand (7:179), and a hadith qudsi states, “My earth and
My heaven contain Me not, but the heart of My faithful servant
containeth Me.” Hence, the fundamental role of the “eye of the
heart” In mystical philosophy and its connection to “spiritual
vision,” according to which our physical eyes correspond to the
multiplicity of the world, and our “eye of the heart”
corresponds to the unity of the spiritual realm. Christ’s
statement concerning the eyes therefore corresponds directly to
this hadith on the heart, for vision is the sense most suited to
symbolizing the faculty of spiritual knowledge. (Ansary)

Joint commentary: Judaism, Christianity and Islam see light as
symbolic of goodness and God, with darkness the symbol of evil
and Satan. The heart is the symbol of individual spirituality
(see treasures and the heart and individual responsibility and
and the law: clean and unclean), and the eye the means through
which light and darkness enter the heart. 1t should be noted
that the symbolism of light and darkness and spirit and flesh
are central to Gnostic variations of our religions and were
often in conflict with orthodox beliefs. (Barnes & Nates)

* Faith, God, and money

The conflict between love of worldly things (especially
money) and God is a theme often repeated by Jesus:

No one can serve two masters. Either he will hate the one and
love the other, or he will be devoted to the one and despise the
other. You cannot serve both God and Money.[SV2](Mt 6:24)
Notes: See Lk 16:13; Th 47:1,2 (Sources: Q, Th)

Commentary on the teachings of Jesus: Jefferson did not include
the verses on possessions (Mt 6:19-21) which preceded the above
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saying, but he did include the Lukan version (see Lk 12:33,34 in
treasures and the heart). Thomas is thought to have the most
original version: 'Jesus said, A person cannot mount two horses
or bend two bows.[SV4] 2And a slave cannot serve two masters,
otherwise that slave will honor the one and offend the
other.[SV2](Th 47:1,2) The teachings of Jesus on riches and
salvation were radical: the 0Old Testament considered wealth a
blessing from God, evidence that the wealthy were righteous.
Jesus turned this notion on its head and taught that the poor
were blessed in the Beatitudes, and in Luke’s version the rich
were cursed. It was a reversal of the traditional order of
merit: Many who are first will be last, and the last will be
first (Mk 10:31, cited in riches and salvation). The greatest
commandment taught that we love God by loving our neighbors as
ourselves, and that to keep God’s love In our hearts (and Satan
out) we must share God’s love with others (see give and you will

receive, return of evil and faith and works). Money by itself
is not a problem; in fact, money can solve many problems. It is
the love of money that is a problem (I Tim 6:10). We cannot
love both money and God, and what we choose to love iIs a matter
of life and death. (see also the widow”’s mite, humility: leaders

as servants; the last judgment; shrewdness, stewardship and the
danger of riches, greed and hoarding possessions, pride and peer

pressure, and renouncing family and possessions). (Barnes)

Related teaching from the Qur~an:
Qur’an (33:4)(9:34)(47:12)(77:45-46)
God has not placed two hearts iInside any man. (33:4)

And those who hoard up gold and silver, and do not expend them
in the way of God - give them tidings of a painful chastisement.
(9:34)

God will surely admit those who believe and perform righteous
deeds iInto gardens underneath which rivers flow. As for those
who disbelieve, they take their enjoyment and eat as the cattle
eat; and the Fire will be their habitation. (47:12)

Woe to the deniers on that day!
“Eat and enjoy for a little. Indeed you are guilty!” (77:45-46)

Related teachings of Muhammad:

Hadith

“Let the slave of Dinar and Dirham (gold and silver coinage) and
luxurious clothes perish, for he is pleased if these things are
given to him, and i1f not, he is displeased!”
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Commentary on the Qur’an and Hadith: These Quranic verses and
hadith are self-explanatory and correspond directly to the
Biblical verses above. (Ansary)

Joint commentary: Both Jesus and Muhammad make it clear that
faith 1s about our priorities—what we love most in life. We
have to make choices; we cannot love the pleasures and treasures
of the world and love God at the same time. (Barnes & Nates)

* Do not worry

Jesus advised his disciples and others not to worry about
their personal needs--God would take care of them.

®Therefore, 1 tell you, do not worry about your life, what you
will eat or drink; or about your body, what you will wear. Is
not life more important than food, and the body more important
than clothes? 2°Look at the birds of the air; they do not sow or
reap or store away in barns, and yet your heavenly Father feeds
them. Are you not much more valuable than they. 2'Who of you by
worrying can add a single hour to his life?

28And why do you worry about clothes? See how the lilies of the
field grow. They do not labor or spin. 2?°Yet 1 tell you not
even Solomon in all his splendor was dressed like one of these.
0If that is how God clothes the grass of the field, which is
here today and tomorrow is thrown into the fire, will he not
much more clothe you, O you of little faith?[SV2] 3!So do not
worry, saying “"What shall we eat?" or “What shall we drink?" or
"What shall we wear?"[SV3] 3%For the pagans run after all these
things, and your heavenly Father knows that you need them. 33But
seek first his kingdom and his righteousness, and all these
things will be given to you as well. 3*Therefore do not worry
about tomorrow, for tomorrow will worry about itself. Each day
has enough trouble of its own.[SV4](Mt 6:25-34)

Notes: See Lk 12:22-31; Th 36 (Sources: Q, Th).

Commentary on the teachings of Jesus: Jesus was not concerned
with the day-to-day needs of food, clothing, or shelter, which
he assured his followers would be provided to them (see
instructions to the disciples); he saw worldly concerns, from
worries about daily needs to the desire for a comfortable
future, as distractions to more important matters of faith and
morality (see greed and hoarding possessions and treasures and
the heart). The version in Thomas version is the shortest: Do
not fret from morning to evening, and from evening to morning,
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[about your food--about what you are going to eat, or about your
clothing--] what you are going to wear. [?You"re much better
than the lilies, which neither card nor spin.][SV2](Th 36:1,2)
Clothes were an obstacle to faith in Thomas (see Th 21:4; 37:2;
see also, a new invitation). In the context of selfless service

and the cost of discipleship, Jesus asked, What good is i1t for a
man to gain the whole world, yet forfeit his soul?[SV3](Mk 8:36)
Jesus addressed another kind of worry with Mary and Martha:
Martha had become too busy to hear Jesus, and was unduly
critical of her sister, Mary, who was listening to Jesus. The
Serenity Prayer puts worry and responsibility in proper
perspective: God, grant me the serenity to accept the things 1
cannot change, the courage to change the things 1 can, and the
wisdom to distinguish the one from the other. Amen. (Barnes)

Related teaching from the Qur’an:

Qur’an (29:60)(65:3)(72:13)

And how many an animal there is that does not bear 1ts own
provision. Yet God provides for it, and for you. And He is the
Hearer, the Knower. (29:60)

[Alnd He will provide for him [who fears God] from whence he
never expected. And whoever puts his trust in God, He will
suffice him. Indeed God fulfils His command. Verily God has
ordained for everything a measure. (65:3)

For whoever believes in his Lord shall fear neither loss nor
oppression. (72:13)

Lo! God, with Him lies knowledge of the Hour; and He sends down
the rain, and He knows what is in the wombs. And no soul knows
what it will earn tomorrow, and no soul knows In what land it
will die. Truly God is Knower, Aware. (31:34)

Related teachings of Muhammad:

Hadith

“IT you trusted in God as you should, He would sustain you even
as He sustains the birds, which In the morning go forth hungry,
and return in the evening filled.” [Tirmidhi, Ahmad]

Commentary on the Qur’an and Hadith: The Quranic verses and

hadith correspond exactly to these Biblical teachings. It is
interesting to note that E.F. Schumacher, one of the leading

Christian thinkers of the last century, offered the following
commentary on Mt 6:33, which accords nicely with the Islamic

perspective as well as the commentary on Jesus:
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There has never been a time, In any society In any
part of the world, without iIts sages and teachers to
challenge materialism and plead for a different order
of priorities. The languages have differed, the
symbols have varied, yet the message has always been
the same: “Seek ye fTirst the kingdom of God, and all
these things [the material things which you also need]
shall be added unto you.” They shall be added, we are
told, here on earth where we need them, not simply in
an after-life beyond our imagination. Today, however,
this message reaches us not solely from the sages and
saints but from the actual course of physical events.
It speaks to us in the language of terrorism,
genocide, breakdown, pollution, exhaustion. We live,
it seems, in a unique period of convergence. It is
becoming apparent that there is not only a promise but
also a threat In those astonishing words about the
kingdom of God — the threat that “unless you seek
first the kingdom, these other things, which you also
need, will cease to be available to you.” (Small 1is
Beautiful, Harper & Row 1989, pp. 248-249) (Ansary)

Joint commentary: Schumacher’s commentary captures the universal
truth of these sayings: True and eternal peace and security come
only with trust in God, not in seeking the world’s provisions.
(Barnes & Nates)

* Do not judge
Jesus admonished his disciples not to judge others:

Do not judge, or you too will be judged. Z2For in the same way
you judge others, you will be judged,[SV4] and with the measure
you use, it will be measured to you.[SV3]J(Mt 7:1,2)

Notes: See Lk 6:36-38; Mk 4:24; Jdn 12:47,48 (Sources: Q, MKk).

Commentary on the teachings of Jesus: The Lukan version of this
saying in give and you shall receive elaborates on the
reciprocal nature of God’s love: to be kept, God’s love must be
given away; or, what goes around, comes around. Judgment, or
condemnation, is the opposite of forgiveness and love, but is
likewise reciprocal. We judge ourselves in how we treat others:
For the measure you use, 1t will be measured to you. (Lk 36:38)
For those who believe that Christianity is the one true religion
and that God condemns all others to eternal damnation, it is but
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a small step from believing that God condemns unbelievers to
personally condemning unbelievers. For the Pharisees,
compliance with the Law was the standard for righteousness, and
judgment was based on obedience. In the greatest command, Jesus
taught the rule of love over law and mercy, not justice for
those accused of violating religious law (see mercy or justice:
the adulterous woman). On such moral and religious issues (as
distinguished from secular legal issues), Jesus urged tolerance,

forgiveness and mercy, leaving judgment to God (see church and
state and laws and love): *’As for the person who hears my words
but does not keep them, 1 do not judge him. For I did not come
to judge the world, but to save it. “There is a judge for the
one who rejects me and does not accept my words; that very word
which 1 spoke will condemn him on the last day.[SV4](Jn
12:47,48). The relationship between tolerance and judgment was
illustrated by Jesus in the passage that followed the above
saying with the contrasting metaphors of a speck and plank In
the eye (see the Lukan version in criticizing self before
others). Tolerance, forgiveness, and mercy are elements of the
love of God which must be given in order to be received, and the
foundation of the golden rule. (Barnes)

Related teaching from the Qur’an:

Qur’an (95:7-8)

So what makes you deny thereafter the Judgement?
Is not God the fairest of all judges?

Related teachings of Muhammad:

Hadith

“IT somebody accuses another of disbelief or calls him the enemy
of God, such an accusation will revert to him (the accuser) if
the accused 1s Innocent.”

Commentary on the Qur’an and Hadith: The hadith above clearly
shows that falsely condemning another person is extremely
serious, since it ‘“boomerangs” upon the accuser, so to speak.
It is therefore best to let God judge His rights on the Day of
Judgement. (Ansary)

Joint commentary: This is one of the most important teachings
in interfaith relations. We should never judge others based on
their religion, even though it is tempting for those who believe
theirs is the one true faith. To condemn those of other faiths
in the name of God i1s to condemn oneself. (Barnes & Nates)
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* Effective prayer
Jesus taught that the power of prayer was unlimited:

'Ask and it will be given to you; seek and you will find; knock
and the door will be opened unto you. °8For everyone who asks
receives; he who seeks finds; and to him who knocks, the door
will be opened.

Which of you, if his son asks for bread, would give him a stone?
°0r if he asks for a Ffish, will give him a snake? If you,
then, though you are evil, know how to give good gifts to your
children, how much more will your Father in heaven give good
gifts to those who ask him![Sv2](Mt 7:7-11)

Notes: See Lk 11:9-13; Jn 15-7; Th 2:1-4; 92:1; 94:1,2 (Sources:
Q, Th).

Commentary on the teachings of Jesus: This teaching is obvious
hyperbole, as when Jesus told a man seeking an exorcism for his
son that, Everything is possible for him who believes (Mk 9:23),
and when Jesus told his disciples that they could move mountains
iT they had faith as small as a mustard seed (Mt 17:20 and Mk
11:22-25; see the power of prayer and power over evil). These
sayings assume that we will ask, seek or pray for the right
thing. John’s Gospel reports Jesus promising to grant whatever
his disciples wish so long as .you remain in me and my word
remain in you.. (Jn 15:7 in the way, the truth, and the life and
the vine of love) The above sayings from Thomas confirm that
those who seek will find, each in a different context (none of
which is prayer). All of these sayings require that we actively
seek the power of God on our journey of faith. See prayer iIn
common, prayer in secret and persistence iIn prayer. (Barnes)

Related teaching from the Qur’an:

Qur’an (2:186)((40:60)

And when My servants question you concerning Me, I am near; |
answer the call of the caller when he calls to Me; so let them
respond to Me, and let them believe in Me that they might go
aright. (2:186)

And your Lord has said, “Call on Me and I will respond to you..”
(40:60)

Related teachings of Muhammad:

Hadith
“God has declared: 1 am close to the thought that My servant
has of Me, and 1 am with him wherever He recollects Me. If he
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remembers Me in himself, 1 remember him in Myself, and if he
remembers Me in a gathering, 1 remember him better than those in
the gathering do, and i1f he approaches Me by as much as one
hand”’s length, 1 approach him by a cubit. If he takes a step
towards Me, I run towards him.” (lbn Hanbal)

Commentary on the Qur’an and Hadith: Qur’anic commentators
suggest that the phrase “so let them respond (yastajiba) to Me”
as opposed to “so let them call (yad“a) Me” in (2:186) implies
an important distinction of making the request/call with
sincerity and confidence that God will respond. This iIs because
God Almighty has explicitly promised that He will answer anyone
who calls Him. Likewise, “And let them believe In Me” means to
believe 1In God’s power to fulfill one’s hopes and answer one’s
prayers. Finally, this will be in whatever manner is best for
him/her. (Ansary)

Joint commentary: Some believe that God answers all prayers and
intervenes to alter natural processes and events, as in healing,
while others doubt such miracles but believe that God dispenses
spiritual power upon request-—a healing spirit and peace greater
than any worldly or natural power. How God responds to our
prayerful requests will remain a great mystery. (Barnes & Nates)

* The Golden Rule
Jesus summed up Christian morality in the golden rule:

So in everything, do to others what you would have them do to
you, [SV3] for this sums up the Law and the Prophets.[SV4]
(Mt 7:12)

Notes: See Lk 6:31; Th 6:3 (Sources: Q, Th).

Commentary on the teachings of Jesus: Some scholars believe that
the golden rule originated with Rabbi Hillel, a contemporary of
Jesus, who is said to have summed up the Torah: What you hate,
don"t do to another. That"s the law iIn a nutshell; everything
else is commentary. (The Five Gospels, p 156). Jesus restated
Hillel"s summary in positive terms, testing the legitimacy of
the religious rules and rituals of the Old Testament. The
golden rule complements the greatest commandment, since loving
one’s neighbor as yourself is what you would have others do to
you. Unlike the Old Testament version iIn Leviticus, Jesus
taught that our neighbors included those we would rather avoid,
even those of other religions. (see the good Samaritan) With
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Jesus there was no ethnic justification for intolerance,
prejudice, bigotry, or hatred in the name of God. To love God
we must love the least of those around us (see the last
judgment), do not judge, practice tolerance and forgiveness, and
even love our enemies. God"s forgiveness and love is reciprocal
so that 1t must be given in order to be received. The Gospel of
Thomas reports 2Jesus said, Don"t lie, 3and don"t do what you
hate, “because all things are disclosed in heaven.[SV4](Th 6:2-4)
The SV scholars did not give the golden rule a high rating since
it was not unique to Jesus or surprising, criteria they used to
determine which sayings originated with Jesus. But scholars
have acknowledged that Jesus often cited familiar passages and
made them unique by stripping them of their ethnic limitations
and giving them a universal application. For that reason the
golden rule was a prototype for Kant’s categorical imperative.
While scholarly opinion is divided on whether Jesus taught the
golden rule, 1t is an excellent summary of his teachings on
legitimacy as the standard of morality and law even if it did
not originate with Jesus. See the new command, love and laws,
love over law, the law, humility: leaders must be servants;
anger and retribution, tolerance and judgment, and love, the
Holy Spirit, and the gift of peace. (Barnes)

Related teachings of Muhammad:

Hadith
A man came to the Messenger of God, and said, “O Prophet! Give
me permission to commit adultery.” The Companions jumped up to

take care of the questioner, but the Prophet said “Leave him.”
The Prophet asked, “Would you like this to be done to your
sister?” “No,” the man replied. *“To your daughter?” the
Prophet asked. “No,” the man replied. The Prophet asked about
such and such female relatives, and the answer to all was, “No.”
The Prophet then said, “Hate what God hates, and love for your
brother what you love for yourself.” (Sunan al-Kubra al-
Bayhaqi)

“None of you will have faith till he loves for his brother what
he loves for himself.” (Bukhari)

Commentary on Hadith: The first hadith above concludes with a
very interesting juxtaposition between hating “what God hates”
and loving “for your brother what you love for yourself,” which
I think is worth meditating over. It is also worth pointing out
again that the word “brother” iIn each hadith has two meanings,
one with respect to religion and another with respect to
humanity, i1.e. it is inclusive of both Muslims and non-Muslims.
(Ansary)
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Joint commentary: The golden rule, like the greatest
commandment, is a standard of legitimacy that can be embraced by
those of any religion, and even by those of no religion, since
it does not mention God. It Is an ancient statement of a
universal standard of legitimacy that has been confirmed by
Kant”s categorical imperative. (Barnes & Nates)

* Faith for the few: the narrow gate

Jesus was looking for just a few good men (or women):
BEnter through the narrow gate. For wide is the gate and broad
is the road that leads to destruction, and many enter through
it. 'But small is the gate and narrow the road that leads to
life, and only a few find 1t_[SV3]J(Mt 7:13,14)
Notes: See Lk 13:24; Jn 10:9,10 (Source: Q).

Commentary on the teachings of Jesus: The Lukan version is
considered more authentic: Make every effort to enter through

the narrow door, because many, 1 tell you, will try to enter and
will not be able to.[SV2](Lk 13:24) And in a new invitation,
Jesus said, ...many are invited, but few are chosen.[SV4](Mt

22:14) This saying confirms that following Jesus will never be
popular, even if Christianity is the most popular religion in
the world. The narrow way is one of sacrificial love and is
contrasted with the broad and popular way that involves love for
things of the world. In the teachings of Jesus love meant
satisfying the needs of others; iIn today’s world love means
getting what we want for ourselves. An unconditional commitment

to discipleship was simple but not easy; the ways of the world
that led through the wide gate were far more attractive, easy
and popular than the ways of God taught and exemplified by Jesus
(see the cost of discipleship, the true disciple, renouncing
family and possessions, pride and peer pressure, riches and
salvation, and born again of the spirit). At the same time,
Jesus referred to his yoke as easy and his burden light (see
rest for the weary and love, the Holy Spirit and the gift of
peace), and preached to the masses, not just the privileged few.
The Gospel of John also used a gate as a metaphor for Jesus, but
without negative connotations: | am the gate; whoever enters
through me will be saved...l have come that they may have life,
and have i1t to the full_[SV4](Jn 10:9,10; see the good shepherd)
The teachings of Jesus on salvation for the few does not relate
to belief In the exclusivist doctrines of the church, but to a
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commitment to discipleship, which is following the teachings and
example of Jesus. (Barnes)

Related teachings of Muhammad:

Hadith

“Paradise is surrounded by hardships, and Hell-Fire is
surrounded by temptations.” (Muslim)

Commentary on Hadith: Commentators on this hadith suggest that
the path to paradise is surrounded by “work,” whether inner or
outer, and can be tiring, particularly it one is doing one’s
best. The path to hell, however, is tempting with desires that
can seduce one into a path that does not lead to anything except
regret and sadness in this life and the hereafter. Commentators
suggest that although the paradisal path appears to be ‘“hard and
narrow” with much work, once one enters i1t, one finds i1t “wide
and easy.” They relate this to the knowledge that one has been
rescued in both this life and the Hereafter. 1t is also
interesting that both the Divine Law and esoteric way in Islam
have the symbolism of road connected to them. That iIs to say,
the term Shari“ah is derived from the Arabic root road, implying
the big road to God, whereas the term tarigah means path,
implying a narrow way. (Ansary)

Joint Commentary: Jesus taught that the road to God’s kingdom
was narrow and only a few would travel it, and Muhammad spoke of
the hardships associated with Islam; but through aggressive
appeals to the masses Christianity and Islam have become the two
most popular religions in the world. Their popularity is
evidence that they have abandoned their egalitarian principles
and 1n their competition for popularity and worldly power they
have fostered fear, hatred and violence in the name of God.
There is a major difference between Jesus and Muhammad on this
point: while Muhammad spoke of hardships, he did not, like
Jesus, suggest that only a few would embrace Islam as a true
faith. Perhaps this was because Muhammad, like Moses but unlike
Jesus, was concerned with governing and saw no distinction
between religion and politics (see church and state), and no
distinction between God’s law and man’s secular law. (see civil
disobedience on the Sabbath: love over law, individual
responsibility and the law: clean and unclean and Laws and love:

the new standard higher than the old) In nominally Christian
democracies like the US in which elected officials must win a
majority of votes, i1t is hard to imagine a political leader as a

servant, although many claim to be such. (Barnes & Nates)
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* Faith evidenced by works as a tree by its fruit

Jesus warned of false prophets who said one thing and did
another. Their fruit was the best evidence of their faith:

Bywatch out for false prophets. They come to you in sheep”s
clothing, but inwardly they are ferocious wolves.[SV4] By
their fruit you will recognize them.[SV3] Do people pick grapes
from thorn bushes, or figs from thistles?[SV2] ''Likewise every
good tree bears good fruit, but a bad tree bears bad fruit. A
good tree cannot bear bad fruit, and a bad tree cannot bear good
fruit.[SV3] °Every tree that does not bear good fruit is cut
down and thrown into the fire.[SV4] ?°Thus by their fruit you
will recognize them.[SV3](Mt 7:15-20)

Notes: See Mt 12:33-35; Lk 6:43-45; Th 45:1-4 (Sources: Q, Th).

Commentary on the teachings of Jesus: This teaching describes
the relationship between faith and morality: faith is evidenced
more by actions than words (see talk is cheap); and Luke’s
version is more explicit in relating a person’s acts to what is
in that person’s heart. (Lk 6:43-45; see also, individual
responsibility and the law) Different teachings on the light of
God”’s love in a lamp on a stand and the light of the world make
the same point: God’s love is light in a world of darkness (Jn
1:4-5). And James 2:14-26 provides a strong correlation between
faith and works, concluding that faith without works is dead.
But the judgmental passage on cutting down unproductive trees 1s
inconsistent with other teachings of Jesus that emphasize God’s
forgiveness and mercy (see do not judge), and it is not found in
the Lukan version of this saying. In Mt 12:33-35 Jesus used the
same metaphor of a tree and its fruit to criticize the Pharisees
with judgmental language typical of Matthew (see condemnation of

religious leaders: the seven woes) but that i1s inconsistent with
other teachings of Jesus that emphasize love and forgiveness.
(see faith, words, and judgment and the vine of love). (Barnes)

Related teaching from the Qur’an:

Qur’an (6:93)(14:24-27)(7:58)

And who does greater evil than he who invents lies against God,
or who says, “It i1s revealed to me’, when nothing has been
revealed to him or he who says, “I will reveal the like of what
God has revealed”?; If you could only see when the evildoers are
in the agonies of death and the angels extend their hands, “Give
up your souls! Today you shall be requited with the chastisement
of humiliation because you used to say about God other than the
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truth, and that you used to scorn His signs’. (6:93)

Have you not seen how God has struck a similitude?: a goodly
saying is as a goodly tree, its root set firm and its shoots are
in heaven; it gives iIts produce every season by the leave of its
Lord. And God strikes similitudes for mankind, so that they
might remember.

And the similitude of a bad saying is as a bad tree, uprooted
from upon the earth, having no stability.

God confirms those who believe by a firm saying in the life of
this world and in the Hereafter; and God sends astray the
evildoers; and God does what He will. (14:24-27)

As for the good land, i1ts vegetation comes forth by permission
of its Lord. While as for the bad, it comes forth only
miserably. Even so, We dispense the signs for a people who are
thankful . (7:58)

Related teachings of Muhammad:

Hadith

“In the last times men will come forth who will fraudulently use
religion for worldly ends and wear sheepskins in public to
display meekness. They will have soft tongues sweeter than
sugar, but their hearts will be hearts of wolves. God Almighty
will say, “Are they trying to deceive Me, or do they dare to
rise up against Me? 1 swear by Myself that I will send such
afflictions upon them, which will leave the intelligent among
them confounded.””

(Tirmidhi)

Commentary on the Qur’an and Hadith: Christians often take
Christ’s warning of false prophets to be a warning against the
Prophet of Islam. But the truth is the opposite from the
Islamic point of view, since Muslims believe the Prophet
confirmed what Jesus and other prophets said, and that the
Qur’an confirms what was revealed in other scriptures, such as
the New Testament, Torah, and Psalms. In fact, all prophets
warned their people against those who pretend to be prophets,
just as they warned against those who pretend to be religious,
but exploit the spiritual needs of others to gain power, fame,
and money. Both the Qur’an and Bible raise the question of
““good fruit,” and i1t is the Muslim and Christian saints of
history who may provide the clearest proof of the sacred origin
of these traditions. In any regard, A Common Word addresses the
question of whether or not Christianity iIs necessarily against
Muslims by quoting the following Biblical verses:
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He who is not with me is against me, and he who does
not gather with me scatters abroad. (Mt 12:30)

For he who 1s not against us iIs on our side. (Mk
9:40)

.. For he who is not against us is on our side. (Lk
9:50)

“According to the Blessed Theophylact’s Explanation of the New
Testament, these statements are not contradictions because the
first statement (in the actual Greek text of the New Testament)
refers to demons, whereas the second and third statements refer
to people who recognised Jesus, but were not Christians.
Muslims recognize Jesus Christ as the Messiah, not in the same
way Christians do (but Christians themselves anyway have never
all agreed with each other on Jesus Christ’s nature), but in

the following way: ... the Messiah Jesus son of Mary 1is a
Messenger of God and His Word which he cast unto Mary and a
Spirit from Him.... (Al-Nisa’, 4:171). We therefore invite

Christians to consider Muslims not against and thus with them,
in accordance with Jesus Christ’s (u) words here.” (Ansary)

Joint commentary: Just who is a false prophet? It depends
upon the definition of a true prophet, and that varies, not
only between Jews, Christians and Muslims, but within each of
these religions. The virtue of a common word is that it
acknowledges love of God and neighbour to be at the foundation
of our faith and a litmus test for the true prophet. That
means those who assert the supremacy of one religion over
others and use fear, hate and violence to promote their
religion are false prophets. (Barnes & Nates)

* Faith and works: parable of the wise and foolish builders
Jesus likened faith and works to a rock foundation:

*“Therefore everyone who hears these words of mine and puts them
into practice is like a wise man who built his house on a rock.
The rain came down, the streams rose and the winds blew and
beat against the house; yet it did not fall, because It had its
foundation upon the rock. 2®°But everyone who hears these words
of mine and does not put them iInto practice is like a foolish
man who built his house on sand. 2'The rain came, the streams
rose, and the winds blew and beat upon the house, and it fell
with a great crash.[Sv4] (Mt 7:24-27)

Notes: See Lk 6:47-49 (Source: Q).
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Commentary on the teachings of Jesus: Here a rock foundation
represents the strength of a faith that puts the word of God
into practice, compared to the vulnerability of a weak faith
that does not do so and which i1s represented by a foundation of
sand. Jesus questioned the weakness (or irrelevance) of faith
in his own church (synagogue): Why do you call me *Lord, Lord,"
and do not do what I say? [SV3](Lk 6:46) Jesus was emphatic
that his teachings on love be made a condition of discipleship
through daily practice (see the new command and vine of love).
The greatest commandment teaches that we love God by loving
others, and that we receive the love of God by sharing it with
others (see give and you will receive). While good works are
not the means to faith, they are the best evidence of i1t. There
can be no real faith In Jesus and certainly no discipleship
without a manifestation of that faith through works of loving
kindness and sacrificial love. As the body without the spirit
is dead, so faith without deeds is dead. (see James 2:14-26
cited i1n faith evidenced by works as a tree by its fruit). And
while altruistic works are morally good even without Christian
faith, only works of faith can provide the solid foundation that
can save us from the storms of life and troubles of the world-—
even the dark powers of sin and death (see love, the Holy
Spirit, and the gift of peace). The forgiving love demonstrated
by the father in the parable of the prodigal son illustrates the
relationship between faith and works. Our salvation is achieved
through faith and God’s grace, not through good works; but good
works are evidence of faith, and there cannot be true faith
without good works. See also faith and morality, hypocrisy and
sanctimony, hypocrisy: practise what you preach, condemnation of

religious leaders; envy and equity: parable of the workers iIn
the vineyard, sowing the seeds of faith, and the last judgment.
SV scholars believe the origin of the above passage i1s from
Israelite and Judean rabbinic lore rather than from Jesus, hence
the SV4 rating; but whether it originated with Jesus or not, it
Is consistent with his teachings. (Barnes)

Related teaching from the Qur’an:

Qur’an (9:109-110)(2:264-266)

Is he who founded his building upon fear of God and beatitude
better, or he who founded his building upon the brink of a bank
that is crumbling, so that it toppled with him into the fire of
Hell? And God guides not the evildoing folk.

The buildings which they have built will never cease to be a
misgiving in their hearts unless their hearts are cut to pieces;
and God i1s Knower, Wise. (9:109-110)
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O you who believe, annul not your voluntary almsgivings with
reproach and injury, as one who expends of his substance to show
off to men and believes not in God and the Last Day. The
likeness of him is as the likeness of a smooth rock on which is
soil, and a torrent smites it, and leaves i1t barren. They have
no power over anything that they have earned. God guides not the
disbelieving folk.

But the likeness of those who expend their wealth, seeking God"s
good pleasure, and to confirm themselves is as the likeness of a
garden upon a hill; a torrent smites i1t and it yields its
produce twofold; if no torrent smites it, then dew, and God sees
what you do.

Would any of you wish to have a garden of date-palms and vines,
with rivers flowing beneath it, for him there is in it all
manner of fruit, then old age smites him, and he has seed, but
they are weak; then a whirlwind with fire smites i1t, and 1t 1is
consumed. So, God makes clear the signs to you, so that you
might reflect. (2:264-266)

Commentary on the Qur’an: The Qur’an has several verses closely
corresponding to Mt 7:24-27. They distinguish between those who
do good seeking God’s satisfaction, and those who merely wish to
show-off. The first gains paradise, whereas the fruit of the
second is wiped out by a “whirlwind with fire” through pride and
hurting others” feelings. (Ansary)

Joint commentary: The relationship between faith and works has
always been fraught with theological controversy. In Judaism
and Islam, good works (compliance with God”’s law) seem to equate
to righteousness, while In Christianity the requirements of
faith and grace to salvation sometimes minimize the importance
of good works. It seems, however, from the teachings of Jesus
and Muhammad that good works based on love for others are not
only evidence of true faith, but that there cannot be true faith
without good works. (Barnes & Nates)
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* Instructions to the disciples

Jesus iInstructed his disciples to travel light and live off
the land as they went from town to town spreading the Gospel:

>...Do not go among the Gentiles or enter any town of the
Samaritans. ©%Go rather to the lost sheep of Israel.[SV4]

Do not take along any gold or silver or copper in your
belts;[SV4] °take no bag for the journey, or extra tunic, or
sandals or a staff;[SV2] for the worker is worth his keep.
Yyhatever town or village you enter, search for some worthy
person there and stay at his house until you leave. '2As you
enter the home, give it your greeting.[SV4] *If the home is
deserving, let your peace rest on it;[SV3] if it is not, let
your peace return to you. *IFf anyone will not welcome you or
listen to your words, shake the dust off your feet when you
leave that home or town. 1 tell you the truth, it will be more
bearable for Sodom and Gomorrah on the day of judgment than for
that town. 1 am sending you out like sheep among wolves.
Therefore[SV4] be as shrewd as snakes and as innocent as
doves.[SV2] 1''Be on your guard against men; they will hand you
over to the local councils and flog you in their synagogues.

80n my account you will be brought before governors and kings as
witnesses to them and to the Gentiles.[SV4](Mt 10:5,6,9-18)

“When you are persecuted in one place, flee to another. 1 tell
you the truth, you will not finish going through the cities of
Israel before the Son of Man comes.[SV4](Mt 10:23)

Notes: See Mk 6:8-11; Lk 9:1-6; 10:1-12; 22:35-38; Th 14:4
(Sources: Q, Mk, Th).

Commentary on the teachings of Jesus: The prohibition against
proselytizing Gentiles and Samaritans is unique to Matthew and
out of character for Jesus. The New Interpreter’s Bible (NIB)
commentary joins the SV in not considering these to be the words
of Jesus, since “..he would not have forbidden his disciples to
initiate a Gentile mission to which they were in no way inclined

anyway.” (NIB, Vol. VIII, p 256) Two verses are omitted from
The Jefferson Bible: ‘As you go preach the message: "The kingdom
of God is near." ©®Heal the sick, raise the dead, cleanse those

who have leprosy, drive out demons. Freely you have received,
freely give.[Sv4](Mt 10:7,8; for Mt 10:19-22,24,25 see faith and

persecution) The positive thrust of the instructions is do not
worry, trusting in God to provide all things needed. In sharing
the Gospel, persistence iIs not advocated for those who resist

133



it. Jesus tells his disciples to leave and shake the dust off
their feet... The above instructions reflect the itinerant
lifestyle of a 1°' century Jewish rabbi intent upon announcing in
many villages the in-breaking kingdom of God (see Mk 1:38; Lk
4:43), and his followers were his family (see family of God and
the cost of discipleship). The Gospel of Thomas reports Jesus
saying, Be passersby.[SV3](Th 42). Luke reports Jesus saying,
Foxes have holes and birds of the air have nests, but the Son of
man has no place to lay his head.[SV2](Lk 9:57; see
unconditional commitment to discipleship). Matthew emphasizes
the disciples as workers for the final harvest, a missionary
purpose that scholars believe originated in the early church,
not with Jesus (see leaders in short supply). Living on
hospitality made compliance with Jewish dietary laws impossible,
and Luke’s gospel does not restrict the disciples to Jewish
neighborhoods: Stay in that house, eating and drinking whatever
they give you, for the worker deserves his wages. Do not move
around from house to house [SV2](Lk 10:7) The Gospel of Thomas
makes the same point: When you go into any region and walk about
in the countryside, when people take you in, eat what they serve
you...[SV2](Th 14:4; see individual responsibility and the law:
clean and unclean and do not worry). Tolerance was a practical
necessity, and the golden rule an application of enlightened
self-interest. Once, Jesus rebuked the disciples for asking him
to call down fire from heaven to burn up a Samaritan village
that had rejected them (Lk 9:51-56). Luke reports Jesus
commissioning seventy-two disciples (Lk 10:1-12), and later
asking them: **When 1 sent you without purse, bag or sandals, did
you lack anything? "Nothing," they answered. °3°He said to them,
But now if you have a purse, take i1t, and also a bag; and it you
don"t have a sword, sell your cloak and buy one....%*The
disciples said, "See Lord, here are two swords.'”™ That is
enough, he replied.[SV4](Lk 22:35-36,38) The requirement for a
sword refutes the concept of passive resistance that may be
implied in submission and retribution; but Jesus later
reprimanded a disciple for using a sword (Lk 22:51). (Barnes)

Related teaching from the Qur’an:

Qur’an (24:61)(24:27)

But when you enter houses, bid peace to yourselves with a
salutation from God, blessed and good. So God clarifies the
signs for you that perhaps you might comprehend. (24:61)

O you who believe, do not enter houses other than your houses
until you have [Ffirst] asked permission and greeted their
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occupants. That is better for you that perhaps you might
remember. (24:27)

Related teachings of Muhammad:

Hadith

“Wearing gold and silk is permitted for the women of my
community and prohibited for the men.” (Ahmad)

“Do not wear silk or silk brocade, and do not drink iIn vessels
of gold and silver, and do not eat in bowls made of them; for
they are for them [disbelievers] in this life and for us iIn the
next.” (Bukhari)

“Beware the discernment of the true believer, for he sees by the
light of God.”

Commentary on the Qur’an and Hadith: Many Muslim scholars
believe that Mt 10:5-6 were the actual words of Jesus, the
inverse of the above commentary on the teachings of Jesus, since
Christianity does not have a Divine Law. Although Muslim
scholars are not unanimous on this issue, this view implies that
the message of Jesus is not universal, and that only the message
of Muhammad as the last messenger is universal, e.g. Say: “O
mankind, 1 am the Messenger of God to you all, [the Messenger]
of Him to Whom belongs the kingdom of the heavens and of the
earth..” (7:158). Regarding the references to gold and silver,
they are not prohibited in Islam for decoration, unless combined
with pride or in violation of the rights of the poor with
respect to zakat. As the hadith indicates, the wearing of gold
and silver is only prohibited for men, whereas eating and
drinking out of gold and silver plates and cups i1s forbidden for
all Muslims. O Children of Adam! Don your adornment at every
place of worship, and eat and drink, but do not be excessive; He
truly does not love those who are excessive. (7:31) Regarding
food, drink, and other provisions for the road, these are
required on pilgrimage and other travels. The Pilgrimage is in
months well-known; whoever undertakes the duty of Pilgrimage
during them, then no lewdness, nor wickedness, or disputing in
the Pilgrimage. Whatever good you do, God knows it. And take
provision. But the best provision is piety; and fear you Me, O
people of pith! (2:197). This is particularly important, since
the Qur’an also states: It is the duty of people towards God to
make the pilgrimage to the House, if he is able to make his way
there. (3:97.) When the companions asked the Prophet what
“able” means i1n this verse, he replied, “Provisions and
transportation.” Accordingly, many Muslim scholars have a
difficult time understanding the Biblical verses in Mt 10:9-10,
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other than viewing it as a form of asceticism. The key to
reconciling these apparent contradictions may be that Islam is
based on equilibrium for the whole of society, while
Christianity is a way for the spiritual elite (keeping in mind
that Islam also has a spiritual way, and Christianity became the
religion of an empire). Finally, we may wish to discuss whether
or not verses 15-18 are somewhat analogous to (60:8-9): God does
not forbid you in regard to those who did not wage war against
you on account of religion and did not expel you from your
homes, that you should treat them kindly and deal with them
justly. Assuredly God loves the just. God only forbids you iIn
regard to those who waged war against you on account of religion
and expelled you from your homes and supported [others] in your
expulsion, that you should make friends with them. And whoever
makes friends with them, those — they are the wrongdoers.
(Ansary)

Joint commentary: It would be a mistake to think that Jesus
limited his message to Jews, although he obviously focused upon
them since he was a rabbi and his teachings sought to reform
Judaism. What made Jesus unique as a rabbi and his teachings
universal i1s that his message to those in his audience, which
included Gentiles and Samaritans, was a message of sacrificial
love for all people rather than an ethnocentric message for Jews
alone that emphasized compliance with Mosaic Law. And Jesus,
unlike Muhammad, had no political aspirations; his objective was
to teach the word of God and prepare people for a new and
unexpected (spiritual) kingdom of God. (Barnes & Nates)

* Courage: open and fearless speech

Jesus encouraged his disciples to speak out on what they
knew to be right, even iIn the face of persecution.

23S0 do not be afraid of them.[SV4] There is nothing concealed
that will not be disclosed, or hidden that will not be made
known.[SV2] ?What I tell you in the dark, speak in the
daylight; what 1s whispered In your ear, proclaim from the
roofs.

*8Do not be afraid of those who kill the body but cannot kill the
soul. Rather, be afraid of the One who can destroy both soul
and body in hell.[SV4] 2°Are not two sparrows sold for a penny?
Yet not one of them will fall to the ground apart from the will
of your Father. 3°And even the hairs of your head are all
numbered. 3'So don"t be afraid; you are worth more than many
sparrows.[Sv2] (Mt 10:26-31)
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Notes: See Mk 4:22; 13:10,11; Lk 12:1-7; 8:17; Th 5:2; 6:5,6;
33:1 (Sources Q, Mk, Th).

Commentary on the teachings of Jesus: The above continues the
instructions to the disciples, further developing the theme, do
not worry. Fear is the big brother of worry and the enemy of
faith. (see Jesus calming the tempest) That goes back to the
Old Testament, as in Psalm 23 (1 will fear no evil, for thou art
with me.) In the Epistle of John, God is love, and fear is the
enemy of love. (1 Jn 4:16-20) As for disclosing what has been
hidden, Luke’s version is in the context of a lamp on a stand
(Lk 8:17), and Thomas uses the same context in Th 33:1. Thomas
also reports Jesus saying, Know what is in front of your face,
and what is hidden from you will be disclosed to you.[SV3](Th
5:1) This emphasizes the unseen kingdom of God: a spiritual,
not a worldly, kingdom available to all who are born again of
the spirit. The Gospel of John develops the concept of truth as
the foundation of faith (see the truth will make you free and
the way, the truth, and the life). Jesus admonished the
disciples not to fear mortal men who could only take their
lives, but to fear God (Dt 6:13), who could consign their souls
to Hell (on whether there is a hell, see end note 27); he might
also have been referring to Satan, prince of the world, who
could corrupt their souls (see faith and persecution). (Barnes)
Many biblical interpreters believe that Jesus is referring to
God. Some others scholars do not. Some think that Jesus is
speaking of the enemies of truth, those opposed to the gospel of
the kingdom. The disciples were proclaiming the truth that God’s
kingdom was a present reality. Jesus taught his followers not
to fear the death of the body, for 1t iIs not the essence of
life. It is interesting to note that “hell” refers to “mental
suffering, inner torment.” Jesus taught that God is a good and
loving parent and therefore is not the creator of hell. In a
sense we create our own hell. (See Aramaic Light on the Gospel
of Matthew by R.A. Errico/Geo. M. Lamsa, page 158) (Nates)

Related teaching from the Qur’an:

Qur’an (3:175)(27:25)(15:94)(9:13)(33:37)(33:39)(5:44)(2:150)
(16:79) (67:19)(58:6)(72:28)(36:12)

That 1s only Satan making fear his friends, therefore do not
fear them; but fear Me, iIf you are believers. (3:175)

[God] brings forth the hidden in the heavens and the earth, and
He knows what they conceal and what they proclaim. (27:25)
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So proclaim what you have been commanded, and turn away from the
idolaters. (15:94)

Will you not fight a people who broke their oaths and intended
to expel the Messenger - initiating against you first? Are you
afraid of them? God is more worthy of your fear if you are
believers. [emphasis added] (9:13)

— [those] who deliver the Messages of God and fear Him, and fear
no one except Him. And God suffices as Reckoner. (33:39)

Surely We revealed the Torah, wherein is guidance, and light by
which the prophets, who had submitted, judged for those of
Jewry, as did the rabbis, and the priests, according to that
which they were bidden to observe of God"s Scripture and were
witnesses to. So do not fear men, but fear Me, and do not sell
My signs for a small price. Whoever does not judge according to
what God has revealed - such are the disbelievers. [emphasis
added] (5:44)

From whatever place you issue, turn your face towards the Sacred
Mosque; and wherever you may be, turn your faces towards it, so
that there be not any argument from the people against you;
excepting the evildoers among them; and do not fear them, but
fear Me; and that I may perfect My grace upon you, and that you
may be guided. [emphasis added] (2:150)

Or have they not seen the birds above them spreading their wings
and closing? Nothing sustains them, except the Compassionate
One. Indeed He i1s Seer of all things. (67:19)

The day when God will raise them all together, He will then
inform them of what they did. God has kept count of it, while
they forgot i1t. And God i1s Witness to all things. (58:6)

so that He may know that they have conveyed the Messages of
their Lord, and He encompasses all that is with them and keeps
count of all things’. (72:28)

Truly it is We Who bring the dead to life, and record what they
have sent ahead and their vestiges. And everything We have
numbered in a clear register. (36:12)

Commentary on the Qur’an: The first several verses above relate
to “the fear of God” as “the beginning of wisdom,” as we see in
all the Abrahamic traditions. According to al-Ghazzali, the
difference between the fear of God and fear of any of His

138



creatures iIs that the latter makes you run away from it, whereas
the former makes you run towards Him. The last four verses
either employ the symbolism of birds and/or emphasize God"s
knowledge and “count” of all things, analogous to Mt 10:29-31.
(Ansari)

Joint commentary: There is consensus iIn the teachings of Jesus
and Muhammad that the faithful must speak God’s truth without
fear, and consensus In the Hebrew Bible and Qur’an that the fear
of the Lord is the beginning of wisdom (Ps 11:10). But Jesus
repeatedly tells his disciples, Do not be afraid, and in 1 Jn
4:16-18 God is love, and There is no fear in love. We know that
people fear those of other religions, and that fear gives rise
to suspicion, hate and even violence. While the fear of God is
righteous, the fear of others is not. We must fear God but in
matters of faith we should be fearless of others. (Barnes)

The word “fear” in the Hebrew Bible (Old Testament) and the New
Testament does not so much mean being “afraid of” as It means
“in awe of.” Before God’s Holiness and Parity, we stand in
amazement, but as children of God we are not to be afraid, but
awe-struck. God is awesome, but we are made in God’s Image.
(See R. Otto, The ldea of Holy and S. Kierkegaard, The Concept
of Dread.) (Nates)

* Rest for the weary

In contrast to the onerous burden of the cross, Jesus also
spoke of the peace that came with salvation.

28Come to me, all of you who are weary and burdened, and 1 will
give you rest. ?*Take my yoke upon you and learn from me, for |
am gentle and humble in heart, and you will find rest for your
souls. 3°For my yoke is easy and my burden is light.[SV4](Mt
11:28-30)

Notes: See Th 90:1,2 (Sources: Mt, Th).

Commentary on the teachings of Jesus: The teachings of Jesus
were a source of comfort for those dispossessed and oppressed iIn
body or spirit, liberating them from pain and suffering (see The
Beatitudes and love, the Holy Spirit, and the gift of peace).
This is in contrast to the demands that Jesus made upon his
disciples, who were required to leave everything, take up their
cross and follow him (Mt 10:37-39, 16:24-26; see selfless
service: the cost of discipleship). Jesus was a source of
comfort for some and discomfort for others. He blessed the poor
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and downtrodden and cursed the rich and powerful (see Luke’s

version of the Beatitudes). He condemned religious leaders for
their hypocrisy and sanctimony and all who put the honor of men
ahead of God (see treasures and the heart, renouncing family and

possessions and faith and persecution). Jesus acknowledged that
his radical teachings would bring dissension, not peace to
families, but for all who put their faith iIn Jesus as the word
of God there was a peace that passed all understanding (Jn
14:27; 16:33; Php 4:7). The contrasting themes of discipleship
are found in A Covenant Prayer in the Wesleyan Tradition: Put me
to doing, put me to suffering, Let me be employed by thee or
laid aside for thee, exalted for thee or brought low for thee.
Let me be full, let me be empty. Let me have all things, let me
have nothing. 1 freely and heartily yield all things to thy
pleasure and disposal. (UMH p 607) (Barnes)

In Mt 11:28-30 ““to give rest” has a double meaning of relief
from fruitless labor and of permanent satisfaction. This relates
to “resting in God.” The word eirene (peace) in classical Greek
i1s primarily negative, denoting absence or end of war. This war
could be with God, ourselves and others. Peace can be thought of
as being at harmony with God, ourselves and others. When Jesus
prayed that his followers would first be one with God, as he
was, he was referring to such harmony. (Jn 17:11) (Nates)

Related teaching from the Qur~an:

Qur’an (4:28)(2:185)(94:6)(65:7)(65:4)

God desires to lighten things for you; for man was created weak.
(4:28)

God desires ease for you, and desires not hardship for you.
(2:185)

Truly with hardship comes ease. (94:6)
God will assuredly bring about ease after hardship. (65:7)
And whoever fears God, He will make matters ease for him. (65:4)

Related teachings of Muhammad:

Hadith:

“Religion 1s very easy, and whoever overburdens himself in his
religion will not be able to continue in that way. So you should
not be extremists, but try to be near to perfection and receive
the good tidings that you will be rewarded; and gain strength by
offering the prayers in the mornings, afternoons and during the
last hours of the nights.” (Bukhari)
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“Make things easy for the people, and do not make it difficult
for them, and make them calm (with glad tidings) and do not
repulse (them).” (Bukhari)

“Do those deeds which you can do easily, as God will not get
tired [of giving rewards] till you get bored and tired [of
performing good deeds] ... and the most beloved deed to God is
the one which is done regularly even 1T 1t is little.” (Bukhari)

Commentary on the Qur’an: These verses and hadith are largely
self-explanatory. Accordingly, one of the best things we can do
is to simply be consistent in our religious practice, no matter
how small the action may be. The Quranic verses also remind us
that with every contraction/hardship comes expansion/ease.
(Ansari)

Joint commentary: The primary and sometimes uncomfortable duty
of sacrificial love for disciples contrasts with the rest given
to those who are weary and burdened. Bearing a cross contrasts
with an easy yoke and a light burden. Discipleship can be both
a cross to bear and an easy yoke, depending upon circumstances
and conditions known only to us and to God. (Barnes)

Hardship and ease are cousins of faith. In the teachings of
Muhammad, we are advised to “try to be near to perfection.” In
the New Testament, we are told that Jesus, while expounding on
love for enemies, said, “You must be perfect—just as your Father
in heaven is perfect.” (Mt 5:48) (Nates)

* Faith, words, and judgment

Jesus used the metaphor of a tree and its fruit to
illustrate how the Pharisees would be held accountable:

3Make a tree good and its fruit will be good, or make a tree bad
and i1ts fruit will be bad, for a tree is recognized by its
fruit.[SV3] 3*You brood of vipers, how can you who are evil say
anything good? For out of the overflow of the heart the mouth
speaks.[SV4] °°The good man brings good things out of the good
stored up In him, and the evil man brings evil things out of the
evil stored up in him.[SV3] 3°But I tell you that men will have
to give account on the day of judgment for every careless word
they have spoken. 2*For by your words you will be acquitted, and
by your words you will be condemned.[SV4](Mt 12:33-37)

Notes: See Mt 7:16-20; Lk 6:43-45; Th 45:1-4 (Sources: Q, Th,
Mt).
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Commentary on the teachings of Jesus: In this passage Jesus
used the same tree/fruit metaphor to represent good and evil as
in faith evidenced by works, as a tree by its fruit. He was
responding to those Pharisees who had attributed the miracles of
Jesus to Satan (see miracles: work of Satan or God?, blasphemies
and blasphemies or word of God). It was one thing for the
Pharisees to criticize him, but unforgiveable for them to speak
against the Holy Spirit that was responsible for the miracles:
Anyone who speaks a word against the Son of Man will be
forgiven, but anyone who speaks against the Holy Spirit will not
be forgiven, either in this age or the age to come.[SV4](Mt
12:32; cited in blasphemies) While talk is cheap, what comes
out of the mouth iIs evidence of what is in the heart (see clean
and unclean); sanctimonious and hypocritical religious leaders
who refer to the work of the Holy Spirit as the work of Satan
will be held accountable on judgment day. They will be
acquitted or condemned by their words as evidence of what was in
their hearts. The teaching on anger and reconciliation also
addresses the dangers of the tongue, as does the letter of James
(James 1:19,20,26; 3:1-12). The judgmental theme of verses
36,37 i1s typical of Matthew but out of character for Jesus (see
do not judge), accounting for the SV4 rating. (Barnes)

O brood of poisonous snakes, how can you speak good things when
you are bad? Words and deeds come from the heart—the iInnermost
being of a person. From a good heart comes good words and works.
From a bad heart come bad words and works. Careless or idle
words i1In this section mean rash or reckless. These remarks

create disputes and quarrels. In this passage, the men who
blasphemed against God”s healing power would be held responsible
for their reckless remarks. In essence, they condemned

themselves. Our speech must have nothing that would do damage
to another. We have to answer for our own speech. (See Aramaic
Light on the Gospel of Matthew, by R.A. Errico/Geo. M. Lamsa,
pages 184-186) (Nates)

Related teachings of Muhammad:

Hadith

“The similitude of good company and that of bad company is that
of the owner of musk and of the one (iron-smith) blowing
bellows, and the owner of musk would either offer you free of
charge or you would buy it from him or you would smell its
pleasant odor, and so far as one who blows the bellows 1is
concerned, he would either burn your clothes or you shall have
to smell its repugnant smell.” (Muslim)
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Commentary on the Hadith: The preceding hadith suggests a
profound relationship between actions, which includes speech,
and the substance of our being. As Seyyed Hossein Nasr, perhaps
the leading Islamic studies scholar in the West, points out:

It 1s essential to remember that the reality of the
human state cannot be exhausted by any of its outward
projections. A particular human action or behavior as
well as thought always reflect a state of being, and
its study can lead to a certain kind of knowledge of
the state of being of the agent provided there is
already an awareness of the whole to which the
fragment can be related. Fragmented knowledge of
human behavior is related to human nature iIn the same
way that waves are related to the sea.l

Since Islam 1s based on Word made Book, and the recitation of
the five daily canonical prayers corresponds to the Eucharist in
Christianity, the question of what we say and its relation to
our 1nner state is particularly crucial. With respect to the
Qur’an in relation to the Prophet himself, It is important to
note that the Qur’an states:

he does not utter a word but that there is beside him a watcher,
[who is] ready. (50:18)

And had he fabricated any lies against Us,

We would have assuredly seized him by the Right Hand,

then We would have assuredly severed his life-artery,

and not one of you could have defended him. (69:44-47) (Ansari)

Joint Commentary: Jesus and Muhammad agreed that faith was based
on what was in one’s heart, and that what was in one’s heart was
reflected In one’s words and actions. Jesus emphasized
sacrificial love as the principle of faith that should control
one’s words and actions, while Muhammad, like Moses, relied more
on religious rules to determine legitimacy. Despite their
differences, the greatest commandment to love God and neighbor
is a common word of faith for Christians and Muslims. (Barnes)
Islam 1s based on Word made Book, only In Arabic. The Qur’an
states that if the Prophet told lies about Allah, the most
Gracious, the most Merciful, then Muhammad would be treated
extremely severely. But Allah must have known that out of this
good man’s heart would come only the good words he had been
given. (Nates)

! Seyyed Hossein Nasr, Islam and the Plight of Modern Man, p. 6.
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* Tolerance and judgment: the parable of the weeds

Jesus used a parable to describe the nature of judgment.
He compared the kingdom of heaven to a man who sowed good seed
in his field. During the night his enemy sowed weeds in the
field. When weeds began to appear among the wheat, the servants
asked the owner why the weeds appeared when only good seed had
been sown, and the owner explained it was the work of the enemy.
When the servants asked if they should pull up the weeds, the
owner said,

No, because while you are pulling up the weeds, you may root up
the wheat with them. 3*Let both grow together until the harvest.
At that time I will tell the harvesters: First, collect the
weeds and tie them in bundles to be burned; then gather the
wheat and bring 1t into my barn.[SV3](Mt 13:24-30)

Then Jesus explained the parable:

3'"The one who sowed the good seed is the Son of Man. 3*The field
is the world, and the good seeds stand for the sons of the
kingdom. The weeds are the sons of the evil one, *and the enemy
who sows them is the devil. The harvest is the end of the age,
and the harvesters are angels. “°As the weeds are pulled up and
burned in the fire, so it will be in the end of the age. “The
Son of Man will send out his angels, and they will weed out of
his kingdom everything that causes sin and all who do evil.
“2They will throw them into the fiery furnace, where there will
be weeping and gnashing of teeth. “*Then the righteous will
shine like the sun in the kingdom of their Father.[SV4] He who
has ears, let him hear.[SV3](Mt 13:37-43)

Notes: See Th 57:1-4 (Sources: Mt, Th)

Commentary on the teachings of Jesus: This is only the second
parable explained by Jesus. The SV4 rating indicates that
scholars believe this explanation (vs 37-43), like the first,
did not originate with Jesus (see sowing the seeds of faith: the

parable of the sower), a conclusion supported by Th 57:1-4 which
does not include an explanation. Harvest is a frequent metaphor
for the last judgment and end times (see seed and harvest,
leaders in short supply, and instructions to the disciples). In
a related passage, Jesus is reported to have said, Every plant
that my heavenly Father has not planted will be pulled up by the
roots.[SV3](Mt 15:13). While Matthew emphasizes God"s judgment,
this passage emphasizes that we do not judge. When we sit In
moral judgment of others, we violate essential elements of God’s
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love: tolerance, mercy and forgiveness (see anger and
reconciliation and faith and eternal life). They represent the
essence of God"s love for us, but they must be given in order to

be received. As to God’s judgment of throwing those who sin and
do evil into the fiery furnace of hell,?’ see insensitivity to
suffering: the rich man and Lazarus, and the last judgment.

This parable 1s not so much about God’s judgment as it is a
caution for us to be tolerant and not to judge others. (Barnes)
In the parable of the wheat and the weeds, there iIs more than
tolerance and judgment. Some of this could be because of the
difference between the modern Western mindset and that of the
ancient Oriental mindset. A parable is not to be analyzed but
experienced and discerned. Also, many of us would wonder why
Thomas Jefferson included Matthew 13:37-43 in his selection of
the moral teachings of Jesus. Would Jesus really have
emphasized such punishment for people? Many of us would agree
that “Jesus would have agreed with the twentieth-century Jewish
mystic Rav Kook: “It is our right to hate an evil man for his
actions, but because his deepest self is the image of God, It is
our duty to honor him with love.”” (See The Gospel According to
Jesus by Stephen Mitchell, pages 153-154) (Nates)

Related teaching from the Qur~an:

Qur’an (13:17)(3:55-57)

He sends down water from the sky, whereat the valleys fTlow
according to their measure, and the flood carries a scum that
swells, and from that which they smelt in the fire, desiring
ornaments or ware; [there rises] a scum the like of it. Thus,
God points out truth and falsehood. As for the scum, it passes
away as dross, while that which is of use to mankind, lingers in
the earth. Thus, God strikes similitudes. (13:17)

When God said, "0 Jesus, I am gathering you, and raising you to
Me, and I am cleansing you of those who disbelieved, and 1 am
setting those who follow you above those who disbelieved until
the Day of Resurrection. Then to Me shall be your return, and I
will decide between you, as to what you were at variance about.

As for the disbelievers, I will chastise them with a terrible
chastisement in this world and the Hereafter; they shall have no
helpers.

But as for the believers, who do deeds of righteous, He will pay
them 1n full their wages. God loves not the evildoers. (3:55-57)

Related teachings of Muhammad:

Hadith

“The example of guidance and knowledge with which God has sent
me is like abundant rain falling on the earth, some of which was
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fertile soil that absorbed rain water and brought forth
vegetation and grass in abundance. (And) another portion of it
was hard and held the rain water and God benefited the people
with 1t and they utilized it for drinking, making their animals
drink from it and for irrigation of the land for cultivation.
(And) a portion of it was barren which could neither hold the
water nor bring forth vegetation. The first is the example of
the person who comprehends God®"s religion and gets benefit (from
the knowledge) which God has revealed through me. The last
example i1s that of a person who does not care for it and does
not take God’s guidance revealed through me (he i1s like that
barren land.)” (Bukhari)

Commentary on the Qur’an and Hadith: The passing “scum” in
(13:17) and the “rain falling on different types of soil” in
the hadith above are analogous to the Biblical parable of the
weeds in the sense that all distinguish the good as what is
abiding and evil as that which is perishing. The Qur’an also
corroborates the Biblical parable of the weeds iIn that (3:55)
asserts that God raises Jesus to Himself, “cleansing you
[Jesus] of those who disbelieved, and I am setting those who
follow you above those who disbelieved until the Day of
Resurrection,” asserting in other verses that, “The Messiah
would never disdain to be a servant of God, neither would the
angels who are nigh The Messiah would never disdain to be a
servant of God, neither would the angels who are nigh.
Whoever disdains to worship Him, and waxes proud, He will
assuredly muster them to Him, all of them.” (4:172) Regarding
esoteric vs. exoteric interpretations of hell, Frithjof
Schuon provides the following Interesting commentary, which 1
think §s worth quoting at length for purposes of discussion:

The notion of an eternal hell, after having for many
centuries stimulated fear of God and efforts towards
virtue, has today rather the opposite effect and
contributes to making the doctrine of the hereafter seem
improbable; and, by a strange paradox, in a period which is
one of contrasts and compensations, and at the same time
generally speaking as refractory as possible to pure
metaphysics, only the esoterism of gnosis iIs in a position
to render intelligible the very precariously held positions
of exoterism and to satisfy certain needs of causality.

Now the problem of divine punishment.. can be summed up iIn
two questions: Tfirst, is It possible for man who is
responsible and free to oppose the Absolute either directly
or indirectly, even i1f only In an illusory sense?

Certainly he can, since the individual essence can be
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impregnated with any cosmic quality and there are
consequently states that are “‘possibilities of
impossibility.”? And the second question is this: can
exoteric truth, for instance in regard to hell, be total
truth? Certainly not, since it is determined — In a
certain sense by definition — by a particular moral
interest, or by particular reasons of psychological
opportuneness. The absence of various compensating shades
of expression in certain religious teachings can be
explained In this way; the eschatologies relating to these
religious perspectives are of course not anti-metaphysical,
but they are “non-metaphysical” and anthropocentric,® and
so much is this the case that in the context of these
teachings certain truths appear “immoral” or at least
ill-sounding; it is therefore not possible for them to
discern in infernal states aspects that are more or less
positive, or the converse in paradisal states. By this
allusion we do not mean to say that there is symmetry
between Mercy and Rigor — the former has priority over the
latter? — but rather that the relationship Heaven-hell
corresponds by metaphysical necessity to what is expressed
in the Far Eastern symbolism of the yin-yang, in which the
black portion includes a white point and the white portion
a black point; if then there are compensations in gehenna
because nothing In existence can be absolute and the divine

2 “And they say: The Fire will not touch us save for a certain number of
days. Say: Have ye received a covenant from aA113h — truly Aliah will not
break His covenant — or tell ye concerning Allih that which ye know not?

Nay, but whosoever hath done evil and his sin surroundeth him; such are the
rightful owners of the Fire; they will abide therein” (khdlidan). (Quran, 11,
80-81). Here the whole emphasis is on the proposition: *“. . . and his sin
surroundeth him” (wa ahatat bihi khati ‘atuhu), which indicates the
essential, and so “mortal” character of the transgression. This passage is a
reply to men who believed, not that hell as such is metaphysically limited,
but that the duration of the punishment is equal to that of the sin.

3 Theologians are not in principle unaware that the “eternity” of hell — the
case of paradise is somewhat different — is not on the same level as that of
God and could not be identical with it; but this subtlety remains for them
without consequences. |If, in the Semitic Scriptures, exoterism is predicated
by such ideas as creation ex nihilo and a survival both individual and
eternal, the exoteric tendency likewise appears in Hindu and Buddhist
Scriptures — though in a different fashion — In the sense that these texts
appear to place on earth those phases of transmigration which are neither
celestial nor infernal; in the climate of Hinduism, exoterism — always averse
to subtle explanations — is reduced to the simplicity of the symbols.
Certainly one eschatology may be more complete than another, but none could
be absolutely adequate by reason of the very limitation of human and earthly
imagination.

4 There is asymmetry between the celestial and infernal states because the
former are eminently nearer to pure Being than the latter; their “eternity”
is thus on any reckoning different from that of the hells.
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Mercy penetrates everywhere,® there must also be in
Paradise, not indeed sufferings, but shadows bearing an
inverse testimony to the same principle of compensation and
signifying that Paradise is not God, as also that there is
a link between all existences. Now this principle of
compensation iIs esoteric — to make a dogma of i1t would be
wholly contrary to the spirit of alternativism so
characteristic of Western exoterism — and indeed we find
Sufic writings giving expression to views remarkable for
their shades of meaning: Jili, Ibn "Arabi and others admit
an aspect of enjoyment in the infernal state for, 1t on the
one hand the man who has been reproved suffers from being
cut off from the Sovereign Good and, as Avicenna
emphasizes, from deprivation of his earthly body although
the passions subsist, on the other hand he remembers God,
according to Jalal ad-Din Rumi, and “nothing is sweeter
than the remembrance of A115h.” |Indeed 1n hell the wicked
and the proud know that God is real, whereas on earth they
either took no account of this or were always able to bring
themselves to doubt i1t; thus something is changed in them
by the mere fact of their death and this something is
indescribable from the point of view of earthly life. *“The
dead alone know the worth of life,” say the Moslems. Here
it 1s perhaps as well to recall that those in hell would be
ipso facto delivered if they had the supreme knowledge —
whose potentiality they certainly possess — so that even in
hell they hold the key to their liberation. (Understanding
Islam, “The Qur’an,” ch. 2) (Ansari)

Joint commentary: The Qur’an and hadith seem more concerned with
God’s final judgment and the places where souls are consigned
than do the teachings of Jesus, which are more concerned with
moral imperatives on how to live, such as do not judge, than
with describing the afterlife. For Jesus, salvation came iIn
this life, not the next. He spoke little of heaven and hell as
places of eternal blessings or damnation, so that theological

5> Al-Ghazzali relates in his Durrat al-fikhirah that one man, when plunged
into the fire, cried out more loudly than all the others: “And he was taken
out all burned. And God said to him: Why did you cry out more loudly than
all the other people in the fire? He replied: Lord, Thou hast judged me,

but 1 have not lost faith in Thy mercy . . . And God said: Who despaireth
of the mercy of his Lord save those who are astray? (Quran, XV, 56) Go in
peace, | have pardoned you.” From a Catholic point of view, this would refer

to purgatory. Buddhism knows of Bodhisattvas, such as Kshitigarbha, who give
relief to the damned with celestial dew or bring them other alleviations, and
this is an indication that there are angelic functions of mercy which reach
even to hell.
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descriptions of heaven and hell are speculative at best.

(Barnes)
In the Qur’an (3:55-57) i1t 1s stated that “God loves not the
evildoers.” It does not say, at least not in English, that God

loves the doer but not the evil. The questions about heaven-
hell are raised In some of these selections. This Is a needed
consideration, whether we approach it from the philosophical or
religious point of view. We may examine this with the profundity
of scholars or the simple faith of a trusting soul. Only God has
the final answers. We need to wait upon further inquiry and/or
revelation. (Nates)

* The kingdom: the parables of the treasure and the pearl

Following the parable of the weeds, Jesus taught two more
parables on the kingdom of heaven:

“The kingdom of heaven is like treasure hidden in a field. When
a man found it, he hid it again, and then in his joy went and
sold everything he had and bought that field.

“*Again, the kingdom of heaven is like a merchant looking for
fine pearls; “®when he found one of great value, he went away and
sold everything he had and bought it.[SV2](Mt 13:44-46)

Notes: See Th 109:1-3; 76:1,2 (Sources: Mt, Th).

Commentary on the teachings of Jesus: One interpretation of the
above parables is that both the treasure and the pearl represent
those of us who are lost and found and reconciled to God through
Jesus. Another interpretation i1s the reverse: the kingdom of
heaven, or salvation, is the treasure and pearl, and when found
all else is forsaken for it. The latter interpretation is
supported by teachings on renouncing family and possessions and
the cost of discipleship. The former interpretation, which
analogizes humankind with a treasure and pearls, implies too
much goodness in human nature; but It is consistent with other
references to the kingdom that indicate the world is the domain
of Satan and that only a few will have the strength of faith to
enter the kingdom (see the parable of the weeds, the parable of
the net and faith is for the few: the narrow gate). Jesus used
other metaphors for faith in parables on the kingdom: see the
kingdom of God: parable of the mustard seed and the parable of
the yeast. Both the parable of the treasure and the pearl
involve deception, which 1s reminiscent of the crafty steward iIn
shrewdness, stewardship, and the danger of riches. The version
in Th 109:1-3 has the finder of the treasure lending money at
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interest, a prohibited activity. Employing dubious or
exaggerated behavior to illustrate principles of morality and
faith 1s considered by SV scholars to be typical of Jesus. Such
teachings on the kingdom are mystical matters of faith rather
than moral teachings. Scholars agree that Jesus taught of an
in-breaking kingdom of God, and most believe that he was
speaking of a spiritual kingdom here and now—an unseen kingdom
of God-rather than a coming apocalyptic kingdom on earth as
envisioned by John, or of a Parousia in which Paul and other
early Christians thought Jesus would return in their lifetimes
to initiate God’s kingdom on earth. (Barnes)

A treasure in a field, a pearl of great worth and price..these
are the symbols of the kingdom of God. Since we are not used to
being 1n a “kingdom”, we can better call i1t the reign of God or
even, being in a right relationship with God. Jesus said the
first and most important commandment is to love God as God loves
us, with everything and unconditionally. And the second is to
love others as we love ourselves. We may have to work for and
search for the “kingdom of God”, but paradoxically it is the
gift of God. It holds for us peace, justice and tranquility. We
have to give our all to receive God’s all-His grace, compassion
and mercy. As we give all to retain God’s all, we are blessed
and become thankful in our journey of life. (Nates)

Related teaching from the Qur~an:

Qur’an (9:111)(35:29)(61:10-12)

Indeed God has purchased from the believers their lives and
their possessions, so that theirs will be [the reward of]
Paradise: they shall fight in the way of God and they shall kill
and be killed; that i1s a promise which 1s binding upon Him iIn
the Torah and the Gospel and the Qur’an; and who fulfils his
covenant better than God? Rejoice then in this bargain of yours
which you have made, for that is the supreme triumph. (9:111)

Indeed those who recite the Book of God and observe prayer, and
expend of what We have provided them secretly and openly,
anticipate a commerce that will never be ruined, (35:29)

O you who believe, shall 1 show you a commerce that will deliver
you from a painful chastisement?

You should believe in God and His Messenger and struggle for the
cause of God with your possessions and your lives. That 1is
better for you, should you know. He will [then] forgive you your
sins and admit you into gardens underneath which rivers flow and
pleasant dwellings in the Gardens of Eden. That is the supreme
triumph. (61:10-12)
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He gives wisdom to whomever He will, and he who is given wisdom,
has been given much good; yet none remembers, but the people of
pith. (2:269)

Commentary on the Qur’an: These verses provide a Quranic analog
to the Biblical verses employing the metaphor of trade. It is
important to note that some Islamic commentators explain that
sacrificing our “possessions” and “lives” i1n the aforementioned
verses mean sacrificing our “desires” and “soul,” respectively,
from an esoteric point of view, consistent with the Prophet’s
hadith on the hierarchy of levels of meaning in the Qur’an.
(Ansarti)

Joint commentary: However the concepts of salvation and
damnation are expressed, there seems to be a consensus in
Christianity and Islam that salvation is a desirous, wondrous,
and eternal state that begins iIn this life and continues into
the next, while the alternative is not to be desired. (Barnes)
In the Qur’an, 61:10-12, we hear of those who “believe iIn God
and His Messenger and struggle for the cause of God with your
possessions and your lives.” Those who do this are in the reign
or rule of God. The last sentence of this section says it so
well: “This is the supreme triumph.” The verses mentioned here
“provide a Quranic analog to the Biblical verses employing the
metaphor of trade.” Another way to state this is to “practice
the presence of God” as Brother Lawrence did. This is to live in
the realization that God is always with us and for us. This 1s
to have God constantly rule within us and in all places and
happenings. (Nates)

* The parable of the net

Following the parables of the weeds and the treasure and
the pearl, Jesus used a net to symbolize the kingdom of heaven.

4’Once again, the kingdom of heaven is like a net that was let
down into the lake and caught all kinds of fish. “When it was
full, the fishermen pulled it up on shore. Then they sat down
and collected the fish in baskets, but threw the bad away.
“This is how it will be at the end of the age. The angels will
come and separate the wicked from the righteous *°and throw them
into the fiery furnace, where there will be weeping and gnashing
of teeth.[Sv4](Mt 13:47-50)

Notes: See Th 8:1-3 (Sources: Mt, Th).
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Commentary on the teachings of Jesus: Like i1ts predecessors on
the kingdom of God, this is a parable on the mystical dimension
of faith—specifically, what it takes to enter the kingdom of
heaven (salvation or judgment)-rather than a lesson on morality.
For other parables on the kingdom of heaven and judgment, see
the unseen kingdom of God, tolerance and judgment: the parable
of the weeds, the kingdom: the parables of the treasure and the
pearl, a new invitation: parable of the wedding banquet, be
ready: parable of the ten virgins, insensitivity to suffering:
the rich man and Lazarus, and the last judgment. In the above
parable, Matthew reports Jesus speaking to the Jews in the
language of the 0Old Testament God of judgment and vengeance,
separating the good from the evil. The wicked are destined for
Hell,?” with its weeping and wailing and gnashing of teeth. Such
judgment is a trademark of Matthew but is not consistent with
the teachings of Jesus on love and mercy. The Gospel of Thomas
includes a parable about an empty jar that, like this parable,
relates to the kingdom with an empty/full theme: 'The [Father"s]
imperial rule 1s like a woman carrying a [jJar] full of meal.
While she was walking along [a] distant road, the handle of the
jar broke and the meal spilled behind her [along] the road. 3She
didn®"t know it; she hadn"t noticed a problem. “When she reached
her house, she put the jar down and discovered that it was
empty.[SV2](Th 97:1-4) Note that the Thomas parable reverses
the empty/full metaphor: the empty jar represents the kingdom.
Because the ending is unexpected and the kingdom s portrayed as
unnoticed or modest, SV scholars believe that Jesus spoke these
words (see also the Kingdom of God: parable of the mustard
seed). Such an unexpected and unnoticed kingdom is consistent
with the unseen kingdom of God reported by Luke: 1t Is a
spiritual kingdom here and now and within us, waiting to be
discovered by anyone who seeks i1t, rather than an apocalyptic
worldly kingdom coming in the end times. (Barnes)

This is a very confusing parable, especially given the mission,
teachings and nature of Jesus. Basically, he does not teach that
even those who initially reject God are ‘“thrown away.” He
pictures God as One who patiently waits for those who have
wandered away. The story of the waiting Father (see the parable
of the prodigal son), is a dramatic revelation of the nature of
God as experienced and taught by Jesus. In another place, Jesus
IS quoted as saying when asked by some Pharisees when the
kingdom of God would come,”..the kingdom of God is within
you.”’(see the unseen kingdom of God, Luke 17:21) And it is
reported that Jesus told his disciples, “Do not be afraid,
little flock, for i1t is the Father’s good pleasure to give you
the Kingdom.” (Luke 13:32) This i1s an important passage in the
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Gospel of Thomas which says, “Jesus said, “If your teachers say
to you, “Look the kingdom is in heaven, then the birds will get
there before you. But the kingdom is within you, and 1t is
outside you. If you know yourselves, then you will be known; and
you will know that you are the sons of the living Father.””
(Thomas, 3) (Nates)

Related teaching from the Qur’an:

Qur’an (39:71-73)

And those who disbelieve will be driven to Hell in troops until,
when they reach i1t, iIts gates are opened and its keepers will
say to them, “Did there not come to you [any] messengers from
among yourselves, reciting to you the signs of your Lord, and
warning you of the encounter of this day of yours?” They will
say, “Yes, indeed; but the word of chastisement against the
disbelievers has been fulfilled”.

It will be said, “Enter the gates of Hell to abide therein. For
evil [indeed] is the abode of the arrogant!’

And those who feared their Lord will be driven to Paradise in
troops, until, when they reach i1t, and 1ts gates are opened and
its keepers will say to them, “Peace be to you! You are good! So
enter it to abide [therein]”. (39:71-73)

Commentary on the Qur’an: These verses are self-explanatory and
reinforce the preceding discussion regarding final judgment,
although not based on the parable of the net. However, the
Frithjof Schuon uses the analogy of a “Divine net” for the
Qur-an itself, which I include here for purposes of discussion:

Like the world, the Quran is at the same time one and multiple.
The world is a multiplicity which disperses and divides; the
Quran is a multiplicity which draws together and leads to
Unity. The multiplicity of the holy Book — the diversity of
its words, aphorisms, images and stories — Tills the soul and
then absorbs it and imperceptibly transposes it into the
climate of serenity and immutability by a sort of “divine
ruse.”® The soul, which is accustomed to the flux of
phenomena, yields to this flux without resistance; it lives iIn
phenomena and i1s by them divided and dispersed — even more than
that, 1t actually becomes what it thinks and does. The
revealed Discourse has the virtue of accepting this tendency
while reversing i1ts movement thanks to the celestial nature of
the content and the language, so that the fishes of the soul
swim without distrust and with their habitual rhythm into the

5 In the sense of the Sanskrit term updya.
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divine net [emphasis added].’ To the degree that it can bear
it, the mind must be infused with a consciousness of the
metaphysical contrast between “substance” and ‘“accidents™; a
mind thus regenerated keeps its thoughts first of all on God
and thinks all things in Him. In other words, through the
mosaic of passages, phrases and words, God extinguishes the
agitation of the mind by Himself taking on the appearance of
mental agitation. The Quran is like an image of everything the
human brain can think and feel, and 1t i1s by this means that
God exhausts human disquiet, infusing into the believer
silence, serenity and peace. (Understanding Islam, “The
Qur’an,” ch.2) (Ansari)

Joint commentary: There seems to be consensus between Jesus and
Muhammad on a divine gathering of those saved and those lost on
judgment day, but the nature of that judgment must remain a
mystery. There has long been division among Christians as to
the nature of salvation and judgment: Whether one is saved by
grace, faith or works and whether God condemns anyone to eternal
damnation.?’ The Reformation did not resolve those issues so they
remain points of continuing controversy. (Barnes)

The analogy of the Qur’an as a “Divine net” is outstanding. The
regenerated mind is thought of first of all, as being focused on
God and thinking all things In Him. As an “image of everything
the human brain can think and feel”. The Qur’an Is seen as a
means by which “God exhausts human disquiet, infusing into the
believer, silence, serenity and peace.” This is a meaningful
representation of the Kingdom of God, iIn which God reigns with
grace, compassion and mercy. (Nates)

* The old and new

When he finished with his parables, Jesus asked his
disciples if they understood, and they answered in the
affirmative. He then concluded his parabolic discourse:

*2Therefore every teacher of the law who has been instructed
about the kingdom of heaven is like the owner of a house who
brings out of his storeroom new treasures as well as
old.[Sv4](Mt 13:51,52)

Notes: (Source: Mt)

” This is true of every sacred Scripture and is notably true of Bible history:
the vicissitudes of Israel are those of the soul seeking its Lord. In
Christianity this function of "transforming magic" appertains especially to
the Psalms.
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Commentary on the teachings of Jesus: This uncorroborated simile
on old and new treasures likely reflects the bias of Matthew to
reconcile the Old Testament God of law and judgment with the new
and radical God of love and mercy introduced by Jesus. While
Jesus never emphasized Mosaic Law, he never refuted the need for
law. Instead Jesus emphasized the supremacy of love over law
and questioned sacred rules and rituals that conflicted with the
moral imperative to love others (see civil disobedience on the
Sabbath: love over law and individual responsibility and the
law: clean and unclean). Even the teachings of Jesus reported
in Matthew are difficult to reconcile with a vengeful God who
favored a chosen people with a Promise Land, and whose penchant
for violence and harsh judgment justified human misery and
suffering. The difficulty of reconciling the two Is expressed
in new standards of morality and faith: new wineskins. The
Pharisees were teachers of Mosaic Law and most were not able to
reconcile that holy Law with the teachings of Jesus (see the
rejection of Jesus). And in spite of his bias, Matthew reported
Jesus teaching the supremacy of love over law in the Sermon on
the Mount: See laws and love: new standard higher than the old,
anger and reconciliation, resolving disputes out of court,
adultery and lust, iIntegrity, submission and retribution, and
love for enemies. Did the disciples truly understand the
parables of Jesus? Events leading up to the crucifixion and
resurrection indicate that they did not. Like most other Jews,
they were apparently expecting Jesus to be a Messiah who would
initiate a worldly kingdom that never happened. (Barnes)

The author of Matthew was a conservative minded Jew. The one who
wrote these lines was seeking to bring the value of the old and
the freshness of the new out of Scripture. Jesus came not to do
away with the old but to fulfill the intent of God. This intent
was accomplished as Jesus brought forth the “grace and truth” of
God. (Nates)

Related teachings of Muhammad:

Hadith

The Prophet asked the Companions if he had conveyed God’s
message to them. They replied, “Yes.” He then said, “O God! Be
witness. So it is iIncumbent upon those who are present to convey
it (this message) to those who are absent, because the informed
one might comprehend i1t better than the present audience, who
will convey it to him.” (Bukhari)

Commentary on the Hadith: Jesus and Muhammad ask their

disciples somewhat different questions, with Jesus focusing on
whether or not the apostles understood the message, and Muhammad
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focusing on whether or not the companions received the message
as such with the possibility that others may understand aspects
of it better than the companions who were present. But in both
cases, there is a responsibility to accurately convey the
message to others. Regarding the consistency between “old and
new treasures,” other sections of the book deal with the
theological similarities and differences within the Abrahamic
traditions. (Ansari)

Joint commentary: Christians must understand the old (the Hebrew
Bible or Old Testament) to understand the new (the teachings and
example of Jesus), since the teachings of Jesus to his ancient
audience were in the language and idiom of the old. There are
related interfaith issues with modern Jews, Christians and
Muslims. The Qur’an includes stories about Moses, other Jewish
prophets and Jesus, and asserts that it is the final, inerrant
and infallible word of God (see Index of selected provisions of
the Qur’an in the Appendices). That is a problem since there
are major differences between the accounts iIn the Qur’an of
Moses and other prophets and those accounts in the Hebrew Bible
(the Old Testament), as well major differences between the
stories of Jesus iIn the Qur’an and the teachings of Jesus
reported in the Gospel accounts. In addition, most Jews and
Christians do not believe that their holy scriptures are the
inerrant and infallible word of God. The result is that there
are major differences in what Jews, Christians and Muslims
believe to be the word of God; but one thing they can agree on
is that the greatest commandment to love God and neighbor is a
common word of faith. This common word of love for God and
neighbor blurs the conflict between Jews and Muslims with their
focus on holy laws and Christians who have their focus on God’s
love and mercy as their ultimate standards of legitimacy. While
the original purpose of the holy laws of both Moses and Muhammad
was to promote the love of God and neighbor, changing times have
rendered those ancient laws inadequate. Most modern Jews and
Christians now embrace libertarian human rights and secular laws
made and enforced by elected officials as their standard of
legitimacy, while most Muslims and a minority of fundamentalist
Jews and Christians remain committed to their ancient holy laws.
This represents a conflict between old and new concepts of
legitimacy with practical and religious implications. (Barnes)
Jesus dealt with the old and new treasures of God. Muhammad
asked his Companions if he conveyed God’s Message. With their
“Yes” came the privilege of accurately conveying the message to
others. The “old and new treasures” both have a place iIn the
lives of those who are consecrated to God. (Nates)
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* Leading others astray

Jesus was especially critical of conduct if It caused
others to sin.

‘Woe to the world because of the things that cause people to sin!
Such things must come, but woe to the man through whom they
come![SV4] °8I1F your hand or your foot causes you to sin, cut it
off and throw it away. It is better for you to enter life
maimed or crippled than to have two hands and two feet and be
thrown into eternal fire. °And if your eye causes you to sin,
gouge i1t out and throw it away. It is better for you to live
with one eye than to have two eyes and be thrown into the fire
of hell_[SV3](Mt 18:7-9)

Notes: See Mk 9:43-47; Mt 5:29,30; Lk 17:1 (Source: Q, MK).

Commentary on the teachings of Jesus: The Markan version,
thought to have been adapted by Matthew and Luke, begins with a
reference to children: And if anyone causes one of these little
ones who believe In me to sin, 1t would be better for him to be
thrown into the sea with a large millstone tied around his
neck.[SV4](Mk 9:43) (see casting off sin) Children were used as
symbols of the iInnocent and uncorrupted, as well as converts to
the early church (see accepting children as Jesus and child-like

faith). Like Mark, Matthew reported Jesus being protective of
children: See that you do not look down on one of these little
ones. For 1 tell you that their angels in heaven always see the
face of my Father in heaven.[SV4](Mt 18:10). Following the
parable of the lost sheep, Jesus was reported to have said, In
the same way your Father in heaven is not willing that any of
these little ones should be lost.[Sv4](Mt 18:14). But just as
children were symbolic of the innocent, so references to cutting
off limbs and gouging out eyes should not be taken literally,
even though under Mosaic Law a thief often had his hand cut off.
Some Muslim nations continue to enforce Islamic laws that call
for the same punishment. But limbs don’t cause sin; they are
merely instruments of the mind and heart where sin originates
(see clean and unclean), and sin can be purged only through
repentance coupled with God’s forgiving grace, faith and self-
discipline. Even with 1ts obvious symbolism this passage may
have encouraged mortification (injuring oneself to prove one’s
faith) which was prevalent in the early Christian church. IT
this passage were spoken by Jesus it was hyperbole and not
intended to be taken literally. Mortification iIs inconsistent
with loving oneself, which Is a precondition to the greatest
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commandment to love God and neighbor and with discipleship.
Jesus® teachings begin with love for oneself, and then love for
others, as in the golden rule. Likewise, forgiveness must begin
with forgiving oneself, and then others. We cannot love and
forgive others 1T we hate (and harm) ourselves, just as we
cannot love God and hate or harm others (see give iIn order to
receive and 1 Jn 4:19-21). But using mortification as a
metaphor sounds like something Jesus would have done, especially
if his audience understood that the body part purged related to
a sin, as the eye relates to lust (see adultery and lust). Most
SV scholars believe the passage referred to cleansing the early
church of apostasy (Paul used the body as a symbol of the church
and the limbs as i1ts members). This would have been out of
character for Jesus since he chose to relate to sinners and
apostate Samaritans (see worship in spirit and truth) and
purging them was inconsistent with the virtues of tolerance,
mercy, and forgiveness taught by Jesus (see tolerance and
judgment). If the metaphor referred to purging the early church
of undesirables it did not originate with Jesus. (Barnes)

It 1s clearly stated that causing other people to sin will
entail serious punishment. It could have been hyperbole by Jesus
or even edited iInto Jesus’ sayings. However, we realize from
actual life that causing others to sin does bring harm, both
physical and spiritual, to us. 1In biblical times and lands,
children were not treated as well as they are in the West. Today
we still have abuse of children, but usually only by the
cruelest people imaginable. The severe statement by Jesus iIn
Mark 9:43 regarding tying a large millstone around the neck of
anyone who harms a child is relevant today, not in actuality but
in true attitude. Some scholars have suggested that “little
ones” could refer to recent converts who began to follow Jesus.
In essence, anyone who puts a stumbling block in the path of one
of these “little ones” will have a great price to pay. (Nates)

Related teaching from the Qur’an:

Qur’an (16:25)(29:12-13)(24:24)(41:20-22)

That they may bear their burdens complete on the Day of
Resurrection and also of the burdens of those whom they lead
astray without any knowledge. How evil i1s the burden they bear.
(16:25)

And those who disbelieve say to those who believe, “Follow our
path and we will bear [responsibility for] your sins’. But they
will not [be able to] bear anything of their sins. Truly they
are liars.

And they shall certainly bear their [own] burdens and other
burdens along with their [own] burdens, and on the Day of
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Resurrection they shall surely be questioned concerning what
they used to invent. (29:12-13)

on the day when their tongues and their hands and their feet
shall testify against them concerning what they used to do.
(24:24)

~until, when they reach it, their hearing and their eyes and
their skins will bear witness against them concerning what they
used to do.

And they will say to their skins, “Why did you bear witness
against us?” They will say, “God made us speak”, Who gave speech
to all things. And He created you the first time, and to Him you
will be returned.

And you did not use to conceal yourselves, lest your hearing or
your eyes or your skins should bear witness against you; but you
thought that God did not know most of what you did. (41:20-22)

Related teachings of Muhammad:

Hadith

“All the children of Adam sin. And the best of those who sin
are those who repent.” (Ibn Majah)

Commentary on the Qur’an and Hadith: The above Qur’anic verses
are self-explanatory, indicating the seriousness of leading
others astray and how even our body parts have a relationship
with God independent of us, thereby testifying against us on the
Day of Judgment. Although sin Is ubiquitous in our fallen
state, the hadith highlights the role of repentance. (Ansari)

Joint commentary: There iIs consensus that leading others astray
can be a grave sin, but debate over what that meant. Jesus
would likely have meant astray from God’s love, not any mystical
religious belief, as the standard of true faith. (Barnes)

From the Qur’an we hear of the seriousness of leading others
astray. Our “body parts” as well as our soul will suffer because
of such dastardly behavior. The Hadith statement, “All the
children of Adam sin. And the best of those who sin are those
who repent” (Ibn Najah), i1s reminiscent of a writing of Paul iIn

Romans 3:23, “.for all have sinned and fallen short of the glory
of God.” The J.B. Phillips Translation states it in a somewhat
different way: “.everyone has sinned; everyone falls short of
the beauty of God’s plan.” In this, the emphasis is not only

that everyone sinned but that God truly wants everyone to
realize God’s glory which is to fulfill “the beauty of God’s
plan.” God wants all people to go from sin, to repentance, to
God’s beautiful glory. (Nates)
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* Brotherly correction

Jesus provided practical advice for resolving conflicts in
the church:

If your brother sins against you, go and show him his fault,
just between the two of you. If he listens to you, you have won
your brother over. But if he will not listen, take one or two
others along, so that every matter may be established by the
testimony of two or three witnesses. If he refuses to listen
to them, tell it to the church; and if he refuses to listen even
to the church, treat him as you would a pagan or tax
collector.[SV4]

(Mt 18:15-17)

Notes: See Mt 16:19; Lk 17:3,4 (Source: Q).

Commentary on the teachings of Jesus: This passage has been used
by the church to justify purging or excommunicating members, but
because the church was not created until after the crucifixion
and Resurrection, the saying was likely created in the early
church and was not that of Jesus. The teachings of Jesus
emphasize forgiveness and reconciliation in resolving disputes
(see anger and reconciliation). The standards in the above
passage have their roots in the Old Testament where more than
one witness was required to sustain a conviction (see Dt 19:15).
Some scholars consider Mt 18:18-20 (see prayer in common: the
church) a continuation of the above authority given to the early
church, but they are not included in The Jefferson Bible. They
relate to either the power of prayer or church administration,
and like the above passage are out of character with Jesus since
he emphasized the forgiveness of sinners rather than correcting
them. The Lukan version of the above saying represents what
Jesus would have likely said on the subject of brotherly
correction within the early church: 3So watch yourselves. |If
your brother sins, rebuke him, and if he repents, forgive him.
“1F¥ he sins against you seven times in a day, and seven times
comes back to you and says, "l repent,”™ forgive him.[SV4](Lk
17:3,4). Since Jesus chose to relate to sinners It is not
likely he would have expelled them from a synagogue or church,
but would have forgiven them and encouraged them to repent and
return. See anger and reconciliation, leading others astray,
forgiveness, give and you will receive, Jesus came for sinners,
not the righteous, do not judge, tolerance and judgment: the
parable of the weeds, criticizing self before others, and
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resolving disputes out of court: the risks of litigation. While
Jesus gave specific instructions to the disciples, he never
emphasized religious rules and made i1t clear that his mission,
unlike that of other rabbis, was not to arbitrate disputes.
When asked by a man to require his brother to share his
inheritance, Jesus rebuked him saying, Man, who appointed me a
judge or arbiter between you?[SV3](Lk 12:14) Jesus emphasized
resolving disputes out of court. (Barnes)

Perhaps this i1s good counsel on solving conflicts, or sins
(broken relationships; wrongs). There is a sound logic in going
to the perpetrator of the wrong first, then to a few others and
then to a larger group. |If we were to treat someone who would
not be reconciled, like a “pagan or tax collector”, then you
would not be treating him or her iIn the same manner as Jesus
treated them. We need to remember that Jesus was called a
“friend of publicans and sinners.” (Matt. 11:19; Luke 7:34) An
interesting point Is that the Aramaic text of verse 17 is “tell
it to the congregation” instead of “tell it to the church,” as
translated in the KJV and the RSV. The New English Bible uses
the word ““congregation” and the Jerusalem Bible uses
“‘community.” “Eta in Aramaic means “group assembly, gathering,
congregation” that was composed of elders and town counselors
who generally arbitrate disputes, settle gquarrels, and pass
judgment on legal matters.” (See Aramaic Light on the Gospel of
Matthew by R.A. Errico/Geo. M. Lamsa, page 234) In many places
of the Middle East long years ago and even somewhat today,
people were and are governed by a group of elders. Note that
Moses chose elders to act as judges. So there was no organized
“church” as we think of it today. The word ‘“church” came later
to describe the followers of Jesus. (Nates)

Related teaching from the Qur~an:

Qur’an (49:9)

IT two parties of believers quarrel, make peace between them.
And if one party wrongs the other, oppose the party that did the
wrong until they return to the precepts of God. If they return,
make peace between them justly. Surely God loves the equitable.

Related teachings of Muhammad:

Hadith

When the Prophet was informed of anything of a certain man, he
would not say: “What is the matter with so and so that he says?”
But he would say: “What is the matter with the people that they
say such and such?” (Ahmed)

Commentary on the Qur’an and Hadith: Reconciling/correcting
others as gently as possible, e.g. privately rather than
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publicly if possible, is clearly important in the Quran and
hadith. In the context of Mt 18:17, however, Muslim scholars
point out that there is no central authority corresponding to
the Church in Islam, i1.e. no Islamic institution has the
authority to enforce belief or obedience iIn this way. Muslim
scholars cite the example of the Prophet who knew the identity
of the hypocrites of Medina, but did not force them to believe
or be sincere or obedient. |In fact, 1T one declares the
shahadah, or testimony of faith, believing iIn God, the prophets,
the scriptures, the hereafter and the Day of Judgment, even just
once, Muslims are forbidden to accuse him/her of infidelity,
whether on an individual or institutional level. Such an
accusation would, in fact, be punishable In and of itself.
(Ansari)

Joint commentary: The church was not created until after the
death of Jesus, and, unlike Paul, Jesus was not concerned with
religious rules and emphasized forgiveness rather than expelling
sinful members. OFf course, all institutional religions,
including the church, have rules governing members. (Barnes)
Qur’an 49:9 seems to speak more benevolently of reconciliation
than does the passage attributed to Jesus. It is questionable

that this passage is authentically from Jesus. It is good to
note that, “Reconciling or correcting others as gently as
possible”...” is clearly important in the Qur’an and hadith.

(See Commentary above.) 1In Islam there is “no central authority
corresponding to the Church..” (See above) Today there are Church
laws and rules which are decided upon by officials. But the
question of breaking the law of God in Jesus is not settled by
Church counsels, but in the hearts of believers. (Nates)

* Forgiveness: the parable of the unmerciful servant

When Peter asked Jesus how many times he was required to
forgive his brother, suggesting as many as seven times, Jesus
answered,

I tell you not seven times. but seventy-seven times.
[Sv4a](Mt 18:22)

Jesus then told the parable of a king who forgave a servant his
debts after the servant begged for mercy and forgiveness; but
the same servant then refused to forgive one who owed him a
lesser debt. When the king heard about the unforgiving servant
he admonished him:
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32'you wicked servant,” he said, "l cancelled all that debt of
yours because you begged me to. 3*3Shouldn®"t you have had mercy
on your fellow servant just as 1 had on you?" 3In anger his
master turned him over to the jailers to be tortured, until he
should pay back all that he owed.[SV2]

%This is how my heavenly Father will treat each of you unless
you forgive your brother from your heart.[SV4](Mt 18:23-35)

Notes: (Source: Mt)

Commentary on the teachings of Jesus: This parable follows the
teachings on brotherly correction and prayer in common: the
church and it emphasizes individual forgiveness rather than
referring disputes to the church for resolution. Like other
parables followed by explanations, the parable itself is
considered more likely to have been said by Jesus than its
explanation (see the parable of the sower). The parable
illustrates how mercy and forgiveness, like other attributes of
the love of God, must be given in order to be received and how
there 1s no limit on either giving or receiving forgiveness. On
the other hand, if we fail to forgive others we cannot receive
God’s forgiveness and condemn ourselves to the bondage of sin
and death, and we are reminded of that every time we pray the
Lord”s Prayer. See anger and reconciliation; tolerance and
judgment: the parable of the weeds; forgiveness; forgiveness,
faith, and the power of prayer; forgiveness, love, and sinners;
forgiveness on the cross; give and you will receive; brotherly
correction, and the golden rule. (Barnes)

Jesus was teaching that our obligation to forgive others has no
limit. God does not count how many times we are forgiven, and
God rejoices every time we seek forgiveness. Most of this
section, especially verse 35, iIs not considered to be from
Jesus. (Note the SV) Verse 35 i1s likely a scribe’s addition and
interpretation. In actuality, we are told in 1 John 4:19, “We
love because he (God) first loved us.” So, we can forgive
because we have first been forgiven. Love has no end. Neither
does forgiveness. (Nates)

Related teaching from the Qur~an:

Qur’an (24:22)(2:237)

Let them forgive and excuse. Do you not love that God should
forgive you? And God is Forgiving, Merciful. (24:22)

.yet that you should remit is nearer to piety. Forget not
kindness between you; surely God sees what you do. (2:237)
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Related teachings of Muhammad:

Hadith

“The angels took away the soul of a person who had lived among
people who were before you. They (the angels) said, “Did you do
anything good?” He said, “No.” They said, “Try to recall.” He
said, “1 used to lend to people and order my servants to give
respite to one iIn straitened circumstances and give allowance to
the solvent.” God, the Exalted and Majestic, said (to the
angels), “You should ignore (his failings).”” (Muslim)

“Two men came before God on the Day of Judgment. One of them
who had been wronged [by the other] said, “O God, give me my
right from him.” God unfurled palaces and fields of gold and
silver. The man was wondering and asked, “O God, which prophet
is this for? Which martyr is this for?” God said to him, “This
is for those who gave the price.” The man said, “Who has [can
afford] the price of this?” God said to him, “You have the
price.” The man said, “What is the price, my God?” God
replied, “Forgiving your brother.” He immediately said, “I
forgive my brother.” And God said to him, “Take the hand of
your brother and enter paradise with him.”” (Hakim)

A man came to the Prophet and asked, “Apostle of God! How often
shall 1 forgive a servant?” He gave no reply, so the man
repeated what he had said, but he still kept silence. When he
asked a third time, the the Prophet replied, “Forgive him
seventy times daily.” (Abu Dawud)

Commentary on the Qur’an and Hadith: These Quranic verses and
hadith are self-explanatory, reinforcing the preceding
commentary that mercy should also be given in order to be
received. (Ansari)

Joint Commentary: There is consensus that forgiving others is a
requirement of our own forgiveness and salvation; and since we
cannot receive the forgiveness of God unless we forgive others,
when we refuse to forgive others we condemn ourselves. (Barnes)
There are many parallels of forgiveness from the teachings of
Jesus, the Qur’an and Hadith. Perhaps there i1s a paradoxical
truth that we must first experience the love of God before we
can love and that “mercy should also be given in order to be
received.” (See above.) Is 1t a both/and, and not an either/or?
(Nates)
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* Celibacy and sexual preference

After Jesus addressed the subject of marriage, divorce, and
human sexuality, the disciples concluded it would be better not
to marry. Jesus then said,

INot everyone can accept this word, but only those to whom it
has been given.[SV4] '%For some are eunuchs because they were
born that way; others were made that way by men; and others have
renounced marriage because of the kingdom of heaven.[SV2] The
one who can accept this should accept 1t.[Sv4](Mt 19:11,12).

Notes: (Source: Mt)

Commentary on the teachings of Jesus: In this passage Jesus
again challenges the accepted social order of Judaism, which
segregated and devalued eunuchs along with the poor, tax
collectors, prostitutes, and women. The true Israel-the elite
of God’s chosen people—were the priests, Levites, and full-
bloodied male Judeans capable of fathering children. Although
Jesus never addressed the subject of abnormal sexuality
directly, this teaching comes close when i1t refers to eunuchs
born that way (assuming homosexuality is genetic). Like
homosexuals, eunuchs did not have natural sexual preferences but
were never condemned by Jesus, who here appears to have favored
them because of their celibacy. As for Jesus and his sexuality,
the gospel narratives indicate that he was never married but
enjoyed social events and experienced close and perhaps intimate
relations with both men and women. Jesus and his followers were
accused of being gluttons and drunkards when compared to the
more austere John the Baptist (see the rejection of Jesus and
fasting), but never of sexual promiscuity or deviancy. While
Jesus recommended austerity in his instructions to the
disciples, he never discouraged attending parties, feasts, and
wedding festivals, where he once reportedly changed water into
wine (see Jn 2:1-11, cited in miracles: the work of Satan or
God?); and Jesus used the feast as a metaphor for moral behavior
in his parables (e.g. a new invitation: parable of the wedding
feast), while he condemned adultery and lust. One parable could
be read as having ironic sexual implications (see be ready:
parable of the ten virgins). (Barnes)

This is a very puzzling portion of Scripture. The SV4 i1s given
to verse eleven. Verse twelve is SV2 and the last part of verse
twelve is SV4. Why would Jesus go from pronouncements on
marriage and divorce, to those regarding eunuchs? Eunuchs are
thought of as those who are sexually impotent. The disciples
wanted to know i1f 1t were better not to marry (Note that women
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were not considered). Jesus does not answer the disciples
directly. After saying that some eunuchs are born that way, some
are made that way by other men, and some choose to be that way
because of the kingdom of heaven, Jesus tells the disciples: The
one who can accept this should accept it. Two of the three
types cannot control their fate, but the third can, and Jesus
recommends it to the disciples who can accept 1t. (Nates)

Related teaching from the Qur’an:

Qur~an (30:21)(51:49)(57:27)

And of His signs is that He created for you from yourselves
mates that you might find peace by their side, and He ordained
between you affection and mercy. Surely in that there are signs
for a people who reflect. (30:21)

And of all things We created pairs that perhaps you might
remember. (51:49)

Then We sent to follow in their footsteps Our messengers, and We
sent to follow, Jesus son of Mary, and We gave him the Gospel,
and We placed in the hearts of those who followed him kindness
and mercy. But [as for] monasticism, they invented it — We had
not prescribed it for them — only seeking God’s beatitude. Yet
they did not observe i1t with due observance. So We gave those of
them who believed their reward; but many of them are immoral.
(57:27)

Related teachings of Muhammad:

Hadith

One [Muslim] man said, “lI will offer the prayer throughout the
night forever.” The other said, “l will fast throughout the year
and will not break my fast.” The third said, “1 will keep away
from the women and will not marry forever.” God’s Apostle came
to them and said, “Are you the same people who said so-and-so?
By God, 1 am more submissive to God and more afraid of Him than
you; yet I fast and break my fast, | do sleep and I also marry
women. So he who does not follow my tradition in religion, is
not from me [not one of my followers].”

Commentary on the Qur’an and Hadith: The Qur’an and hadith make
it clear that monasticism as a social iInstitution does not exist
within Islam. Nevertheless, It is important to note that Islam
includes all the premises of a contemplative asceticism, since
Islam extols poverty, fasting, solitude and silence. (Ansari)

166



Joint commentary: It appears that Islam like Judaism promotes
heterosexual marriage and does not accept celibacy in the
service of faith (monasticism), or tolerate sexual preferences
that deviate from the norm of heterosexuality. This highlights
the contrast between the singleness, 1T not celibacy, of Jesus
compared to the married Muhammad. (Barnes)

It seems to be clear In the Qur’an that God created mates, or
pairs, as the way for us to live. The related words about
“monasteries” seem to indicate that we are not to live isolated
(monastic) lives, even in a unisex religious community, but
should live in male-female pairs. The important aspect of a
monastery is to be lived out in our individual (married) lives--
“since Islam extols poverty, fasting, solitude and silence.” 1In
Christian Scriptures and in Islamic Qur’an and Hadith, the
deeper questions of celibacy and sexual conditions do not seem
to explicitly receive much attention. (Nates)

* Envy and equity: parable of the workers in the vineyard

Jesus used a parable about wages to illustrate the nature
of God’s grace and the kingdom of heaven. The story begins in
the morning with the owner of a vineyard agreeing to pay workers
a silver coin for a day"s work picking grapes. Later during the
day additional workers were hired and told they would be paid
what was right. At the end of the day those last hired were
paid the same as the first hired: one silver coin. Predictably,
the first hired complained that they had been treated unfairly
since they had worked the entire day and were paid the same as
those who had worked only one hour. The owner answered:

B3"Friend, I am not being unfair to you. Didn"t you agree to
work for a denarius? ?'*Take your pay and go. 1 want to give the
man who was hired last the same as 1 gave you. Don"t 1 have
the right to do what I want to with my own money? Or are you
envious because 1 am generous?"[SV1] °So the last will be first,
and the first will be last.[SV2](Mt 20:1-16)

Notes: On this parable there are no parallels (Source: Mt); but
on last/first, see Mk 9:35; 10:31,43,44; Mt 19:30; 23:11,12; Lk
13:30; Th 4:2,3 (Source: Mk, Q, Th).

Commentary on the teachings of Jesus: The parable teaches that
salvation (gaining entrance to the kingdom of God) is not earned
like wages for work, but i1s a gift of the Father®s unfailing
grace. It ends with the last/first dichotomy, a common theme
also found in humility: leaders as servants, riches and
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salvation, and hypocrisy: practice what you preach. The story
has two dimensions: first, life is not fair (see suffering not
God"s will and the Beatitudes) and neither is God’s grace fair
or equitable in the worldly sense. The spiritual rewards of the
unseen kingdom of heaven are a gift of God; salvation is not a
reward for works but a gift of God’s grace for the repentant
(see faith and works). Jesus contrasted sanctimony and humility
and i1llustrated the relationship between repentance and the
grace of God in the parables of the Pharisee and the publican
and the prodigal son (the expectations of the Pharisee and the
older son were like those who worked the entire day); and Jesus
described the mystical power of God’s grace to Nicodemus as
being born again of the Spirit and producing a child-like faith.
The nature of grace was also i1llustrated in forgiveness on the
cross: as he was dying Jesus assured a criminal being crucified
with him that he would join him in paradise, receiving the same
reward as those who had lived righteous lives. While the Jews
considered themselves the chosen people and were the first to
know of Jesus (the fTirst hired in the above parable), they would
not receive preferential treatment over Gentiles and pagans who
later accepted the teachings of Jesus as the Word of God (those
hired later in the day; see a new invitation). The unexpected
results of the parable, with the first and last being reversed,
convinced SV scholars that it originated with Jesus, even though
it i1s found only in Matthew. Strangely, the version in Mt 20:16
is considered more authentic than the others, even the earlier
version in Mark (see humility: leaders as servants). (Barnes)

It 1s good to note that the scholars gave this section of
Scripture a SV1 and SV2. This reflects the mission, nature and
work of Jesus. The parable is a well told story. Envy has no
place among God’s people. God not only has the right, but the
righteousness to give, as determined by grace, love, compassion
and mercy. There is real equity for all. God’s gifts are not
determined by our length or depth of belief or service. God’s
goodness goes beyond our ability to really comprehend or
appreciate. There i1s a depth to this parable which Matthew
interpreted allegorically. In the midst of this, time, space and
holiness are presented to all regardless of the restrictions we
want to impose. (Nates)

Related teaching from the Qur’an:

Qur’an (3:25)

But how will 1t be when We gather them for a day of which there
IS no doubt, and every soul shall be paid in full what is has
earned, and they, shall not be wronged? (3:25)
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Related teachings of Muhammad:

Hadith

“We (Muslims) are the last (religious community to come in the
world) but (will be) the foremost (on the Day of Resurrection).”
(Bukhartr)

“Your example and the example of the people of the two
Scriptures (i.e. Jews and Christians) is like the example of a
man who employed some laborers and asked them, “Who will work
for me from morning till midday for one Qirat?” The Jews
accepted and carried out the work. He then asked, “Who will work
for me from midday up to the “Asr prayer (afternoon) for one
Qirat?” The Christians accepted and fulfilled the work. He then
said, “Who will work for me from the “As till sunset for two
Qirats?” You, Muslims have accepted the offer. The Jews and the
Christians got angry and said, “Why should we work more and get
lesser wages?” (God) said, “Have 1 withheld part of your right?’
They replied In the negative. He said, “It is My Blessing, |
bestow upon whomever 1 wish.>” (Bukhari)

Commentary on the Qur’an and Hadith: 1t is interesting to note
how some Muslim scholars have considered the theme of “the last
being the first” in the context of Islam being the final
revelation. Some claim that this principle also applies within
each religion, iIn the sense that proximity to the Origin implies
a higher degree of rigor, and distance from the Origin implies a
compensating grace. (Ansari)

Joint commentary: It is iInteresting that there is a hadith
almost identical to Jesus” parable of the workers in the
vineyard, so that both Christianity and Islam share the idea
that God grants His gift of salvation or grace by different
standards than those of the world. It is also interesting and
understandable that Muslims would use the logic of the parable
to equate themselves with the last hired. But the logic of the
parable i1s clear: there will be no preference given to those
workers at the end of the day; all are treated equally. (Barnes)
It is good to hear in Qur’an 3:25 that “.they shall not be
wronged.” We may take exception to the Hadith which In part
says, “We (Muslims) are the last.. (will be) the foremost (on the
Day of Resurrection.)” (Bukhari) [See above] In the equity of
our Gracious God, Most Compassionate, Most Merciful, there will
be no first or last, which are human designations. All shall be
together in blessedness and joy. There is no hierarchy in the
Kingdom of God. God is Supreme and loving. His will is that all
shall be together as one. The “ground” will be level for all.
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All shall rejoice as those who are made and will be sustained by
the Glorious One of All Existence. (Nates)
* Integrity and hypocrisy: talk is cheap

Jesus once asked the Pharisees the following question:

\hat do you think?[SV4] There was a man who had two sons. He
went to the first and said, ""Son, go and work today in the

vineyard.” 21 will not,” he answered, but later he changed his
mind and went. 3°Then the father went to the other son and said
the same thing. He answered, 1 will, sir,” but did not go.

3Which of the two did what his father wanted?

"The first,” they answered. Jesus said to them,

I tell you the truth, the tax collectors and the prostitutes are
entering the kingdom of God ahead of you.[SV3] (Mt 21:28-31)

Notes: (Source: Mt)

Commentary on the teachings of Jesus: The next verse completes
the above pericope and helps explain the parable: For John came
to you to show you the way of righteousness, and you did not
believe him, but the tax collectors and the prostitutes did.

And even after you saw this, you did not repent and believe him.
[SV4](Mt 21:32) This is a parable/allegory in which the second
son represents Jewish religious leaders who had said Yes to God
but then failed to recognize the authority of John the Baptist
and Jesus, while the tax collectors had first said No, but later
repented and did God’s will. In the parable of the Pharisee and

the publican 1t was the humble publican, not the sanctimonious
Pharisee, who repented and was justified: For everyone who
exalts himself will be humbled, and he who humbles himself will
be exalted. (Lk 18:14) Jesus cited Isaiah in condemning
hypocrisy and sanctimony: These people honor me with their lips,
but their hearts are far from me (see God"s commands and the
traditions of the Pharisees and practice what you preach), and
expressed frustration with those who called him Lord but failed
to follow his teachings (see Lk 6:46 cited In faith and works
and the true disciple). The parable is another illustration of
Jesus® last/first dichotomy (see humility: leaders as servants,
riches and salvation and envy and equity). There is another
possible meaning to the parable. Both sons shame their father
by failing to do what they said they would do, creating an irony
characteristic of the teachings of Jesus in which undesirable
characters are used to illustrate virtues (see the untrustworthy
servant iIn the parable of the shrewd manager, Samaritans who
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were detested by the Jews in the parable of the good Samaritan
and living water, and faith of the Roman centurion in the
authority of Jesus). While most SV scholars do not believe this
saying originated with Jesus, the parable sounds like the way
Jesus would teach the virtues of candor and that talk is cheap
and actions speak louder than words (see iIntegrity: plain talk,
no oaths). Even if actions speak louder than words, for the
ancient Jews careless words had significant consequences.
Earlier Jesus said, But 1 tell you that men will have to give
account on the day of judgment for every careless word they have
spoken. For by your words you will be acquitted, and by your
words you will be condemned. (Mt 12:36,37; see faith, words and
judgment; also, clean and unclean). The letter of James also
emphasizes the 1mportance of words and the dangers of the
tongue. (James 1:19,20,26; 3:1-12) But James also emphasizes
the 1mportance of good works: As the body without the spirit is
dead, so faith without deeds i1s dead. (James 2:26) (Barnes)
Jesus iIn his teaching is emphasizing doing above pronouncement.
He places emphasis on doing rather than empty or pleasing words.
Jesus taught that the kingdom was based on a life full of good
actions and not creedal beliefs. Note: Matt. 7:21-23. Not
“sayers” but “doers” of the will of God are part of the kingdom.
(Nates)

Related teaching from the Qur~an:

Qur’an (2:222)(25:70(4:142)(9:67)

Truly, God loves those who repent, and He loves those who
cleanse themselves. (2:222)

..except for him who repents, and believes, and acts righteously,
for such, God will replace their evil deeds with good deeds, for
God 1s ever Forgiving, Merciful. (25:70)

The hypocrites seek to trick God, but He is tricking them. When
they stand up to pray, they stand up lazily and to be seen by
people, and they do not remember God save a little. (4:142)

The hypocrites, both men and women, are of one another; they
enjoin indecency, and forbid decency; and they withhold their
hands shut; they have forgotten God, so He has forgotten them.
Truly the hypocrites, they are the wicked. (9:67)

Commentary on the Qur’an: Repentance i1s obviously essential in
Islam and other Abrahamic traditions, as the case of the first
son in this Biblical passage suggests. The first Quranic verse
above iIndicates that God loves those who repent, and other
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verses assert that God has promised to accept sincere
repentance, e.g. And your Lord has said, “Call on Me and I will
respond to you” (4:60). The second Quranic verse above suggests
that God even changes the evil deeds into good ones upon
repentance, as 1T one had never sinned. This iIs the opposite of
hypocrisy, which takes one to the lowest depths of hell
according to the Quran. (Ansari)

Joint commentary: There is consensus that in matters of faith
and human relationships talk is cheap and actions speak louder
than words; and no matter how sinful our past in words or acts,
repentance is always acceptable to God, while sanctimony and
hypocrisy are detestable in the sight of God. (Barnes)

Both deeds and words can be good. Repentance can mean doing and
speaking the way of God. (Nates)

* A new invitation: parable of the wedding feast

In the parable of the wedding banquet a king sent his
servants to invite his special friends to his son®s wedding
feast. But none were interested and went about their business;
some even captured the servants bringing the invitation and
killed them. The king was furious and sent his army to kill the
murderers and burn their city.

8 Then he said to his servants, "The wedding banquet is ready, but
those I invited did not deserve to come. °Go to the street
corners and invite to the banquet anyone you can find." °So the
servants went out into the streets and gathered all the people
they could find, both good and bad, and the wedding hall was
filled with guests.

1But when the king came in to see the guests, he noticed a man
there who was not wearing wedding clothes. ?"Friend,” he asked,
"how did you get in here without wedding clothes?” The man was
speechless.

3Then the king told the attendants, "Tie him hand and foot, and
throw him outside, into the darkness, where there will be
weeping and gnashing of teeth.'[SV3]

YFor many are invited, but few are chosen.'[SV4]

(Mt 22:1-14)

Notes: See Lk 14:15-24; Th 64:1-12 (Sources: Q, Th).
Commentary on the teachings of Jesus: Both the Lukan and Thomas

versions of the basic parable (Mt 22:1-10) were considered by SV
scholars to be more original, except for the last lines on faith
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for the few: ?'.._.Go out quickly into the streets and alleys of
the town and bring in the poor, the crippled, the blind and the
lame. 22"Sir," the servant said, "what you have ordered has been
done, but there is still room." 2Then the master told his
servant, "Go out to the roads and country lanes and make them
come in, so that my house will be full.[SV2] 2*'1 tell you, not
one of those men who were invited will get a taste of my
banquet.[SV4](Lk 14:21-24) Luke emphasizes the theme of
inviting the poor, crippled, and lame in serving the least of
those instead of friends (Lk 14:13). The Thomas version is
simpler, but its conclusion caused it to fall short of a SVi1
designation: 'The master said to his slave, "Go out on the
streets and bring back whomever you find to have dinner."[SV2]
12Byyers and merchants [will] not enter the places of my
Father.[SV4](Th 64:11,12) In the basic parable the Jews as the
chosen people were sent the first iInvitations to the banquet but
rejected them, and the Gentiles were then iInvited to take their
place. Matthew added an enigmatic passage to the basic parable
regarding severe consequences for any who wore inappropriate
dress to the banquet (Mt 22:11-14). This probably related to
the early church symbolically using a change of clothes to
represent conversion to Christianity (see NIB, Vol VIII p 418).
Clearly this was not to be taken literally, since Jesus
advocated simple dress in his iInstructions to the disciples and
urged his followers not to be concerned about clothing in do not
worry. The Gospel of Thomas went further and reported that
Jesus advocated wearing no clothes at all (Th 37:2,3), but that
should be taken as hyperbole or metaphor. Jesus did, however,
mock the fancy dress of Pharisees and Gentile leaders (see
hypocrisy: practise what you preach and praise for John the
Baptist). Those who were punished for inappropriate dress in
the parable could be those who joined the early church and
turned out to be unfit according to then prevailing standards of
membership; such a view was not characteristic of Jesus,
especially the judgmental language, but was typical of Matthew
(see tolerance and judgment: the parable of the weeds and the
last judgment). Even with their differences, all versions of
the parable share the same message: those privileged insiders
who reject the teachings of Jesus as the word of God will not be
invited to the heavenly banquet (see bringing sight and
blindness, humility: leaders as servants, riches and salvation,
envy and equity: parable of the workers i1n the vineyard, and
hypocrisy (below), which illustrates the last/first inversion,
an aphorism applicable here). On the theme of .many are invited
but few are chosen (vs 14), see faith for the few. (Barnes)

The image of the wedding garments can be confusing. Here are
some comments which give some clarity: “.iin Matthew’s context
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the wedding garment must symbolize “[doing] the will of my
Father In heaven” (7:21), having “a righteousness [that] exceeds
that of the scribes and Pharisees” (5:20), producing “the fruits
of the kingdom” (21:43). All are expressions to identify the
consistency between speech and life, words and deeds that is
appropriate for those who call Jesus “Lord.” The garment
represents authentic discipleship, and the parable prods the
audience to self-criticism lest they find themselves among the
bad, who are finally judged.” (see Texts for Preaching, Year A,
Walter Brueggemann et al., Westminster John Knox Press,
Louisville, pp.523-524) (Nates)

Related teaching from the Qur’an:

Qur’an (5:70-71)

And We made a covenant with the Children of Israel, and We sent
messengers to them. Every time a messenger came to them with
what their souls did not desire; some they denied, and some they
slay.

And they thought there would be no trial; and so they were
wilfully blind and deaf. Then God relented to them, then they
were wilfully blind and deaf, many of them; and God sees what
they do. (56:70-71)

Commentary on the Qur’an: These Quranic verses indicate the
failure of members of the Children of Israel to fulfill their
covenant with God analogous to the first invited guests in the
Biblical parable. However, other Quranic verses suggest that
some members of the same community fulfill their covenant
extremely well, for example: And among the people of Moses there
IS a community who guide by the truth and act justly according
to it (7:159). This is particularly important to recall before
reading the critical verses iIn the next section. (Ansari)

Joint commentary: This variation on the theme of judgment seems
to reflect the animosity of early Christians to those Jews who
rejected Jesus. It seems ancillary to the teachings of Jesus
and Muhammad, except to illustrate that the invitation to God’s
heavenly banquet (salvation) is open to all, not a privileged
few, and those who think they have an exclusive invitation by
virtue of their religion are mistaken. (Barnes & Nates)
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* Hypocrisy: practice what you preach

Jesus acknowledged the authority (and responsibility) of
the scribes and Pharisees as teachers of the law of Moses, then
condemned them for their hypocrisy and vanity.

°The teachers of the law and the Pharisees sit in Moses seat.

3So you must obey them and do everything they tell you. But do
not do what they do, for they do not practise what they preach.
“They tie up heavy loads and put them on men®s shoulders, but
they themselves are not willing to move a finger to move

them. [SVv4]

*Everything they do is for men to see. They make their
phylacteries* wide and the tassels on their garment long; °they
love the place of honor at banquets and the most important seats
in the synagogues; ‘they love to be greeted in the marketplace
and to have men call them "Rabbi."[SV2] ©But you are not to be
called "Rabbi,”™ for you have only one Master and you are all
brothers. °And do not call anyone on earth "father" [master],
for you have only one Father, and he is in heaven. !°Nor are you
to be called "teacher,”™ for you have one Teacher, the Christ.
1The greatest among you will be your servant. *2For whoever
exalts himself will be humbled, and whoever humbles himself will
be exalted.[SV3](Mt 23:2-12)

* phylacteries are small boxes containing Scripture verses worn
on forehead and arm.

Notes: See Mk 9:35; 12:38-40; Lk 9:48; 11:37-54; 14:11; 18:14
(Sources: Q, Mk, Mt).

Commentary on the teachings of Jesus: This is the preamble to
the seven woes, the most scathing condemnation of religious
leaders by Jesus (Mt 23:13-36). This saying ends with the
exalted being humbled and the humbled being exalted, a reversal
of the world’s order of merit (the last/first dichotomy) which
iIs a theme repeated throughout the gospels (see humility:
leaders as servants; riches and salvation; envy and equity:
parable of the workers in the vineyard; the Beatitudes and a new
invitation). Jesus may have been sarcastic when he said that
all should obey the Pharisees” interpretation of Mosaic Law; it
allowed him to contrast what they practiced with what they
preached. Matthew emphasized compliance with the Law but
subordinated it to the teachings and example of Jesus which
fulfilled the law but In some cases refuted i1t (see the six
antitheses of Mt 5:21-48) based on the higher standard of love
over law (see laws and love: the new standard higher than the
old; anger and reconciliation; adultery and lust; integrity:
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plain talk, no oaths; submission and retribution and giving to
all who ask; love for enemies; civil disobedience on the
Sabbath: love over law, and individual responsibility and the
law: clean and unclean). Jesus also criticized the Pharisees
and teachers of the law for their vanity and hypocrisy (see the
seven woes below, humility and sanctimony: the Pharisee and the
publican; hypocrisy and sanctimony; submission and retribution,
bringing sight and blindness; pride and peer pressure: honor of
men ahead of God, and faith, words and judgment. (Barnes)

This teaching centers around 23:8-11. The reader or hearer is
the one being addressed. The bad folk are not simply the
Pharisees or Scribes, they represent all of us who want to be
exalted, to be “number one”. We are called to live out the truth
of God 1n Jesus. The “world” has an order of merit, where we
want to be honored by position or name or title. Jesus says
there i1s only one Master (God) and all the rest of us are
kin..brothers and sisters. There is only one Father, who is God.
There is only one Teacher, who is the Christ. There is only one
Family, which is composed of all people God has made. The
greatest among us iIs not the “winner” but the servant. And we
live out our lives of servanthood, not to be the greatest, but
to be true to God Who has made and is making us and to be true
to the life of love for which we were made. All of this is at
the core of living out the teachings of Jesus. (Nates)

Related teaching from the Qur~an:

Qur’an (61:2-3)(4:142)(5:62-63)

O you who believe, why do you say what you do not do?

It is greatly loathsome to God that you say what you do not do.
(61:2-3)

The hypocrites seek to trick God, but He is tricking them. When
they stand up to pray, they stand up lazily and to be seen by
people, and they do not remember God save a little. (4:142)

And you see many of them vying In sin and enmity, and their
consuming of unlawful gain; evil is that which they have been
committing.

Why do the rabbis and the priests not forbid them from uttering
sin and consuming unlawful gain? Evil is what they have been
doing. (5:62-63)

Related teachings of Muhammad:

Hadith

“Charity does not i1n any way decrease the wealth, and the
servant who forgives, God adds to his respect, and the one who
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shows humility, God elevates him in the estimation (of the
people).” (Muslim)

Commentary on the Qur’an and Hadith: These verses and hadith
are generally self-explanatory and correspond directly to the
Biblical verses above. From the Islamic perspective certain
elements of Jewish law are the result of prior transgressions.
For example, the Qur~an asserts: And because of the evildoing of
some of those of Jewry, We have forbidden them certain good
things that were lawful for them, and because of their barring
from God"s way, many. And because of their taking usury when
they had been forbidden it, and their consuming people®s wealth
through falsehood, and We have prepared for the disbelievers
among them a painful chastisement (4:160-161); and those who
follow the Messenger, the uninstructed Prophet, whom they will
find inscribed In their Torah and Gospel, enjoining them to
decency and forbidding them indecency, making lawful for them
the good things, and making unlawful for them the vile things,
and relieving them of their burden, and the shackles that they
used to bear. Then those who believe in him and honor him, and
help him, and follow the light that has been revealed with him -
they are the ones who will prosper®(7:157). 1In a sense, both
Islam and Christianity universalize Jewish monotheism while
relaxing elements of Jewish law (of course, Christianity does
this more than Islam). In this regard, it is also significant
that the Prophet said ‘“Both in this world and in the Hereafter,
I am the nearest of all the people to Jesus, the son of Mary.”
The prophets are paternal brothers; their mothers are different,
but their religion is one” (Bukhari); and, “l am most akin to
Jesus Christ among the whole of mankind, and all the Prophets
are of different mothers but belong to one religion and no
Prophet was raised between me and Jesus” (Muslim). (Ansari)

Joint commentary: There will always be debate as to how much of
Jewish law (the Torah) Christians are supposed to follow since
Jesus did not teach Mosaic Law and even refuted some of it, and
he criticized and condemned teachers of the Law for their
hypocrisy and sanctimony. Christianity emphasizes forgiveness,
love and mercy rather than holy law as i1ts guiding principles of
legitimacy, while Judaism and Islam rely on sacred laws as their
standards of righteousness and legitimacy. (Barnes)

Judaism, Christianity and Islam are all centered upon service
exhibited in reverence, honor and love (as this may be
interpreted) to our Gracious God and love for all people, which
is caring for their well-being In every ways possible. (Nates)
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* Condemnation of religious leaders: the seven woes

After the above criticism of the Scribes and Pharisees for
their hypocrisy, Matthew reports Jesus making a scathing, seven-
fold indictment of those teachers of the law and Pharisees.

The first indictment was for blocking the way of those Jews who
would have followed Jesus:

Woe to you, teachers of the law and Pharisees, you hypocrites!
You shut the kingdom of heaven iIn men®"s faces. You yourselves
do not enter, nor will you let those enter who are trying
to.[SV3](Mt 23:13)

Notes: See Lk 11:52; Th 39:1,2; 102 (Sources: Q, Th)

Commentary on the teachings of Jesus: Each of the seven woes,
or indictments, begins with the same preface: Woe to you,
teachers of the law and Pharisees, you hypocrites! The SV
interpretation is even stronger: Damn you! The seven woes
reflect the enmity between the early church and the Pharisees
when Matthew’s Gospel was written sometime after the destruction
of Jerusalem in 70 A.D. During the life of Jesus many Pharisees
were opposed to his ministry and Jesus criticized them for their
hypocrisy and sanctimony, but the level of acrimony was nowhere
near that represented here. While this doesn’t help us
understand what Jesus had to say it does help us understand why
the early church, made up mostly of Jews, was engaged In a
sectarian conflict with other Jews. Here the Pharisees, who
represented the majority of Jews and opposed the teachings of
Jesus with their emphasis on the Law as God’s standard of
righteousness, are seen as opposing God’s kingdom.

Verse 14 i1s omitted from the SV and relegated to a footnote iIn
the NIV: You devour widows®™ houses and for a show make lengthy
prayers. Therefore you will be punished more severely. (Barnes)

The second indictment related to a corrupt evangelism:

Woe to you, teachers of the law and Pharisees, you hypocrites!

You travel over land and sea to win a single convert, and when

he becomes one, you make him twice as much a son of hell as you
are_[Sv4](Mt 23:15; no parallels)

The third indictment related to oaths in the synagogue:

¥)oe to you, blind guides! You say, "If anyone swears by the
temple, It means nothing; but If anyone swears by the gold of
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the temple, he is bound by his oath." 'You blind fools! Which
is greater: the gold or the temple that makes the gold sacred?
8you also say, "If anyone swears by the altar, it means nothing,
but if anyone swears by the gift on it, he is bound by his
oath.” You blind men! Which is greater: the gift, or the
altar that makes the gift sacred? ?°Therefore, he who swears by
the altar swears by it and by everything on it. 2!And he who
swears by the temple swears by it and the one who dwells in it.
22And he who swears by heaven swears by God"s throne and by the
one who sits on i1t.[SV4](Mt 23:16-22)

Notes: (Source: Mt)

Commentary on the teachings of Jesus: The second woe reflects
the extreme enmity between the early church (those Jews who
believed Jesus to be their Messiah) and the rest of the Jews who
rejected Jesus with i1ts reference to them as sons of hell (see
similar anti-Semitic terms in Jn 8:42-44 cited in the truth will

make you free). It should also be noted that the Jews have
never competed with the church for converts.

The third woe has to do with oaths and swearing. Unlike
integrity: plain talk, no oaths, this saying does not discourage
swearing by God; that and its strident tone indicate it was not
said by Jesus. (Barnes)

The fourth indictment is for complying with the letter of the
law whille ignoring its spirit--justice, mercy and faithfulness.
For this Jesus used a colorful aphorism:

Z\loe to you, teachers of the law and Pharisees, you hypocrites!
You give a tenth of your spices—mint, dill and cumin. But you
have neglected the most important matters of the law—justice,
mercy and faithfulness. You should have practiced the latter,
without neglecting the former. 2*You blind guides! You strain
out a gnat but swallow a camel.[SV3](Mt 23:23,24)

Notes: See Lk 11:42 (Sources: Q, Mt).

Commentary on the teachings of Jesus: Again, the accusation is
one of hypocrisy and sanctimony. According to the prophet Micah
the spirit of the Law was consistent with agape love, requiring
Jews to ...do justice and love kindness [mercy], and walk humbly
with your God. (Mi 6:8). Likewise Rabbi Hillel, a contemporary
of Jesus, concluded that the golden rule (stated in the
negative) was the best summary of the Law. The hyperbole of the
gnat and camel is reminiscent of the camel passing through the
eye of a needle (see riches and salvation) and the sawdust and
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plank in the eye (see criticizing self before others). But
Jesus said i1t best in the greatest commandment and the new
command, in which the rule of love was asserted over the rule of
law (see laws and love: the new standard higher than the old;
civil disobedience on the Sabbath: love over law; love of
enemies, and individual responsibility and the law: clean and
unclean). (Barnes)

In the fifth and sixth indictments the Pharisees were accused of
being full of greed, self-indulgent, self-righteous and
hypocritical:

*Woe to you, teachers of the law and Pharisees, you hypocrites!
You clean the outside of the cup and dish, but inside they are
full of greed and self-indulgence. 2°Blind Pharisee! First
clean the inside of the cup and dish, and then the outside will
also be clean.[SV3] ?'...You are like whitewashed tombs, which
look beautiful on the outside but on the inside are full of dead
men"s bones and everything unclean. 2®In the same way, on the
outside you appear to people as righteous but on the iInside you
are full of hypocrisy and wickedness.[SV4](Mt 23:25-28)

Notes: See Lk 11:39-41,44; Th 89:1,2 (Sources: Q, Th).

Commentary on the teachings of Jesus: The Thomas version 1is
considered more authentic because of its lesser invective: 'Jesus
said, Why do you wash the outside of the cup? 2Don"t you
understand that the one who made the inside is also the one who
made the outside?[SV2](Th 89:1,2) The metaphor of the inside
and outside of the cup relates to clean and unclean, hypocrisy:
practice what you preach and hypocrisy and sanctimony; i1t brings
to mind the Pharisee and the publican. (Barnes)

The seventh indictment accused the Pharisees and their
forefathers of building tombs for the prophets while persecuting
the righteous, likening them to snakes:

29 WWoe to you, teachers of the law and Pharisees, you hypocrites!
You build tombs for the prophets and decorate the graves of the
righteous. 3° And you say, "If we had lived in the days of our
forefathers, we would not have taken part with them in shedding
the blood of the prophets. 3!So you testify against yourselves
that you are the descendants of those who murdered the prophets.
32Fi1ll up, then, the measure of the sin of your forefathers.
33You snakes! you brood of vipers! how will you escape being
condemned to hell?[SV4] (Mt 23:29-33)
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Notes: See Lk 11:47-52 (Source: Q)

Commentary on the teachings of Jesus: The accusation of
murdering the prophets has been used by the church to blame Jews
for the crucifixion. Even if an ethnic group is responsible for
a past injustice (e.g. white Southerners for the evils of
slavery), their descendants are not morally responsible for the
acts of their ancestors (compare Ez 18:1-4,20 with Lm 5:7; see
also individual responsibility). The Gospel of John reports
Jesus condemning Jews as sons of the devil (see Jn 8:44 in the
truth will make you free); such anti-Semitic language
contradicts the tolerance at the heart of the teachings of Jesus
and his forgiveness on the cross.

In summary, the entire diatribe against the teachers of the law
and Pharisees in Mt 23:1-33 exudes unmitigated anger and
judgment that reflect sectarian conflict between the early
church and other Jews following 70 A.D.; but they conflict with
the teachings and example of Jesus and for that reason should
not be the teachings of Jesus. Condemnation is a typical Old
Testament theme of Matthew (see the last judgment) but not of
Jesus (see do not judge). The language iIn the seven woes
reflects the hostility that developed between the early
Christian church and Jewish leaders after 70 C.E., so that it is
probably an exaggerated version of something taken from the Book
of Q, which was available to Matthew. Old Testament prophets
such as Isaiah attributed an earlier destruction of the Temple
in 587/586 B.C. to the pride and arrogance of the Israelites, so
that 1t was only natural to interpret the destruction of 70 C.E.
in the same way, and then put that prophecy on the lips of Jesus
(see end times). While Jesus criticized religious leaders for
their hypocrisy and sanctimony on numerous occasions, the angry
tone of damnation in the seven woes contradicts the fundamental
teachings of Jesus on the nature of sacrificial love, which
emphasize tolerance, mercy, forgiveness—even loving your enemy.
Why would Thomas Jefferson include the seven woes in his
collection of the moral sayings of Jesus? Perhaps because
Jefferson and the Founding Fathers felt the same kind of enmity
toward established religion (the Church of England) in their
Revolutionary times (see end note #2). As for the contemporary
relevance of the above condemnations of religious leaders, there
are fundamentalist Christian leaders today, who are as deserving
of condemnation for their hypocrisy and sanctimony as the
ancient Pharisees. Many subordinate the teachings of Jesus on
forgiveness, love and mercy to an inerrant Bible with inflexible
religious rules and rituals enforced by a vengeful God, and they
condemn those of other religions in the name of God. If it is
God”’s will to reconcile and redeem all people in the family of
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God and Satan’s will to divide and conquer through fear, hate
and violence, then there are many religious leaders today doing
more to help Satan than God. Satan has always done a wonderful
imitation of God, and some of his best work has been done in the
synagogue, church and mosque. History confirms that religion
has given God a bad name. (see power over evil). (Barnes)

After these extensive and insightful comments on Matthew 23:13-
36, there i1s little else which needs to be said. Perhaps it
would be of benefit to hear from some others who honored Jesus
and his teaching. William Blake, Poet: “There is not one moral
virtue that Jesus inculcated but Plato and Cicero did inculcate
before him. What then did Christ inculcate? Forgiveness of sins.
This alone i1s the gospel and this is the life immortality
brought to light by Jesus, even the covenant of Jehovah, which
is this: 1If you forgive one another your trespasses, so shall
Jehovah forgive you, that he himself may dwell among you.” Leo
Tolstoy: “The true Christian is very simple, clear, and obvious
to all, as Jesus said. But it is simple and accessible only when
man 1s freed from that falsehood in which we were all educated,
and which i1s passed off upon us as God’s truth.”’(see The Gospel
According to Jesus by Stephen Mitchell, Harper Perennial, pp.
283-284; page 287) (Nates)

Related teaching from the Qur’an:
Qur’an (2:87)(2:91)(3:183)(6:26)

And We gave Moses the Scripture, and after him We sent
successive messengers, and We gave Jesus son of Mary the clear
proofs, and We confirmed him with the Holy Spirit, and whenever
there came to you a messenger, with what your souls did not
desire, you became arrogant; and some, you called liars, and
some you slay? (2:87)

And when i1t was said to them, "Believe in what God has revealed,
they said, “"We believe in what was revealed to us®, and they
disbelieve in what is beyond that; yet it is the truth,
confirming what is with them. Say: *"Why then were you slaying
the prophets of God formerly, If you were believers?® (2:91)

Those same who said, "God has already made covenant with us that
we should not believe In any messenger until he bring us an
offering to be devoured by fire": "messengers have come to you
before me with clear proofs, and with that which you said. Why
did you slay them, then, if you are truthful?" (3:183)
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And they forbid it [Revelation] and keep away from it; and it is
only themselves they destroy, but they do not perceive. (6:26)

Related teachings of Muhammad:

Hadith

God’s Apostle met “Umar bin Al-Khattab while the latter was
going with a group of camel-riders, and he was swearing by his
father. The Prophet said, “Lo! God forbids you to swear by your
fathers, so whoever has to take an oath, he should swear by God
or keep quiet.” (Bukhari)

A man came and said, “O God’s Apostle! By God, 1 keep away from
the morning prayer only because So and so prolongs the prayer
when he leads us in 1t.” The narrator said, “l never saw God’s

Apostle more furious in giving advice than he was at that time.
He then said, “Some of you make people dislike good deeds (the
prayer). So whoever among you leads the people iIn prayer should
shorten i1t because among them are the weak, the old and the
needy.” (Bukhari)

Commentary on the Qur’an and Hadith: These Quranic verses
highlight the hypocrisy of certain Jewish religious leaders, and
the first hadith is also consistent with the Biblical verses
that one should only swear by God. The second hadith regarding
prayers suggests that a religious leader should make any ritual
as convenient as possible for the people. (Ansari)

Joint commentary: For Jews, Christians and Muslims who share a
common word of faith to love God and our neighbors, with our
neighbors including those of other faiths, there is good reason
to condemn modern religious leaders who promote fear, hate and
violence In the name of God. Unfortunately there remain many
Jews, Christians and Muslims who follow such religious leaders
and mistake Satan’s will for God’s will. (Barnes)

This is the Gospel of God for the people of God! (Nates)

* End times: the eschatological discourse

In Jerusalem Jesus questioned his disciples on the coming
destruction of Jerusalem and end times:

Do you see all these things? | tell you the truth, not one
stone here will be left on another; every one will be thrown
down.[SV3](Mt 24:2; see also Mk 13:1-4; Lk 19:41-44; 21:5-7;
Source: MKk)
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®*Then let those who are in Judea flee to the mountains. '’Let no
one on the roof of his house go down to take anything out of the
house. !®Let no one in the field go back to get his cloak. °How
dreadful it will be in those days for pregnant women and nursing
mothers! 2°Pray that your flight will not take place in winter
or on the Sabbath. 2'For then there will be great distress,
unequaled from the beginning of the world until now--and never
to be equaled again.[SV4](Mt 24:16-21; see also Mk 13:14-23; Lk
21:20-24; Source: Mk)

Immediately after the distress of those days the sun will be
darkened, and the moon will not give its light; the stars will
fall from the sky, and the heavenly bodies will be
shaken.[SV4](Mt 24:29; Is 13:10; 34:4; see also Mk 13:24-27; Lk
21:25-27; Source: Mk)

32Now learn this lesson from the fig tree: as soon as its twigs
get tender and its leaves come out, you know that summer is
near. 3Even so, when you see all these things, you know that it
IS near, right at the door.[SV3]J(Mt 24:32,33; see also Mk 13:28-
32; Lk 21:29-33; Source: Mk)

%No one knows about that day or hour, not even the angels in
heaven, nor the Son, but only the Father.[SV3] °3'As it was in
the days of Noah, so it will be at the coming of the Son of Man.
%8For in the days before the flood, people were eating and
drinking, marrying and given in marriage, up to the day Noah
entered the ark, 3°and they knew nothing about what would happen
until the flood came and took them all away. That is how it
will be at the coming of the Son of Man.[SV4] “°Two men will be
in a field; one will be taken and the other left. “Two women
will be grinding with a hand mill; one will be taken and the
other left.[SV3] “’Therefore keep watch, because you do not know
on what day your Lord will come. “But understand this: if the
owner of the house had known what time the thief was coming, he
would have kept watch and would not have allowed his house to be
broken into. %'So you also must be ready, because the Son of Man
will come at an hour when you do not expect him.[SV4](Mt 24:36-
44; see also Mk 13:32,35; Lk 12:39,40; 17:26,27-32,34-36; Th
21:5-7; 61:1; 103; Sources: Q, Th)

“*Who then is the faithful and wise servant, whom the master has
put in charge of the servants in his household to give them
their food at the proper time? “°1t will be good for that
servant whose master finds him doing so when he returns.
tell you the truth, he will put him in charge of all his
possessions. “®But suppose that servant is wicked and says to
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himself, "My master is staying away a long time," “°and he then
begins to beat his fellow servants and to eat and drink with
drunkards. *°The master of that servant will come on a day when
he does not expect him and at an hour he is not aware of. °>!He
will cut him to pieces and assign him to a place with the
hypocrites, where there will be weeping and gnashing of

teeth. [SV4] (Mt 24:45-51; see also Lk 12:42-48; 17:37 Source: Q)

Notes: See references and sources cited above.

Commentary on the teachings of Jesus: Jefferson did not include
Mt 24:3-15, 22-28,30,31,34 and 35 iIn his Bible, but they are
provided herein to complete Matthew®s account of the end times:
When asked by his disciples when the end of the age would come,
Jesus answered: “Watch out that no one deceives you. °For many
will come in my name, claiming, "I am the Christ,” and will
deceive many. °You will hear of wars and rumors of wars, but see
to it that you are not alarmed. Such things must happen, but
the end is still to come. 'Nation will rise against nation, and
kingdom against kingdom. There will be famines and earthquakes
in various places. ®All these are the beginning of birth pains.
°Then you will be handed over to be persecuted and put to death,
and you will be hated by all nations because of me. !°At that
time many will turn away from the faith and will betray and hate
each other, Mand many false prophets will appear and deceive
many people. '?Because of the increase in wickedness, the love of
most people will grow cold, ¥*but he who stands firm to the end
will be saved. **And this gospel of the kingdom will be preached
in the whole world as a testimony to all nations, and then the
end will come. ®So when you see standing in the holy place '"the
abomination that causes desolation,' spoken of through the
prophet Daniel--let the reader understand--[SV4](Mt 24:3-15; see
also Mk 13:5-13; Lk 21:8-19; Dan 11:31). 2?°If those days had not
been cut short, no one would survive, but for the sake of the
elect those days will be shortened.[SV4] %At that time if anyone
says to you, "Look, here is the Christ!” or, "There he is!"™ do
not believe it.[SV3] ?For false Christs and false prophets will
appear and perform great signs and miracles to deceive even the
elect--if that were possible. ?*See, | have told you ahead of
time. ?°So if anyone tells you, "There he is, out in the desert,”
do not go out; or "Here he is, in the inner rooms,"™ do not
believe it.[SV4] ?'For as lightning that comes from the east is
visible even iIn the west, so will be the coming of the Son of
Man. *®Wherever there is a carcass, there the vultures will
gather.[SV3](Mt 24:22-28; also Lk 17:23,24,37). 3°At that time
the sign of the Son of Man will appear in the sky, and all the
nations of the earth will mourn. They will see the Son of Man
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coming on the clouds of the sky, with power and great glory.
3IAnd he will send his angels with a loud trumpet call, and they
will gather his elect from the four winds, from one end of the
heavens to the other.[SV4](Mt 24:30,31). 31 tell you the truth,
this generation will certainly not pass away until all these
things have happened. *Heaven and earth will pass away, but my
words will never pass away.[SV4](Mt 24:34,35). Matthew"s
version of the end times was based on the so-called little
apocalypse found In Mark 13 and the Book of Q (see references
above). Some of the descriptions of the end times sound
hauntingly like contemporary events, but Jesus warned against
speculating on timing in Mt 24:36. Since we can never know when
the end times will come, we must always be ready, helping others
prepare themselves as well (see also watch and pray, Christian
stewardship, and the last judgment). Matthew"s understanding of
the parables on the kingdom of God, or heaven (see the kingdom:
parables of the treasure and the pearl, the parable of the net,
and the kingdom of God: parable of the mustard seed) was of an
apocalyptic end to worldly imperial rule and the establishment
of God’s kingdom on earth, one that would restore the power and

glory of ancient Israel. It was a concept embraced by many in
the early Christian church, including Paul, who were all
expecting the end times in their lifetime. History has proved

them wrong leaving it to theologians to speculate on the meaning
of end times: whether i1t was a prediction of the destruction of
Jerusalem in 70 C.E., a later second coming of Jesus Christ, or
the i1nevitable end of life (see faith and eternal life; life
after death: many rooms iIn my Father®"s house). As Jesus
indicated to Pilot (see Jesus before Pilot), the unseen kingdom
of heaven was not of this world, but a spiritual kingdom--a
euphemism for salvation--which was elaborated in the Gospel of
John (see born again of the spirit: Nicodemus, worship In spirit

and truth, and love, the Holy Spirit, and the gift of peace).
Scripture from the end times are traditionally read on the first
Sunday of Advent, signifying the dark ending that precedes the
coming of Jesus Christ as the light of the world and the new
beginning of God”s kingdom. The unity of all believers in
John’s Gospel, the Book of Revelation (Rev 22:12,13) and the
Gospel of Thomas support the concept of a unity of spirit in our
beginning (Alpha) and our end (Omega). When asked by the
disciples how their end would come, Jesus said: *Have you found
the beginning, then, that you are looking for the end? You see,
the end will be where the beginning is. 3Congratulations to the
one who stands at the beginning: that one will know the end and
will not taste death.[SV4](Th 18:1-3; see also Th 3; 51; 113)
Both the Gospels of Thomas and John emphasize a spiritualism
described as incipient Gnosticism in The Five Gospels (see pp
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500, 501); like John, Thomas reported that the Holy Spirit (the
unseen kingdom of God) could be found within each of us (see Th
1; 85:2; 91:4; 111:2). Whatever interpretation is given to the
eschatological discourse and the second coming, it is clearly
more a mystical matter of faith than of morality. (Barnes)

The “end times” issues are confusing and usually controversial.
There are many who even question whether Jesus spoke much or at
all about “end times.” The renowned scholars of the Jesus
Seminar doubt that Jesus spoke about these issues as iIndicated
by the ratings of SV3 and SV4 with most of these sayings. Other
Biblical scholars call these sayings into question or consider
them metaphorical or mystical. Rocco A. Errico and George M.
Lamsa, authors of the most helpful book, Aramaic Light on the
Gospel of Matthew, have a significant chapter on the above
passages. They write, “’The end of the world” refers to the
reconstitution of the world in accordance with the highest
ethical i1deals that the Hebrew prophets had predicted. Jesus
knew this could only come about through an inner revolution that
was to take place within every human soul.”(Page 293) They also
note that the supposed sayings of Jesus In Matthew 24 refer to
two major events: (1) The destruction of the temple, which was a
historic matter which took place in 70 C.E, destroyed by Titus;
The destruction of the holy city of Jerusalem which happened
when Emperor Hadrian uprooted Jerusalem from its foundations and
build a new city calling 1t Elia Heliopolis. (2) “The final and
glorious triumph of the messianic kingdom at the very end of all
things.” (Page 293) Of course, this is a faith statement based
on trust and hope. (Nates)

Related teaching from the Qur’an:

Qur’an (7:187)(17:3-7)(43:61-66)(22:1-2)

They will gquestion you about the Hour when it shall come to
pass. Say: "The knowledge of it is only with my Lord. He alone
shall reveal 1t at i1ts proper time. It weighs heavily in the
heavens and the earth. It will not come on you save all of a
sudden®. They will question you, as if you were preoccupied with
it. Say: “"Knowledge of it is only with God, but most people do
not know*. (7:187)

[They were] descendants of those whom We carried with Noah.
Indeed he was a grateful servant.

And We decreed to the Children of Israel in the Scripture: “You
shall indeed work corruption in the land, twice and you shall
indeed become great tyrants’.

So when the time for the first of the two [prophecies] came, We
roused against you servants of Ours of great might, who
ransacked [your] habitations, and it was a promise fulfilled.
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Then We gave you back the turn, [to prevail] over them, and We
aided you with children and wealth, and made you greater in
number .

“If you are virtuous, you are being virtuous to your own souls,
and i1f you do evil, it is for them’. So when the time for the
other [prophecy] comes, that they might ravage you, and that
they might enter the Temple, just as they entered it, the first
time, and that they might destroy all that they conquered,
utterly. (17:3-7)

And indeed he i1s a portent of the Hour so do not doubt it but:
“Follow me. This is a straight path’.

And do not let Satan bar you. Indeed he is a manifest enemy of
yours.

And when Jesus came with the clear signs, he said, “Verily 1
have brought you wisdom, and [1 have come] to make clear to you
some of what you are at variance over. So fear God and obey me.
Assuredly God is my Lord and your Lord; so worship Him — that 1is
a straight path~’.

But the factions differed among themselves. So woe to those who
do wrong from the chastisement of a painful day.

Are they awaiting anything, but that Hour should come upon them
suddenly, while they are unaware? (43:61-66)

O mankind, fear your Lord. Surely the earthquake of the Hour [of
Doom] is a tremendous thing.

On the day when you behold it, every nursing female will neglect
her suckling, and every pregnant female will deliver her burden,
and you will see mankind [as though] drunk, yet they will not be
drunk, but God"s chastisement is severe. (22:1-2)

Related teachings of Muhammad:

Hadith

“Time will pass rapidly, good deeds will decrease, miserliness
will be thrown (in the hearts of the people) afflictions will
appear and there will be much “Al-Harj.”” They said, “0 God’s
Apostle! What is “Al-Harj?”” He said, “Killing! Killing!”
(Bukhart)

“Near the establishment of the Hour, there will be the days of
Al-Harj (killing), and the religious knowledge will be taken
away (vanish, i.e. by the death of religious scholars) and
general i1gnorance will spread.” (Bukhari)

“The Hour will not be established (1) till two big groups fight
each other whereupon there will be a great number of casualties
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on both sides and they will be following one and the same
religious doctrine, (2) till about thirty Dajjals (liars)
appear, and each one of them will claim that he i1s God’s
Apostle, (3) till the religious knowledge is taken away (by the
death of religious scholars), (4) earthquakes will increase in
number, (5) time will pass quickly, (6) afflictions will appear,
(7) Al-Harj, (i.e., killing) will increase, (8) wealth will be
in abundance -- so abundant that a wealthy person will worry
lest nobody should accept his zakat, and whenever he will
present it to someone, that person (to whom it will be offered)
will say, “I am not in need of 1t,” (9) till the people compete
with one another in constructing high buildings, (10) till a man
when passing by a grave of someone will say, “Would that I were
in his place,” (11) and till the sun rises from the West. So
when the sun will rise and the people will see it (rising from
the West) they will all believe but that will be the time when:
On the day that one of your Lord"s signs comes it shall not
benefit a soul to believe if it had not believed theretofore or
earned in its belief some good (6:158). And the Hour will be
established while two men spreading a garment in front of them
but they will not be able to sell it, nor fold it up; and the
Hour will be established when a man has milked his she-camel and
has taken away the milk but he will not be able to drink it; and
the Hour will be established before a man repairing a tank (for
his livestock) is able to water (his animals) in i1t; and the
Hour will be established when a person has raised a morsel (of
food) to his mouth but will not be able to eat it.”

Commentary on the Qur’an and Hadith: The first Quranic verse
asserting that “knowledge of the Hour” belongs to God alone, and
that the Hour will come suddenly are consistent with the end of
the last hadith and with Mt 24:36 above. The next set of
Quranic verses refers Tirst to Noah, paralleling Mt 24:37, and
then turns to the Children of Israel, providing very interesting
parallels of Biblical accounts of the first destruction of the
Temple and prophesying a state of oppression by (not of) the
Children of Israel in the end times. The third set of Quranic
verses refers to Jesus” own assertion of the coming of the Hour.
The hadith also point out the violence and moral decay of the
end times. (Ansari)

Joint commentary: Islam has its own eschatological discourse on
the end times which is quite similar to that in the New
Testament, and surprisingly, Muslims expect Jesus to return at
the end times to usher iIn the new age. Unfortunately those
similarities don”t overcome the differences in interpretation of
God’s will for Muslims and Christians iIn this age. For radical
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fundamentalists of both faiths, the two religions must compete—
often violently—for supremacy until the end times. (Barnes)
Christians and Muslims do trust in, believe iIn and rely on One
Beneficent God, Who was in the past, is In the present and will
be in the future. We share and differ in the signs and symbols
of the future. We can all leave the “how” to God. (Nates)

* Be ready: parable of the ten virgins

In the following parable Jesus likened the kingdom of
heaven to ten maidens waiting to meet a bridegroom. Five of the
maidens were wise: they had oil iIn their lamps so that they were
prepared for the arrival of the bridegroom whether he arrived
day or night; the other five were not prepared for a night visit
since they had no oil in their lamps. The bridegroom arrived at
midnight and was met by the wise maidens with lighted lamps.

The unprepared women were off looking for oil, and when they
returned the door was closed. When they knocked on the door and
asked to be allowed to join the party, the bridegroom replied:

121 tell you the truth, I don"t know you."[SV3] ®*Therefore, keep
watch, because you do not know the day or the hour.[SV4](Mt
25:1-13)

Notes: See Mt 24:42; Mk 13:33,35; Lk 12:35-46; 13:25; 21:34-36
(Sources: Mt, MK).

Commentary on the teachings of Jesus: Jesus liked weddings: his
first miracle was at a wedding when he turned water to wine (Jn
2:1-11) and he used the wedding as a metaphor for the kingdom,
as above and in a new invitation: parable of the wedding
banquet. Luke®s version (see expectations) involves men rather
than virgins. In another parable of Luke a prosperous farmer
motivated by greed and hoarding possessions was unprepared for
the end of life when called by God. The parable of the ten
virgins in Matthew has been interpreted differently in various
translations: The Jerusalem Bible refers to ten bridesmaids who
were to meet the bridegroom and the bride; the NIV (above)
refers to ten virgins who were waiting to meet the bridegroom,
with no mention of a bride; the SV refers to ten maidens, and
like the NIV does not mention a bride. Five bridesmaids and a
bridegroom behind closed doors at midnight--without a bride--
seem an unorthodox and perhaps scandalous wedding party (see
celibacy and sexual preference). The parable may be a parody on
social customs, but its message is to be ready. Those who have
accepted Jesus will be ready to join him when he arrives on
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judgment day; for those who have rejected him, it may be too
late. This saying like many others in Matthew seems directed to
the Pharisees and separates the blessed from the cursed-the
sheep from the goats (see the last judgment). Jesus urged his
disciples to watch and pray and to be morally and spiritually
prepared for the unexpected end times. Whille SV scholars do not
believe this parable originated with Jesus, they may have
overlooked the possible parody that was typical of Jesus. See
also the unseen kingdom of God, the kingdom: parables of the
treasure and the pearl, the parable of the net, and the kingdom
of God: parable of the mustard seed. (Barnes)

The purpose of the parable of the ten bridesmaids is found iIn
the admonition of the bridegroom to, “Keep awake..” (25:13 NRSV)
The background for this can be found in the Sermon on the Mount
as Jesus spoke to the crowds: “Not everyone who says to me,
“Lord, Lord,” will enter the kingdom of God, but only the one
who does the will of my Father In heaven.” (Matt. 7:21 NRSV)
What ultimately matters is doing the Father’s will. In watching
we are to keep alert. “Watching means seizing the day, loving
God and loving neighbors in each moment, not a passive or
speculative stance that soon despairs of a delayed return.”
(Walter Brueggemann, et. al., Texts for Preaching, Westminster
John Knox Press, Louisville, page 561) “When Jesus calls on his
disciples to keep watch, he is calling on them to take the
reality of God so seriously that they can come to terms with its
sudden appearance at any moment within their own lives,
precisely because they know that this reality will one day come
unboundedly i1n the kingdom of God.” (Edward Schweizer, The Good
News according to Matthew; John Knox Press, Atlanta, 1975, page
468) (Nates)

Related teaching from the Qur’an:

Qur’an (567:12-13)

The day when you will see the believing men and believing women
with their light shining forth before them and on their right:
“Good tidings for you on this day: Gardens underneath which
rivers flow, wherein you will abide. That is the great success’.
The day when the hypocrites, men and women, will say to those
who believe, “Look at us that we may glean something of your
light!” 1t will be said: “Step back and seek light!” Then there
will be set up between them a wall with a gate, the inner side
of which contains mercy, and the outer side of which faces
toward the chastisement. (57:12-13)
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Related teachings of Muhammad:

Hadith

“Work for your future as if you are going to live forever, but
work for your afterlife as if you are going to die tomorrow.”
(Tirmidhi)

Commentary on the Qur’an and Hadith: This hadith nicely
corresponds to the Biblical lesson to “always be ready.” The
Quranic verse also employs the symbolism of light in the
Biblical parable to illustrate the regret of hypocrites on the
Day of Judgment. (Ansari)

Joint commentary: There will always be differences among
believers as to the meaning of the end times and a last
judgment, but there is consensus that we should always be ready
for that eventuality by faithful living. (Barnes)

Isaiah said, “1 will wait for the Lord, who is hiding his face
from the house of Jacob, and 1 will hope in him.” Isaiah 8:17.
Now we know that all who wait for the Lord also need to have
preparation, alertness and oil iIn their lamps. (Nates)

* Christian stewardship: the parable of the talents

In this parable Jesus told of a man traveling abroad who
left each of three servants different sums of money (talents),
to each according to his ability. The first two put their money
to work; the third, who received the least, was afraid of his
master and buried his money. When the master returned he asked
for an accounting from each servant. After hearing that the
first two had earned a good return on the money, he told them:

“Well done, good and faithful servant! You have been faithful
with a few things; 1 will put you in charge of many things.[SV2]
Come and share your master®s happiness![Sv4] (Mt 25:14-21)

When the third servant expressed fear of his master"s harsh
judgment and told him he had buried what had been given him to
ensure he could return i1t, the master said:

2You wicked, lazy servant! So you knew that 1 harvest where 1
have not sown and gather where | have not scattered seed? 2'Well
then, you should have put my money on deposit with the bankers,
so that when I returned I would have received i1t back with
interest. ?®Take the talent from him and give it to the one who
has ten talents.[SV2] 2°For everyone who has will be given more,
and he will have an abundance. Whoever does not have, even what
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he has will be taken from him.[SV3] 3°And throw that worthless
servant outside, iInto the darkness, where there will be weeping
and gnashing of teeth.[Sv4](Mt 25:22-30)

Notes: See Mt 13:12; Mk 4:24,25; Lk 8:18; 12:47,48; 19:11-27; Th
41:1,2 (Sources: Q, Mk, Th).

Commentary of the teachings of Jesus: The above parable should
not be taken literally to mean that making money Is a virtue—
earning interest was prohibited by Jewish law. While the return
on the talents i1s symbolic of good stewardship, here it is not
of money but of what God gives us. Money is a metaphor for
love, which must be given in order to be received. The point of
the parable 1s that when God entrusts us with his love, i1f we
don’t use it, we lose it. The parable is part of the
eschatological discourse and has a message similar to the last
judgment, which follows. It may have been directed to the
Pharisees, sitting in Moses seat, who were supposed to be
stewards of the faith; but they violated their stewardship by
corrupting (burying) the spirit of the law when they rejected
Jesus as the word of God (see condemnation of religious leaders:

the seven woes and rejection of the capstone). Jesus used
several parables to illustrate the need to be ready for
judgment, one of which illustrates the expectations of
stewardship. As to wealth and possessions, Jesus made it clear
they can be more of a curse than a blessing (see Luke’s
Beatitudes). And in another parable Jesus commends both a
crafty (untrustworthy) steward and those who are trustworthy
with worldly wealth to illustrate that wealth is only as good as
the good it does (see shrewdness, stewardship and the danger of
riches; on the dangers of wealth and greed, see riches and
salvation, greed and hoarding possessions, treasures and the
heart and the rich man and Lazarus). For himself and his
disciples, Jesus required a renunciation of family and
possessions; but for most a vow of poverty was not required,
only good stewardship of possessions (see Zacchaeus, whose
commitment to give half his possessions to the poor pleased
Jesus). At the end of the above parable there is a surprising
reversal: the one talent is taken and given to the one who had
ten talents. The Markan version is considered the most
authentic): Whoever has will be given more; whoever does not
have, even what he has will be taken from him_.[SV2](Mk 4:25) IT
taken literally this contradicts the last/first aphorism in
humility: leaders and servants, selfless service: the cost of
discipleship, hypocrisy: practice what you preach, sanctimony
and humility, and the Beatitudes. And Thomas provides an even
more paradoxical saying: Let one who has become wealthy
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reign[Sv4], and let one who has power renounce it.[SV3](Th
81:1,2) If said by Jesus, it had to be a satirical comment on
the inequities of the world (see envy and equity), to be
contrasted with the spiritual last/first inversion of the unseen

kingdom of God. But i1If the subject of the parable is God’s
love, then losing what was entrusted to a servant but not used
makes sense. If God fills a person’s heart with love and that
love i1s not shared with others, then it is lost (see the return
of evil); but 1If God’s love is shared with others, then it is
replenished many times over. Luke”’s gospel uses grain as a
metaphor for God”’s love to make the same point: Give and 1t will
be given to you. A good measure, pressed down, shaken together
and running over, will be poured into your lap. For with the
measure you use, It will be measured to you. (Lk 6:38; see give
and you will receive) Jesus often used hyperbole and surprising
metaphors to illustrate God’s love, which by nature is unlike
any worldly possessions—the more we give away, the more we
receive. This centrality of love cannot be overemphasized since
God i1s love (see I Jn 4:8,16). (Barnes)

Christian stewardship grows out of what we have received and
what we do with what we have. The beginning is experienced as
expressed in 1 John 4:19, “We love because he (God) first love
us.” The paradox is that we cannot genuinely love without having
known the love of God and without loving others. Our wealth is
measured not by what we have but by what we give away. This 1is
not only our money, our material possessions, but it is God’s
love, forgiveness, attention, time and energy entrusted to us.
These all are the “talents” of our lives. (Nates)

Related teaching from the Qur’an:

Qur’an (3:187-188)(2:245)(2:261-262)

And when God made covenant with those who had been given the
Scripture, "You shall expound i1t to people, and not conceal it".
But they rejected i1t behind their backs, and bought with it a
small price; how evil iIs what they have bought!

Do not reckon that those who rejoice in what they have brought,
and who love to be praised for what they have not done - do not
reckon them secure from the chastisement; there shall be a
painful chastisement for them. (3:187-188)

Who is he that will lend God a loan that is good, and He will
multiply it for him manifold? God straitens and enlarges; and to
Him you shall be returned. (2:245)

The likeness of those who expend their wealth in the way of God
is as the likeness of a grain of corn that sprouts seven ears,
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in every ear a hundred grains; so God multiplies for whom He
will; God is Embracing, Knowing.

Those who expend their wealth in the way of God then do not
follow up their expenditure with reminder of their generosity
and injury, their wage is with their Lord, and no fear shall
befall them, neither shall they grieve. (2:261-262)

Commentary on the Qur’an: The first Quranic verses correspond
to the commentary that those who violate their stewardship as
“keepers of the faith” shall be severely punished. The second
set of verses correspond to the commentary that money can be a
curse or a blessing, highlighting the conditions for the latter.
(Ansarti)

Joint commentary: Money is a common metaphor to illustrate
stewardship for matters of faith, and there is consensus that
love of God and neighbor i1s the coin of true faith. (Barnes)
Stewardship is at the center of the lives of Jews, Christians
and Muslims. It is the very life blood which courses from God to
us to others. All of us can sing the chorus, “We give Thee but
Thine own, Whatever the gift may be; All that we have is Thine
alone, A Trust, O Lord, from Thee.” (William W. How and Joseph
Barnby) (Nates)

* The last judgment

The eschatological discourse concludes with Jesus®™ allegory
of the last judgment:

3when the Son of Man comes in his glory, and all the angels with
him, he will sit on his throne in heavenly glory. 3?All the
nations will be gathered before him, and he will separate the
people one from another as a shepherd separates the sheep from
the goats. *He will put the sheep on his right and the goats on
his left.

%4Then the King will say to those on his right, "Come, you who
are blessed by my Father; take your inheritance, the kingdom
prepared for you since the creation of the world. 3°For I was

hungry and you gave me something to eat, 1 was thirsty and you
gave me something to drink, I was a stranger and you invited me
in, 3°1 needed clothes and you clothed me, 1 was sick and you

looked after me, 1 was in prison and you came to visit me."
%'Then the righteous will answer him, "Lord, when did we see you
hungry and feed you, or thirsty and give you something to drink?
%8When did we see you a stranger and invite you in, or needing
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clothes and clothe you? 3°When did we see you sick or in prison
and go to visit you?

“9The King will reply, "I tell you the truth, whatever you did
for one of the least of these brothers of mine, you did for me."
“IThen he will say to those on his left, "Depart from me, you who
are cursed, into the eternal fire prepared for the devil and his
angels. “*For 1 was hungry and you gave me nothing to eat, | was
thirsty and you gave me nothing to drink, I was a stranger and
you did not invite me in, | needed clothes and you did not
clothe me, 1 was sick and in prison and you did not look after
me."

“They will answer, "Lord, when did we see you hungry or thirsty
or a stranger or needing clothes or sick or in prison, and did
not help you?" “°He will reply, "l tell you the truth, whatever
you did not do for one of the least of these, you did not do for
me."

“®Then they will go away to eternal punishment, but the righteous
to eternal life.[Sv4](Mt 25:31-46).

Notes: (Source: Mt).

Commentary on the teachings of Jesus: In this allegory (it is
not a parable), Matthew reports Jesus describing the last
judgment using the simile of sheep and goats. While its
apocalyptic and judgmental tone are characteristic of Matthew
and not Jesus, the example provided of how we serve God--by
serving the least of those in our midst--is one of the best
illustrations of the greatest commandment, the new command,
humility: leaders as servants, serving the least of those
instead of friends, loving your neighbor, and the golden rule.
While the judgment theme is not characteristic of Jesus, i1t iIs
noteworthy that neither religious beliefs nor compliance with
religious rules and rituals were a factor in the last judgment.
Despite 1ts SV4 rating, loving the least of those sounds like
something that Jesus would have said, even though he would not
likely have related it to a final judgment. A similar moral
with 1ts negative consequences iIs provided in the story of the
rich man and Lazarus: insensitivity to suffering. (Barnes)
Food, water, clothes, visits to the sick and those iIn
prison...these are the stuff which fills the voids of existence
and life. They are at the center of love for others. There is
more, such as worship and prayer. This may be SV4 as the early

church spoke for Jesus as best they could. It is said of that
early church, “Awe came upon everyone, because many wonders and
signs were being done by the apostles. All who believed were

together and had all things in common; they would sell their
possessions and goods and distribute the proceeds to all, as any
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had need.” Acts 2:43-45. Evidently, the early Christians had no
homeless people, they had no hungry children, they visited those
who were sick or in prison. Was this about a final judgment or
the judgment which is always now? The great theologian Paul
Tillich in The Eternal Now maintained that the eternal i1s always
now. Jesus spoke of the Kingdom of God as being In us, as being
at hand and as yet to come. Could judgment be the same? 1In 1
John 4:16b-17, we read, “God is love, and those who abide in
love abide 1In God, and God abides in them. Love has been
perfected among us in this: that we may have boldness on the day
of judgment, because as he is, so are we iIn this world.” (Nates)

Related teaching from the Qur’an:

Qur’an (56:8-9)

Those of the right [hand] — what of those of the right [hand]?
And those of the left [hand] — what of those of the left [hand]?
(56:8-9)

Related teachings of Muhammad:

Hadith
“Verily, God, the Exalted and Glorious, would say on the Day of
Resurrection: “O son of Adam, I was sick but you did not visit

Me.” He would say: “O my Lord; how could I visit Thee whereas
Thou art the Lord of the worlds?” Thereupon He would say:
“Didn"t you know that such and such servant of Mine was sick but
you did not visit him and were you not aware of this that if you
had visited him, you would have found Me by him? O son of Adam,
I asked food from you but you did not feed Me.” He would say:
“My Lord, how could I feed Thee whereas Thou art the Lord of the
worlds?” He said: “Didn"t you know that such and such servant
of Mine asked food from you but you did not feed him, and were
you not aware that if you had fed him you would have found him
by My side?” (The Lord would again say:) “O son of Adam, 1 asked
drink from you but you did not provide Me.” He would say: “My
Lord, how could I provide Thee whereas Thou art the Lord of the
worlds?” Thereupon He would say: “Such and such of servant of
Mine asked you for a drink but you did not provide him, and had
you provided him drink you would have found him near Me.’

“Whoever alleviates the lot of a needy person, God will
alleviate his lot in this world and the next.” (Forty Hadith of
Nawawi)

Commentary on the Qur’an and Hadith: The symbolism of the
“companions of the right hand” and *““companions of the left hand
for those destined for heaven and hell, respectively, iIs invoked
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by both the Qur’an and Bible, as the verses above demonstrate.
The hadith above corresponds very closely to Mt 25:35-40 and 1is
self-explanatory. As previously discussed in the parable of the

sower, modern scholars may argue that this hadith is evidence of
historical borrowing. However, Muslim scholars maintain that
both Jesus and Muhammad are inspired, and that the sayings are
similar because both come from the same Source. (Ansary)

Joint commentary: The Qur’an speaks of judgment based on belief
as well as good works (see Selected provisions of the Qur’an,
Belief and Unbelief/rewards and punishments). Exclusivist views
of judgment in which true believers experience eternal bliss
while unbelievers suffer eternal damnation is the bane of modern
religion. If the love of God and the unbelieving neighbor is
accepted as a common word of faith for most Jews, Christians and
Muslims, interfaith reconciliation is possible. (Barnes & Nates)

* The spirit 1s willing but the flesh 1s weak

In Gethsemane Jesus had his most difficult hours before the
cross. After the passover meal Jesus told the disciples,

This very night you will all fall away on account of me, for it
is written: 1 will strike the shepherd, and the sheep of the
flock will be scattered.[SV4](Mt 26:31; Zc 13:7)

Peter protested and told Jesus he would never lose faith in him
(Mt 26:33), and he and the other disciples took an oath that
they would die before they would disown him (Mt 26:35).

%6Then Jesus went with his disciples to a place called
Gethsemane, and he said to them, Sit here while I go over there
to pray. °3He took Peter and the two sons of Zebedee along with
him, and he began to be sorrowful and troubled.

%Then he said to them, My soul is overwhelmed with sorrow to the
point of death. Stay here and keep watch with me.

*%Going a little farther he fell with his face to the ground and
prayed, My Father, if 1t is possible, may this cup be taken from
me. Yet not as 1 will, but as you will.

“9Then he returned to his disciples and found them sleeping.
Could you men not keep watch with me for one hour? He asked
Peter, “Watch[SV4] and pray so that you will not fall into
temptation.[SV3] The spirit is willing but the body is weak.
“?He went away a second time and prayed, My Father, if it is not
possible for this cup to be taken away until I drink it, may
your will be done.[SV4]
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“When he came back, he again found them sleeping, because their
eyes were heavy. %'So he left them and went away once more and
prayed the third time, saying the same thing.

“*Then he returned to the disciples and said to them, Are you
still sleeping and resting? Look, the hour is near and the Son
of Man is betrayed into the hands of sinners.[SV4](Mt 26:36-45)

Notes: See Mt 26:58; 69-75; Mk 14:26-42; Lk 22:31-46; Jn 12:27;
13:36-38 (Sources: Mk, Jn).

Commentary on the teachings of Jesus: As he approached the cross
Matthew reports Jesus sorrowful and troubled. Facing execution
caused feelings in Jesus that were close to despair. Jefferson
excluded Jesus telling Peter that he would deny him three times
(Mt 26:34). Jesus wanted the support of his closest friends iIn
his hour of need, and when he asked them to watch and pray with
him the disciples failed the test to be ready and went to sleep.
Jesus was left to pray alone so that none of the disciples could
have heard him. The above passage not only illustrates the
weakness of the flesh but also the power of the Spirit,
accessible through prayer, which helps us endure the troubles of
the world-—even facing death. This Is a recurring theme in John
(see born again of the spirit: Nicodemus, faith and eternal
life, love, the Holy Spirit, and the gift of peace and Jesus
predicts his death). Although omitted by Jefferson, the passage
ends with Jesus saying to his sleepy disciples, Rise, let us go!
Here comes my betrayer.[SV4](Mt 26:46) (Barnes)

This is a most touching time of prayer. How Jesus must have
felt so alone, even abandoned by his followers. Then, as he
prays, he experiences his closest friends going to sleep on him.
As a young man, Jesus was suffering in body, mind and spirit. He
did not want to die. He prayed to avoid the dreaded execution
by the authorities. He prayed in simplicity and agony. Yet in
his profound anxiety, he said, “Nevertheless, not what I want,
but what you want.” Did God really want Jesus to die? Evidently
God wanted him to complete the mission for which he was born.
This took courage beyond imagination and determination beyond
comprehension. The flesh may have been weak but the spirit was
willing. Then Jesus said to his sleeping friends, “Get up, let
us be going.” He set his face to go to Jerusalem. (Nates)

Related teaching from the Qur~an:

Qur’an (3:52-57)

And when Jesus sensed their (the Children of Israel) disbelief,
he said, "Who will be my helpers unto God?" The disciples said,
*We will be helpers of God; we believe In God; witness that we
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have subm