Pasolini , “le lucciole” and the law 
  
The paper seeks to resist the position of law with reference to women in commercial sex and their objectification by making use of the position on the body as theorised by Pasolini.  It is argued that the objectification of the body derives from a linguistic hegemonic understanding of the body.  As a matter of facts, for instance the very law that supposedly protects and de-objectifies sex workers ends up moralising and even objectifying women working in the sex industry.  Historically, law has openly objectified sex workers by increasing sex workers’ vulnerability instead of protecting them or improving their conditions.  More recently, the international legal debate on the sex industry has provided a turning point and has focused on the issue of trafficking for sexual exploitation and the vulnerability of the victims.  Such an international legal perspective has also informed law at domestic levels.  
And yet, scholars, such as Vanessa Munro, argue that the recent international legal perspective and the domestic law informed by it, keep being problematic in that a sex worker is constructed by the law as already a victim and vulnerability remains a controversial legal element to be taken into account.   

We argue therefore that law – as a linguistic discourse - regulates the body from a hegemonic and cultural perspective that is foreign to one’s body and speaks for one.  In particular, in the case of sex workers, law repeats and appropriates the patriarchal and essentialised sexual difference division.  This latter presupposes the existence of a dominant masculine subjectivity and a feminine subjectivity that is positioned as the object, or less-than-a-subject, within the economy of the self-same.  The feminine, conceptualised on the basis of masculine parameters, is further cut into two: as either the asexual Madonna or the over-sexual whore.  This latter is grounded on the right of the male body to expel himself through his sperm and the duty of the female body to accept unconditionally what is offered.  Yet, to reduce one to a sexual object, a body part or a number reflects precisely a hegemonic logic.  In sex work, sex and the body become expropriated of their emotional aspects and appear participating in already given linguistic frameworks made of identities, sexual difference stereotypes and essentialisations.   
In opposition to the objectification of such a hegemonic linguistic perspective on the body, the paper seeks to embrace the thinking of the body as proposed by Pasolini.  In Pasolini we find an ambivalent body, where there is indistinction between nature and culture, an idea of the body where there is no separation between body and language, a body that is not understood through equivalence, sameness and the logic of exchange, not based on the inscriptions of specific  and already given linguistic signification.   Such an indistinct body characterised by physical and instinctive pulsions is also a vulnerable body that can resist the hegemonic system from an outside-inside, without being influenced by the rules of the system and thus able to unfold the hegemony of the system itself.  
Pasolini’s resistance through the body is also complemented in this paper with the perspective of another two Italian philosophers, Adriana Cavarero and Roberto Esposito.  In some ways, we can say that the body’s point of view by Pasolini recuperates the division between the body as a person and as an object – as Roberto Esposito has wisely affirmed and the body becomes also the link between oneself and the production of language, the point of beginning for awareness and resistance.   And this is also close to Adriana Cavarero’ s idea of speaking in one’s voice.  A focus on such an instinctive body can suspend the grid of linguistic and social identity frameworks and the categorical understanding of the individual.  Going back to sex workers, this thinking can trouble sex workers’ humiliation,  marginalisation and objectification by the law and its essentialised moralistic discourses on their vulnerability and disrupts identities constructed on them. 
In particular, speaking in one’s voice, that is beginning from one’s body as indistinction of nature and culture, not only implies finding one’s own way of becoming aware and understanding one’s vulnerability, but it also a means of speaking in one’s voice, experiencing new modalities of interaction and thinking sexuality in relation to one’s body and other bodies beyond the objectified and objectifying current identities.  The horizon of the indistinct body offers a critique of objectification by reframing precisely the kind of thinking that covets everything around bodies and sex, because the body becomes the first manifestation of oneself and allows awareness and this can resist hegemonic inscriptions over the body.  
Pasolini’s attention goes precisely to those bodies that are at the margins of the system.  People and bodies at the margins offers for pasolini forms of resistance against the hypocritical and bourgeois system that constructs us.   Within this perspective, we could say that sex workers represents for Pasolini part of such a marginal and yet rebellious society.  For Pasolini, it is necessary then to recuperate a new way of becoming aware of the body, relating to the body, beginning from it and from those most excluded and objectified by the system, going back to a time when “le lucciole” - intended but as free and ambivalent bodies, aware of themselves and capable of resisting any form of oppression - were not yet disappeared.  
Elisabetta Bertolino

Indipendent Researcher
� The term “lucciole” in Italian means both fireflies and (euphemistically) prostitutes.   
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